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Abstract:
With his educational formation at Asbury College, E. Stanley 

Jones was a scion of the Wesleyan Holiness Movement of the early 
twentieth century.  In his early years, he seems to be a champion for entire 
ZHUJ[PÄJH[PVU�� HUK� VUL�TH`� OH]L� JVUJS\KLK� [OH[� OL�^V\SK� OH]L� MV\NO[�
[OL� ZHTL�ÄNO[Z� MVY� [OPZ�KVJ[YPUL� PU�4L[OVKPZ[� JPYJSLZ� HZ�OPZ�TLU[VYZ�OHK�
done.  However, after he set off to India as a missionary and later become 
a formidable Christian leader on the world stage, he appears to eschew his 
WYLHJOPUN�HUK�[LHJOPUN�VU�¸LU[PYL�ZHUJ[PÄJH[PVU�¹�L_JLW[�^OLU�HKKYLZZPUN�
people in the Wesleyan Holiness Movement.  The rare times when he talked 
HIV\[�ZHUJ[PÄJH[PVU��OL�VM[LU�OHK�̂ VYKZ�VM�JYP[PX\L�VM�P[Z�VWLYHU[�PUHKLX\HJ`�
in the Holiness circles, yet Jones repeatedly called Christians to surrender 
their all to Christ.  In A Song of Ascents, his spiritual autobiography, written 
PU�OPZ�UPU[O�KLJHKL��OL�THPU[HPULK�H�O\TPSP[`�HIV\[�LU[PYL�ZHUJ[PÄJH[PVU�I`�
describing himself as a “Christian-in-the-making.”
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May 8, 1942 was declared by Asbury College to be “Dr. E. Stanley 
Jones Day,” and it was a day that its most arguably famous alumnus was 
coming to town to speak.  It was going to be quite an event.  A few years 
earlier when E. Stanley Jones had spoken in Hughes Auditorium in 1937, 
visitors had come to sleepy Wilmore, Kentucky from as far as Georgia and 
Michigan to soak up his sage wisdom.  A team of three stenographers were 
lined up to capture his every word.  E. Stanley Jones, who was known 
worldwide as a friend of Gandhi, counselor to Franklin Roosevelt, and best-
selling author had returned to his alma mater, a college and context that 
had indeed shaped his faith journey before he headed off to serve as a 
missionary in India.

Jones had been asked by President Z. T. Johnson to speak on “The 
Christ of the Asbury Road.” Everyone in attendance would understand the 
reference to his best-selling book, The Christ of the Indian Road, where he 
told of his faith journey as a missionary.  Now, he was back in Wilmore 
giving his insights to Asbury College, a liberal arts college very much rooted 
in the Wesleyan Holiness tradition.

(ZI\Y`� *VSSLNL� OHK� NYV^U� ZPNUPÄJHU[S`� ZPUJL� OL� NYHK\H[LK� PU�
1907 in a class of 16.  In 1929, Asbury had completed Hughes Auditorium, 
a chapel with a seating capacity of 1500.  Jones was in the pulpit, in the 
shadow of an Austin pipe organ and under the central “icon” of Hughes 
Auditorium.  This “icon” was not a cross or an image of Jesus, but text, and 
[OLZL�^VYKZ�^LYL�YLÅLJ[P]L�VM�[OL�THQVY�[OLVSVNPJHS�TLZZHNL�\WVU�^OPJO�
Asbury College had been founded.  Carved in bold gold leaf letters that all 
in the chapel could see, worshippers were reminded to give “Holiness unto 
the Lord.” 

In his address, Jones used language he did not typically use in his 
writings or during his addresses in other contexts.  He talked about “entire 
ZHUJ[PÄJH[PVU�¹� H� [LYT� [OH[� ^V\SK� OH]L� ILLU� JVTTVUWSHJL� PU� /\NOLZ�
Auditorium and Asbury classrooms.  Jones validated Holiness theology and 
language.  “That experience which this institution and other institutions and 
TV]LTLU[Z�OH]L�JHSSLK�LU[PYL�ZHUJ[PÄJH[PVU·�0�ILSPL]L�[OH[��[VV��PZ�ZV\UK�¹��
However, Jones went on to say something that would have made many of 
the faculty members uncomfortable.  “May I tell you what I should like to 
see added to this interpretation of the Christ of the Asbury Road?  You stop 
short on the word ‘entire.’  It is not entire enough.”1

Jones was saying this Holiness theology upon which Asbury was 
founded was coherent, but its operant theology was often lacking.  Jones 
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had spread his wings by this time and traveled the world.  He had interacted 
with intellectuals who belonged to other religions, and he had even suffered 
what some may call an emotional breakdown.  He was speaking to an 
audience whose theology he knew very well and essentially told them that 
their Holiness theology was too small.  

