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CHAPTER I
INTRODUCTION

"In the beginning God' ~--with this opening phrase the
pre-existent Ceuse of sll that exists was introduced in the
Bible as a self-exlistent Being sctively engaged in bringing
‘order out of chaos., In definite successive steps, accord-
ing to this aecount,l the coesmos sprung into being as God
spoke “light,” "firmament,"” "land," vegetation, and the sun,
moon and "stars’ into existence; and thereby established
His laws of order and time. Then, He created marine, fowl
and animal life, As the pinnacle of His self-expression,

He created man in His own image, after His spiritual like-
ness and gave him dominion over all that lived,

Being especlally pleased with this creative expres-
sion of His presence, God decided to express His character
and glory in man, From the "dust of the ground"” He "formed”
man's body and breathed into his nostrils the breath of
1ife. Thus, man became a "living soul. As a "living soul,’
man possessed (1) a high degree of intelligence with which
to exercise wisdom, (2) a will with which to make importeant

decisions, and (3) a heart capable of responding to love.

1 some scholars do not accept Genesis chepters 1 and
2 as being historical. They consider it either as an alle-
gory or "myth.,’ This study assumes the narrative to be a
historicsl event.
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Moreover, as a "living soul" man was the recipient
of Divine security and love. He was placed within the
Divine enclosure of the garden of Eden where all the nec~
essities of life were amply provided in the care of man.
In this Peradise man was to work and live in pesce with
all the living ereatures. God further expressed His love
for Adam by providing him with a worthy companien to cher-
ish and love. PFrem this holy wedleck the earth was to be
filled and subdued.

This Divine relationship was to continue as long as
man was obedient to Him., After plascing Adam in the garden
God commended him saying, "of the tree in the midst of the
garden thou shalt not eat of it feor in the day thou eatest
thereof thou shalt surely die" (Genesis 2:16). With this
declaration God began His covenant relationship with man,
and thereby revealed the beginning of man's probationary
period. Prom this mement man was responsible for His own
destiny. To live he needed to obstain from partaking of
the forbidden frult.

After partaking of the forbidden frult, Adem and his
companion were driven out from the holy and peaceful haven
inte the cold and relentless world of strife and pain,
That was the untimely beginning of man's troubles, and he
would have perished therein except for the mercy of God
revealed in the hope promised subsequent to the fall. This
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ray of hope became & reality when God selected Israel to be
His Chosen people. As the medium of God's revelation the
nation through the faithful remnant carried through the pro-
mige which became a reality in the Messiah. This covenant
relationship with God formed the basis of fellowship, and
beceme the foundation upon which the Christian Church stands
today. The security of mankind rests upon the validity of

this covenant relationship.
I. THE PROBLEM

Statement of the problem. It was the purpose of

this study (1) to make an inductive investigation of the
Covenant concept of the 01d and New Testament, (2) to as-
certain its relevance and significance in the Seriptures,
(3) to show the nature and purpose of the Covenant; and
thereby () to present the validity of the Covenant in the

Seriptures.

Importance of the study. The idea of the Covenant
is centrsl in the history of Isrsel, and therefore, baalc
to the proper understanding of their history. PFor God's
will and plen of redemption for man was presented in the
form of the Covenant. In order to understand God and His
will, it is necessary to study this covenant idea, The
Christian Church was established on the principle, founda-



tion and structure of the covenant. In fact, the nemes
given to the two main sections of the Bible "rest on the
religious conception that the relationship between God and

men is established by a covenant,"®

Limitations of the study. This investigation was
neither an exhaustive study of all the historical covenants
nor an exhaustive study of the Seripture passages recorded
in the Bible. It is confined primerily to the major cove-
nants that determined Isrsel's history and the world's
deitiny.

There was no attempt to systematize the theology
of the covenants, nor to form & chronology of the historical
covenants, except to follew the order given in the Berip-
tures.

It was not intended to be & critical evalustion of
scholarly thought, but a Seriptural and factusl presenta-~
tion of the Covenant concept in the 0ld and New Testament.

Justification of the study. The centrality of the

covenant in both the 0ld and New Testament faith ez evi-

denced in the c¢yecles of spostacy, the subsequent punishe

2 (George Mendenhall, Law end Covenant in Israel and
The Ancient Near giat (Pit%aburgh, Pa.: The Bibllcal Collo-
mm: 1%)! Pe i, ’




ment and mercy that predeminstes Isrsel's history, the
repeated warnings of the prophets concerning the Covenant
relaéionship in the 0ld and the eternal hope that permeates
the New Testament, amply  ustify this study; as well as,
the prevailing interest in the Covenant and the ultimate
desire to understand the Covenant concept. It is the key

to the proper understanding of the Bible.
II. METHOD OF PROCEDURE

General method of procedure, The general method

of preocedure was an investigation of ths original sources
in the 0ld and New Testament and an sxamination of the
secondary sources, The American 3tendard Version wes the
source of the Biblicsl quotations. The inductive method
was applied te beth the Hebrew word berith (eovenant) and
the Greek word diathéké (covenant) and thelr usage in the

01d and Hew Testament.