Shaped by the Wesleyan Holiness Movement
In his early faith journey, Jones had been shaped by the Wesleyan 

/VSPULZZ�4V]LTLU[��^OPJO� OHK� H� ZPNUPÄJHU[� MVSSV^PUN�^P[OPU�(TLYPJHU�
Methodism of the late nineteenth and early twentieth centuries.  Many 
of the voices that spoke into his early spiritual life advocated the “shorter 
way”2�VM�OVSPULZZ�[OYV\NO�[OL�KVJ[YPUL�VM�LU[PYL�ZHUJ[PÄJH[PVU�[OH[�JHU�IL�
attained and should be expected in this lifetime.  Although throughout 
his life, Jones would often give testimony of his own experience of being 
ÄSSLK�^P[O�[OL�:WPYP[�^OPSL�YLHKPUN�/HUUHO�>OP[HSS�:TP[O»Z�The Christian’s 
Secret of a Happy Life as a young man, he tended to distance himself from 
the language of this shorter way and adopted a more nuanced position on 
ZHUJ[PÄJH[PVU�VUS`�YHYLS`�\ZPUN�[OL�^VYK�¸ZHUJ[PÄJH[PVU�¹

Throughout much of the twentieth century, E. Stanley Jones 
received great acclaim in Methodist and Protestant circles as a great 
missionary.  He was once described as “the world’s greatest missionary” in 
Time,3 and Bernie Smith said in 1950 that he was “perhaps the best known 
living preacher in the world.”4  Jones’s 1925 book, The Christ of the Indian 
Road, sold over a million copies in his lifetime, and his other books totaled 
over 3.5 million sales.5  He had even been elected bishop in the Methodist 
,WPZJVWHS�*O\YJO��I\[�OL�KLJSPULK�[OL�VMÄJL�ILJH\ZL�OL�^HZ�¸JHSSLK�[V�IL�
a missionary and an evangelist.”6

Jones has often been associated with the Holiness Movement.  In 
fact, he clearly associates himself with it in his 1942 address, calling it 
“our movement.”  Writers have often interpreted his theology through the 
nomenclature of the Holiness Movement.  Years later, Henry Clay Morrison 
KLZJYPILK�1VULZ�HZ�H�¸ÄUL�Z[\KLU[¹�^OV�¸YLJLP]LK�H�IHW[PZT�^P[O�[OL�:WPYP[�
and claimed the experienced [sicD�VM�LU[PYL�ZHUJ[PÄJH[PVU�¹7  Bernie Smith 
published a compendium of twenty six testimonies that shall cause the reader 
¸[V�O\UNLY�HUK�[OPYZ[�HM[LY�H�NLU\PUL��VSK�MHZOPVULK�IHW[PZT�̂ P[O�ÄYL�¹8  One 
[LZ[PTVU`�̂ HZ�[P[SLK�̧ ;OL�:HUJ[PÄJH[PVU�VM�,��:[HUSL`�1VULZ�¹�KLZWP[L�[OL�MHJ[�
[OH[�1VULZ�UL]LY�VUJL�\ZLK�[OL�^VYK�¸ZHUJ[PÄJH[PVU¹�PU�OPZ�UHYYH[P]L�9  In 
his Historical Dictionary of the Holiness Movement, William Kostlevy says, 
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“Jones was converted in 1899 and L_WLYPLUJLK�LU[PYL�ZHUJ[PÄJH[PVU�in 1902 
after reading Hannah Whitall Smith’s Christian’s Secret of a Happy Life.”10 
Kostlevy goes on to say “Jones remained an unreconstructed Holiness 
evangelist.”11 William Arnett cites Jones’s testimony in Flames of Living Fire 
that “Jones bore joyful witness to God’s sanctifying grace.”12

The reality is that E. Stanley Jones was indeed formed by the 
Wesleyan Holiness Movement of the late nineteenth and early twentieth 
centuries in American Methodist circles.  After his conversion under 
the ministry of Robert J. Bateman,13 Jones “walked in the joy of that for 
months.”14 However, Jones went on to say:

Then the clouds began to come over me, or more 
accurately, the clouds seemed to arise from within. 
There were apparently depths that this new conversion 
experience touched and subdued, but did not control 
and cleanse. There was a dark, ugly something that was 
not amenable to this new life which had been introduced 
in conversion. I was a house divided against myself. And 
0�RUL^�0�JV\SK�UV[�Z[HUK�\USLZZ�0�^HZ�PU^HYKS`�\UPÄLK�15

This experience led to a call to ministry and a desire to head off 
to Asbury College in Wilmore, Kentucky.  Jones had heard Henry Clay 
Morrison preach, and Morrison had been an advocate for Asbury.  Jones 
wrote, “I felt if Asbury could make me preach like Morrison, I would like to 
go there.”16  In 1903, he matriculated at Asbury College “where he imbibed 
holiness teachings and Wesleyan theology”17 and where he “learned the 
spiritual vocabulary to describe the second blessing, a deeper work of the 
Holy Spirit in the life of the believer.”18 

Asbury College had been founded a little more than a decade 
earlier by John Wesley Hughes, a Holiness preacher who saw the aim of the 
ZJOVVS�[V�¸NL[�ZPUULYZ�JVU]LY[LK��HUK�ILSPL]LYZ�ZHUJ[PÄLK¹�ILJH\ZL�P[�Z[VVK�
for “Free salvation for all men and full salvation from all sin.”19  Asbury was 
birthed in a season when those in the Holiness Movement saw the need to 
assert their theology within the structures of American Methodism because 
they thought that Methodism had moved too far away from the teachings 
of John Wesley.  According to Morrison, who later became president of 
Asbury College, “The school was founded at the time when a bitter battle 
of opposition and persecution was being conducted against the Methodist 
WLVWSL�^OV�WYVMLZZLK�[OL�L_WLYPLUJL�VM�LU[PYL�ZHUJ[PÄJH[PVU�”20



SimS: e. Stanley JoneS’S VieWS on entire SanCtiFiCation   107

Students would go to Asbury College and then bring “the warmed 
heart” back to their mainline denominations.21 They were also encouraged 
to spread the Asbury version of scriptural holiness.  A Methodist who 
attended Asbury would be well versed in the theology of the Wesleyan 
Holiness Movement, and Jones was no exception.

([�(ZI\Y �̀�1VULZ�̂ V\SK�LUJV\U[LY�SLHKLYZ�̂ OV�̂ V\SK�ÄNO[�MVY�LU[PYL�
ZHUJ[PÄJH[PVU�HZ�H�KVJ[YPUL�PU�[OL�4L[OVKPZ[�JPYJSLZ���1VOU�>LZSL`�/\NOLZ��
who was president of Asbury when Stanley arrived in Wilmore was known 
[V�̧ [LZ[PM`�[V�[OL�L_WLYPLUJL�VM�LU[PYL�ZHUJ[PÄJH[PVU�H[�HUU\HS�JVUMLYLUJLZ�PU�
the presence of bishops, secretaries and all kinds of dignitaries.”22 Hughes 
HKTP[[LK� [OH[�OPZ�KHPS`�WYLHJOPUN�VU�LU[PYL� ZHUJ[PÄJH[PVU�¸JVZ[�TL�ZVTL�
very severe criticisms and some preferments in my conference relations, 
closing of many church doors that used to be open to me.”23

>OPSL� H[� (ZI\Y �̀� 1VULZ� ^HZ� HSZV� PUÅ\LUJLK� I`� 3LHUKLY�
Lycurgus Pickett.  After his arrival at Asbury, he was not pleased with his 
accommodation in the men’s dorm, so he resolved to head back to his 
home in Baltimore but decided to stay when an opportunity to live in the 
Pickett house opened up.24  Stanley ended up sharing a room with his son, J. 
Waskom Pickett, who also served for many years as a Methodist missionary 
(and bishop) in India.  Waskom’s father, Leander Lycurgus Pickett, was a 
prominent leader and publisher in the Holiness Movement.    

3�3�� 7PJRL[[� ^HZ� H� Z[YVUN� HK]VJH[L� MVY� LU[PYL� ZHUJ[PÄJH[PVU� HUK�
fought for it as a doctrine of the church.  “Full salvation is the God-given 
remedy for these evils [ambition, pride, self-love, and place-seeking]. Praise 
the Lord, the ‘fullness of the blessing’ is the divine antidote that effectually 
removes these contagious diseases. But the sad truth is that many oppose 
the doctrine and deny the experience.”25 Pickett was clear that Holiness 
theology was central to Methodist theology.  “If we would, therefore, be 
true to the spirit of original Methodism, to the evident purpose of God 
in raising us up as a people, we must insist on the experience of entire 
ZHUJ[PÄJH[PVU�¹26  While a student living in the Pickett home, Jones would 
sometimes write personal letters on paper with a letterhead that stated 
¸6MÄJL�VM�7PJRL[[�7\ISPZOPUN�*V���7\ISPZOLYZ�VM�/VSPULZZ�)VVRZ�HUK�V[OLY�
Religious Literature.”27  In a letter probably written in 1906, Jones seems 
[V�IL�LU[O\ZPHZ[PJ�HIV\[�[OL�KVJ[YPUL�VM�[OL�¸IHW[PZT�VM�ÄYL¹�[OH[�^HZ�¸ZV�
T\JO�Z[YLZZLK�H[�º7PJRL[[�/PSS�»¹��/L�^LU[�VU�[V�ZOV^�OPZ�KLLW�HMÄUP[`�[V�[OL�
Holiness Movement.  “I believe with Morrison … that this present Holiness 
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Movement is the last call to an apostate church, the last call to prepare to 
meet Him before He comes to take His elect.”28

As someone being molded in a Holiness intellectual community, 
Jones found himself identifying with the Holiness movement.  In a letter 
he wrote to his mother in 1905 about a journey down to Mississippi for 
a Holiness convention, he said, “The preaching was extraordinary.  It 
raised me off my seat several times.  H. C. Morrison and others were at 
their best.”29 He shared with her that a mission board was being discussed 
amongst members of the Holiness Movement within Southern Methodism.  

While a student at Asbury, Jones was clear that he had attained 
ZHUJ[PÄJH[PVU��HUK�OL� MV\UK�OPTZLSM� HZ�HU�L]HUNLSPZ[� MVY� P[�� �;OYV\NO�OPZ�
regular letter writing, he would frequently dialog with Miss Nellie Logan, 
someone who had been a spiritual mother to him in Baltimore and with 
whom he would correspond for decades.  In his letters in this season, he 
^V\SK�VM[LU�KLZJYPIL�LU[PYL� ZHUJ[PÄJH[PVU� [V�4PZZ�5LSSPL�HUK�L_WYLZZ�OPZ�
desire for her to receive it.  He wrote,

 
/V^� 0� SVUN� [V� ZLL� `V\� OH]L� P[� BZHUJ[PÄJH[PVUD� 4PZZ�
Nellie, for which I have long been burdened in prayer 
knowing of what use you would be in the service of 
God. … I covet for you, both on your own account and 
for your usefulness in the service of the Master, a deeper 
experience in Him. The Lord grant it.30

1VULZ�HSZV�YLZWVUKLK�[V�OLY�VIQLJ[PVUZ�[V�LU[PYL�ZHUJ[PÄJH[PVU���/L�^V\SK�
often give testimony of his own experience of it as part of his argument for 
it. 
 

Whatever may be said, thank God it has been a stay 
to me, for without Him in his sanctifying grace I could 
never have held out.  If it is of no “use” then and 
strangely desired, but oh how sweet the deception.  If in 
being shown wherein be falsely lies I am robbed of the 
OVS`�O\ZO��X\PL[�HUK�ZPSLU[�QV`�[OH[�ÅVVKZ�T`�ZV\S�Q\Z[�
now then I say let me remain in ignorance in order that 
I may enjoy Christ��:HUJ[PÄJH[PVU�does do something for 
the ‘individual’ a present tender supreme love to Him 
just now in present experience�[LZ[PÄLZ�[V�[OPZ��Amen! 31 

(UK� 1VULZ� L]LU� ZWVRL� VM� OV^� OL� WLYJLP]LK� [OH[� OPZ� ZHUJ[PÄJH[PVU� ^HZ�
essential for the empowerment of his evangelistic efforts.

- ---- ------
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When I think Miss Nellie of the possibilities of a soul 
dead to everything but God and His commands and 
knowing too that I am responsible to God for what I am 
and for what I may be and of the souls who will not 
be saved if I do not get the power of the Holy Ghost 
upon me I feel like laying on my face before God and 
crying for power with God for souls and when I think 
that this death is essential. … I must have it at any cost of 
suffering and He is under obligation to give this power of 
the Spirit to use if I pay the price.32

Jones continued to write Miss Nellie for the next few decades.  After he 
TV]LK�[V�0UKPH��OL�JLHZLK�[Y`PUN�[V�JVU]PUJL�OLY�[V�ILJVTL�ZHUJ[PÄLK�PU�
their correspondence.  Instead, he focused on topics such as his mission 
encounters, their friendship, and appeals to for help and for pleas for more 
MYLX\LU[� SL[[LYZ�� � ;OL� MLY]VY� MVY� WYLHJOPUN� ZHUJ[PÄJH[PVU� KPZZPWH[LZ� HM[LY�
graduation from Asbury College.

1VULZ»Z�:HUJ[PÄJH[PVU
,_HJ[S`� ^OLU� :[HUSL`� H[[HPULK� LU[PYL� ZHUJ[PÄJH[PVU� TH`� IL� H�

point of discussion.33  From his spiritual autobiography, A Song of Ascents, 
published in 1968, it appears as if this took place a couple of years after 
his conversion when he was reading a copy of Hannah Whitall Smith’s The 
Christian’s Secret of a Happy Life he had borrowed from his church library.  
Upon getting to the forty second page, he sensed the Lord speaking to him.  
Dropping to his knees, he said,

  
“Now, Lord, what shall I do?” And he replied: “Will 
you give me your all?” And after a moment’s hesitation 
I replied: “Yes, Lord, of course I will. I will give you my 
all, all I know and all I don’t know.” Then he replied: 
“Then take my all, take the Holy Spirit.” I paused for 
a moment: my all for his all; my all was myself, his all 
^HZ�OPTZLSM��[OL�/VS`�:WPYP[��0�ZH^�HZ�PU�H�ÅHZO�[OL�VMMLY��
I eagerly replied: “I will take the Holy Spirit.” …When 
Z\KKLUS`�0�^HZ�ÄSSLK·ÄSSLK�^P[O�[OL�/VS`�:WPYP[��>H]L�
after wave of the Spirit seemed to be going through me 
HZ�H�JSLHUZPUN�ÄYL��0�JV\SK�VUS`�^HSR�[OL�ÅVVY�^P[O�[OL�
[LHYZ�VM�QV`�ÅV^PUN�KV^U�T`�JOLLRZ��0�JV\SK�KV�UV[OPUN�
but praise him—and did. I knew this was no passing 
emotion; the Holy Spirit had come to abide with me 
forever.34

----------
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In this spiritual autobiography published over six decades after 
this experience, it is interesting to note that Jones does not use the term 
¸LU[PYL�ZHUJ[PÄJH[PVU¹�[V�KLZJYPIL�^OH[�OHWWLULK�^OLU�OL�YLHK�/HUUHO�
>OP[HSS�:TP[O�� � 0U�MHJ[�� [OL�^VYK�¸ZHUJ[PÄJH[PVU¹�VUS`�HWWLHYZ�VUJL�PU�A 
Song of Ascents, and it only appears because Jones is quoting 1 Corinthians 
�! �����HUK�[OH[�^VYK�HWWLHYZ�PU�[OL�9:=�35

In a testimony published in 1950, he also avoids the term “entire 
ZHUJ[PÄJH[PVU�¹�I\[�PUZ[LHK�OL�[HSRZ�HIV\[�ILPUN�ÄSSLK�^P[O�[OL�/VS`�:WPYP[�

I walked around the room, pushing my hands from me 
as if pushing away doubts which closed in on me. I did 
[OPZ�MVY�HIV\[�[LU�TPU\[LZ�^OLU�Z\KKLUS`�0�^HZ�ÄSSLK��¯
The Holy Spirit had invaded me and had taken complete 
possession. He was cleansing and uniting at depths I 
couldn’t control. The subconscious mind, which is the 
special area of the work of the Holy Spirit, was being 
W\YPÄLK�HUK�LTWV^LYLK�HUK�\UP[LK�^P[O�[OL�JVUZJPV\Z�
mind. So that now conscious mind and subconscious 
mind were under a single control—the Holy Spirit. Life 
was on a permanently higher level.36

However, Anne Mathews-Younes, Jones’s granddaughter and president 
of the E. Stanley Jones Foundation points to the moment while he was at 
Asbury.  “In the course of his time in college, Jones received the ‘second 
ISLZZPUN»� VM� ILPUN� ÄSSLK� ^P[O� [OL� /VS`� :WPYP[�¹37 38 Jones narrated this 
experience of praying with his roommates one evening in the Pickett home 
in A Song of Ascents.

 [W]e were all swept off our feet by a visitation of the 
/VS`� :WPYP[�� �>L�^LYL� HSS� ÄSSLK�� ÅVVKLK�I`� [OL� :WPYP[�� �
… I was drunk with God.  I say “for three or four days,” 
MVY� [PTL� ZLLTLK� [V�OH]L� SVZ[� P[Z� ZPNUPÄJHUJL�� �;OL� SHZ[�
UPNO[�0�JV\SK�VUS`�^HSR�[OL�ÅVVY�HUK�WYHPZL�OPT���(IV\[�
two o’clock L.L. Pickett, the father of Bishop J. Waskom 
Pickett, came upstairs and said: “Stanley, he giveth his 
beloved sleep.”  But sleep was out of the question.39

Others may point to a prayer time in the Central Methodist Church in 
Lucknow in 1917.  After eight and a half years in India, Jones had been sent 
back to the United States on furlough to recover from physical ailments and 
his “nervous collapses.”40
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I was at the back of the church kneeling in prayer, not 
for myself but for others, when God said to me: “Are 
you yourself ready for the work to which I have called 
you?”  My reply: “No, Lord, I’m done for.  I’ve reached 
the end of my resources and I can’t go on.”  “If you’ll 
turn that problem over to me and not worry about it, 
I’ll take care of it.”  My eager reply: “Lord, I close the 
bargain right here.” I arose from my knees knowing I was 
a well man.…  I was possessed with life and health and 
peace.…  It involved the total person. I was made well 
HUK�^OVSL·IVK �̀�TPUK��HUK�ZWPYP[��0�^HZ�ÅVVKLK�^P[O�
a sense of energy, of peace, of power, of adequacy. And 
I knew this was no wave of passing emotion that would 
recede and leave me with nothing but my own resources. 
God was not playing hide and seek, coming and going. 
This was being taken possession of by the Holy Spirit, 
the “Spirit of Truth” who should “abide forever.”41

According to Jones, a marble tablet was installed in the church to 
mark the spot of his experience.42 An article in the Lucknow Observer about 
the Central Methodist Church referenced this experience in the church as 
the place where Jones “surrendered his life to Jesus.”43

In his later life as he narrated his spiritual journey, Jones preferred 
to claim that he was “only a Christian-in-the-making,” a phrase that appears 
multiple times in A Song of Ascents and Victory Through Surrender.  This 
seems to be in contrast to the “shorter way” of the Holiness Movement.

Context of the “Shorter Way”
¸,U[PYL� ZHUJ[PÄJH[PVU¹� ^HZ� [OL� [LYT� VM� JOVPJL� VM� [OL� /VSPULZZ�

Movement in the early twentieth century and of the doctrine of Asbury 
College.  Particularly in his early adult years while at Asbury and when he 
would attend Holiness conferences, Jones lived in a theological context that 
was one that was shaped by the “shorter way” theology of Phoebe Palmer.  
According to this theological framework, Bounds points out that “[e]ntire 
ZHUJ[PÄJH[PVU�PZ�H�ZPTWSL�Z`ULYNPZT�PU�^OPJO�[OL�^VYR�VM�JVUZLJYH[PVU�HUK�
faith by a Christian is met immediately with deliverance from the inner 
propensity to sin by the Holy Spirit.”44  

Although Wesley often had a more gradual approach toward what 
he typically called “Christian Perfection,” Palmer “reinterpret[ed] Wesley’s 
assertion that God can ‘do the work of many years in a moment’ as 
evidence that new converts can very quickly attain perfection.”45  Although 
it has since been changed, the doctrinal statement of Asbury College (now 
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University) that would have been operant during Jones’s days spoke of 
LU[PYL�ZHUJ[PÄJH[PVU�HZ�¸H�KLÄUP[L��PUZ[HU[HULV\Z�^VYR�VM�NYHJL�^YV\NO[�PU�
the heart of a believer.” 46 47�;OPZ�̂ VYR�VM�ZHUJ[PÄJH[PVU�PZ�HJJVTWSPZOLK�HM[LY�
conversion “through faith in the cleansing merit or the blood of Jesus Christ, 
subsequent to regeneration and is attested by the Holy Spirit.”48

+PK�,��:[HUSL`�1VULZ�OVSK�[V�[OL�¸ZOVY[LY�^H`¹�VM�ZHUJ[PÄJH[PVU&��
0U� H� ZLUZL�� [OL�HUZ^LY�JV\SK�IL�`LZ��UV�� HUK�LU[PYL� ZHUJ[PÄJH[PVU� PZ�UV[�
enough.  As was stated earlier of his own testimony, upon reading Hannah 
>OP[HSS� :TP[O�� OL�^HZ� PUKLLK� ÄSSLK�^P[O� [OL� :WPYP[�� � 0U� VUL� VM� [OL� YHYL�
PUZ[HUJLZ�^OLU�OL�\ZLK�[OL�^VYK�¸ZHUJ[PÄJH[PVU¹�HM[LY�ILPUN�H�Z[\KLU[�H[�
Asbury, Jones addressed Asbury’s students on the topic.  In fact, he spoke 
VM�LU[PYL�ZHUJ[PÄJH[PVU�HZ�LZZLU[PHS�[V�SVUNL]P[`�VM�TPZZPVUHYPLZ�PU�0UKPH���0M�
missionaries do not have it, the missionary “will sink back into mediocrity 
VY�NV�VU�[V�H�M\SS�Z\YYLUKLY�[V�.VK�HUK�ÄUK�YLZV\YJLZ�PU�[OL�JSLHUZPUN�HUK�
W\YPM`PUN�VM�.VK� PU�`V\Y� SPML¯�� B,U[PYL� ZHUJ[PÄJH[PVUD�TH`�IL�H� ZWPYP[\HS�
luxury to you [Asbury College students] but to us it is a minimum necessity, 
up against pagan life.”49

While Jones was still a student at Asbury, he began to question the 
sense of a single “second blessing.”

0�MV\UK�H�[OV\NO[�I`�.��+��>H[ZVU�[OH[�WLYMLJ[S`�Ä[Z�T`�
L_WLYPLUJL�HUK�0�ÄUK�P[�T`�SPML�L_WSHPULK¯0[�PZ�[OPZ!�-PYZ[�
we thirst for God’s Smile, then for His Image�HUK�ÄUHSS`�
for His essence and person���;OPZ�PZ�[OL�ÄYZ[��ZLJVUK�HUK�
¸[OPYK� ISLZZPUN¹� PM�^L�TH`� JHSS� P[� Z\JO�� �;OL� ÄYZ[·OPZ�
being found instantaneously The last—a progressive 
work lasting above us in His essence … if we have the 
ÄYZ[·P[� ILNL[Z� H� [OPYZ[� MVY� [OL� ZLJVUK� HUK� [OL� ZLJVUK�
[OL� [OPYK�LHJO� Z[LW� ZOV^PUN�H�OPNOLY�HUK�ÄULY�KLNYLL�
of thirst.50

0U� SL[[LY� [V�4PZZ�5LSSPL�3VNHU��OL� ZHPK�� ¸;OL�3VYK� ZV�ÅVVKLK�T`�ZV\S� PU�
Church this morning that I forgot my hat until I got to the door.”51

As was stated earlier, Jones’s experience in the Central Methodist 
*O\YJO� JV\SK� HSZV� IL� ZLLU� HZ� H� Z\IZLX\LU[� ÄSSPUN� VM� [OL� :WPYP[�52 This 
^HZ�KLÄUP[LS`�H�ZPNUPÄJHU[�JYPZPZ� MVY� 1VULZ�� � 0U� ZVTL�^H`Z�� P[�JV\SK�OH]L�
been that the practice of ministry in India showed him that the way entire 
ZHUJ[PÄJH[PVU�^HZ�[H\NO[�PU�[OL�/VSPULZZ�4V]LTLU[�^HZ�PUZ\MÄJPLU[�MVY�OPZ�
needs.  A few years after his nervous collapses, Jones would talk about the 
inadequacy of his Western theology.
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>OLU� 0� ÄYZ[�^LU[� [V� 0UKPH� 0�^HZ� [Y`PUN� [V�OVSK� H� ]LY`�
long line—a line that stretched clear from Genesis 
to Revelation, on to Western Civilization and to the 
Western Christian Church. …The sheer storm and stress 
of things had driven me to a place that I could hold. Then 
I saw that there is where I should have been all the time. 
I saw that the gospel lies in the person of Jesus, that he 
himself is the Good News, that my one task was to live 
HUK�[V�WYLZLU[�OPT��4`�[HZR�^HZ�ZPTWSPÄLK�53

It appears as if Jones moved to a very Christo-centric theology.  
After his prayer time in Lucknow, Jones realized what was most important.  
“So when I shortened my line and took my stand at Jesus, I passed from the 
verbal to the vital, the inconclusive to the conclusive. This had very wide 
implications. I needed no longer to try to defend Western civilization or 
Western forms of Christianity.”54 

For Jones, the Holiness Movement was not all wrong, but it missed 
the mark on its emphasis.  It focused too much on a personal experience of 
LU[PYL�ZHUJ[PÄJH[PVU�[V�[OL�ULNSLJ[�VM�ZPTWS`�ILPUN�Z\YYLUKLYLK�[V�1LZ\Z���0U�
his devotional book In Christ, Jones addresses this.

:HUJ[PÄJH[PVU�JVTLZ� [OYV\NO�Z\YYLUKLY� [V� 1LZ\Z�*OYPZ[��
and remains as long as we continue in Christ Jesus. 
0M� 0� ZH �̀� ¸0� HT� ZHUJ[PÄLK�¹� PUZ[LHK� VM� ZH`PUN�� ¸0� HT�
ZHUJ[PÄLK� PU� *OYPZ[� 1LZ\Z�¹� [OLU� 0� HT� JHSSPUN� H[[LU[PVU�
to an experience instead of to the One Who brings the 
experience. It makes me experience-centered instead 
of Christ-centered—self-conscious instead of Christ-
conscious. When I am self-conscious the experience 
fades; when I am Christ-conscious the experience 
YLTHPUZ�HUK�NYV^Z��¯�(Z�SVUN�HZ�ZHUJ[PÄJH[PVU�YLTHPUZ�
PU� *OYPZ[� 1LZ\Z� P[� PZ� ZHUJ[PÄJH[PVU��>OLU� ZHUJ[PÄJH[PVU�
NL[Z�V\[�VM�/PT��P[�PZ�¸JYHUR[PÄJH[PVU�¹55

Jones seems more concerned about a life surrendered to Jesus 
[OHU�HU�L_WLYPLUJL�PU�H�JYPZPZ���¸,U[PYL�ZHUJ[PÄJH[PVU�^V\SK�IL�[OL�SPML�VM�
Christ entirely dominant in the soul.”56 

Jones had stronger issues with the Holiness Movement than the 
[OLVSVNPJHS�JVUJLW[�VM�LU[PYL� ZHUJ[PÄJH[PVU�� � 0U�OPZ�IVVR��Christ of Every 
Road�� ÄYZ[� W\ISPZOLK� PU� � ���� OL� Z[H[LZ�� ¸4`� VUS`� X\HYYLS� PZ� [OH[� [OL�
ZHUJ[PÄJH[PVU��HZ�\Z\HSS`�WYLZLU[LK��OHZ�UV[�ILLU�Z\MÄJPLU[S`�LU[PYL�¹��/L�
then goes on to critique the individualistic nature of Holiness theology.  
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If it is to be entire, it should begin at the individual man 
and go as far as his relationships-social, economic, 
racial, and international-extend. Then, and then only, 
^V\SK� P[� IL� LU[PYL� ZHUJ[PÄJH[PVU�� � 0� HT� JVTTP[[LK� [V�
the personal and the social applications of the gospel, 
nevertheless we must face the fact that Jesus did not 
undertake to make Jerusalem a safe environment for 
their faith before he dared send the disciples into it. He 
changed them, and they went out to change the whole 
structure of human society. His method was a man.57 

Jones dared to bring in a holistic Gospel at a time when evangelicals and 
social gospel advocates did not typically mix.  Twelve years later, he stepped 
into the pulpit in Hughes Auditorium at Asbury College. 
 

May I tell you what I should like to see added to this 
interpretation of the Christ of the Asbury Road?  You stop 
short on the word ‘entire.’  It is not entire enough. You 
OH]L�SPTP[LK�P[�[V�H�]LY`�KLÄUP[LS`�WLYZVUHS�HWWSPJH[PVU���
It lacks a great social application.  I know some people 
have nervous chills going up and down their backs when 
I talk like that.  I’m going to talk about it anyhow.  I’m 
not going to think one thing and say another.  Life is one.  
You can’t tell where the individual ends and the social 
begins.58

/L�KVLZ�UV[�OH]L�PZZ\LZ�^P[O�[OL�JVUJLW[�VM�LU[PYL�ZHUJ[PÄJH[PVU���
He takes on the Holiness Movement, especially as it was manifested at 
(ZI\Y`�*VSSLNL���;OL�̂ H`�P[�Z[YLZZLZ�LU[PYL�ZHUJ[PÄJH[PVU�PZ�MVJ\ZLK�[VV�T\JO�
VU�H�WLYZVUHS�L_WLYPLUJL�V]LY�Z\ITPZZPVU�[V�1LZ\Z���,U[PYL�ZHUJ[PÄJH[PVU�HZ�
it had been taught was much too individualistic.  In his Asbury address, 
Jones went on to critique the emotionalism that is experienced when the 
Spirit comes upon people, and then he says, “I believe in getting happy. I 
believe in going to Heaven; but my brother, if that is the only program that 
Christianity has for the redemption of the world, it is not big enough.”59  

/L�L_WSHPULK� [OH[�LU[PYL�ZHUJ[PÄJH[PVU�ILSVUNZ� [V� [OL�JVSSLJ[P]L�
and is for the collective.  “An individual gospel without a social gospel is a 
soul without a body. A social gospel without an individual gospel is a body 
without a soul. One is a ghost and the other a corpse, I don’t want one of 
them. I want both, I want a gospel that comprehends the whole of life, that 
changes the collective will.”60 
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For Jones, holiness must include how people treat one another 
and how people speak to injustices.  Jones expressed his own desire for 
social holiness to the Asbury College community in a poignant way during 
the next decade.  He resigned as a trustee because of its structural racism.61   

Jones also critiqued the pretense of the Holiness Movement.  During 
the cultural revolution of the late 1960s, Asbury took a conservative stance 
toward the countercultural practices of the day.  In 1968, Jones granted an 
interview with the Asbury Collegian, the student newspaper.  Ray Hundley, 
the student interviewer, questioned Jones’s views about some practices on 
campus.  “What do you think about the outward holiness such as longer 
dresses, less makeup, and not going to movies that are pressures on us at 
Asbury?”  Rather than staying out of the discussions about the community 
standards at Asbury, Jones spoke in ways that could have been perceived 
HZ�Z\I]LYZP]L�[V�[OL�HKTPUPZ[YH[PVU�HUK�^V\SK�OH]L�Y\MÅLK�MLH[OLYZ�PU�[OL�
broader Holiness Movement of the time.  Quoting Galatians 6:15, Jones 
said, “Neither circumcision availeth anything, nor uncircumcision, but 
a new creature.” 62 He went on to explain how he had been in Sweden 
with committed Christians with long hair and beards.  “[L]ong hair and 
beards availeth nothing and short hair and short beards availeth nothing, 
but the new creature. So, I believe that outwardism can be a snare and a 
disillusion.”63�;V� 1VULZ��ZHUJ[PÄJH[PVU�^HZ�UV[�HIV\[�WLYMVYTPUN� PU�H�^H`�
[OH[�OLSWZ�WLVWSL�WLYJLP]L�VUL�PZ�ZHUJ[PÄLK��P[� PZ�T\JO�TVYL�� � 1VULZ�^HZ�
concerned about living a life surrendered to Christ.   

>OH[�HYL�^L�[V�THRL�VM�,��:[HUSL`�1VULZ»Z�]PL^Z�VU�ZHUJ[PÄJH[PVU&��
When he was a new convert and young college student at Asbury, he was 
JSLHYS`� PUÅ\LUJLK� I`� [OL� ZOVY[LY� ^H`� [OLVSVN`� VM� PUZ[HU[HULV\Z� LU[PYL�
ZHUJ[PÄJH[PVU�� � :OV^PUN� [OL� MH]VY� VM� ZVTL� OVSPULZZ� SLHKLYZ� VM� [OL� KH �̀�
one could have imagined that he would have continued with the same 
evangelistic zeal for the Holiness Movement within Methodism.  However, 
HZ�OL�[YHUZP[PVULK�[V�TPZZPVUHY`�SPML��LU[PYL�ZHUJ[PÄJH[PVU�ILJHTL�ZVTL^OH[�
of a secondary theological concept for him.  On the one hand, he saw 
ZHUJ[PÄJH[PVU�HZ� MV\UKH[PVUHS� MVY�TPZZPVUHY`� SPML�� �/V^L]LY��OL�KVLZ�UV[�
speak on the subject very frequently.  In fact, he often seems to challenge 
the ways that the concept had been received in the Holiness Movement.  
,U[PYL� ZHUJ[PÄJH[PVU� HZ� P[� OHK�ILLU�\ZLK� PU� [OL�/VSPULZZ�4V]LTLU[�^HZ�
much too personal and led to focusing on externalities.  

As he gave his sage wisdom in his spiritual autobiography in the 
twilight of his life, perhaps a continual life of surrender and the work of the 
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/VS`�:WPYP[� Z\TTHYPaLZ� 1VULZ»Z�]PL^Z�VU� ZHUJ[PÄJH[PVU�  “I shall sing my 
song of the pilgrimage I am making from what I was to what God is making 
of me. I say ‘what God is making of me,’ for the best that I can say about 
myself is that I’m a Christian-in-the-making. Not yet “made,” but only in the 
making at eighty-three.”64  
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