The specific method of procedurs was en investiga-

tion of the etymolegy of berith and diatheke, and their use
in the Bible, a discussion of ths non-Biblical covenants,
end an analysis of the historical covenants noting their
nature and primary purpose in the Scriptures with partiecu-
lar emphssis on the Covensnt Medistor and His mediatorial
role. The study was berminated by the final summary and

conclusions. Tablee were used to show the analysis of the
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Biblical ceovenants and their specific purpeose in the Scrip-
tures,

It was the expressecd aim of this study to present
8 faoctual and Seriptural analysis of the covenant idea in

the Bible,



CHAPTER II
THE MEANING OF COVENANT

To become better acquainted with the Covenant idea
in the 0ld and New Testament and to provide a foundation
upon which to launch this study, the etymology of the
Hebrew word berith and the Greek word diathékd was first

undertaken, Then the use of berith and diathé&kd in the

Scriptures was investigated to further clerify its meaning.
This investigation was followed by an examination of the
use of covenants' in secular history. The original sour-
ces used for this study were the Hebrew 0ld Testement and

the Greek New Testament along with the standerd Lexicons®

"~

and Concordances.,“
I. BERITH

Distribution of berith. In the Americen Standard

Version the Hebrew word berith is trenslated "covenant”

some elghty-two times in the Pentsteuch, about fifty-two

1 Prancis Brown, Semuel R. Driver, and Charles A,
Briggs, Hebrew and English Lexicon of the 0ld Testement
(second sdition; Oxford: Clarendon rress, 1552).

2 Edwin Hatch and Henry Redpath, Coneeordance to the
Septusgint (2 vols., Graz~-Austria: AkademIsche Drack-U ver-
Tagsawslialit, 1954).

The Sscred Scriptures Concordent Version: A Com-
;rehensive Lexicon &nd Concordance (Los Angeles, California:

he Concordant rubllshing concern, 1948).
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times in the former prophets, close to seventy~two times in
the latter prophets, some twenty~-three times in the poetical
books and approximately thirty-five times in the remaining
books. In the King James Version berith is rendered "league”
twelve times in the former prophets and three times in the
historical books, and "confederacy” once in the historical
books, and "confederacy" once in the book of Genesis and
Obadiah.

In all, Davidson says that the "term berith occurs
well on to 300 times*3 in the 01d Testament. Using the Amer-
ican Standard Version Oman found the word was translated

spproximately three-hundred and twenty-nine times as
covenant, twice as the covenant of salt, seven times

as the word of the covenant, once as established, three
times as the tables of salt, twice as confederate, six
times &s the book of the covenant, eight times as lsague,
twice as betroth, once, as vath, twice as Baal-berith,

and once &s El-berith.u

Etymology ¢f berith. The origin of the Hebrew word
berith is not eclear., The many attempts to determine the

nature of berith from its etymology have falled to produce

3 A. B. Davidson, "Covenant," A Dietioc of the
Bibé@ (Bdinburgh: T&T Clark, 38 George Strveet, 1898), I,
Pe 09.

4 Ruth Ann Oman, "A Comparstive Study of the Abra-
hamic and Davidic Covenants" (unpublished Master's Thesis,
Asbury Theologlcal Semirary, 1955), p. 12.
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"unanimous" or a "convincing issue."S It is belleved that
bgrith.may be the same a8, or the Hebrew equivalent of, the
Assyrian beritu which has the common meaning of "bond or
fetter." The significance of the Assyrian root baru from
which beritu is derived is not established, although Brown,
Driver and Brigg86 apply the meaning of "bind" to baru.
BorryT admits that it may mean "to bind,” but he believes
the meaning of beritu as "covenant" comes "directly from
the root rather than as a derived meaning from fetter,”
Some believe thet the word "bind" more properly fits ber-
ggg.a The Hebrew word berith, believed derived from the
verb karat, cerries the meaning of a "covenant," or "league”
or an “agreement.” Its verb karat, meaning "te cut," sig-
nifies the cutting up and distributing of the victim's
flesh for eating in the smorifice of the covenant. However,
it is also believed that berith is commonly derived from the

Hebrew word barah meaning "to cut,” "to cleave." Lee’ sug-

5 J. 0. Gobham, "Covenant," A Theologicsl Word Book
of the Bible (New York: The MacMillTan Cempany, 1951), p. 58.

6 Brown, Driver, and Brigge, op. cit., p. 136.

7 George Berry, "Covenant," International Btandard
Bible Encyclopaedia, 2nd editien, II, p. 727

8 A. B. Davidson, op. cit., p. 509,

 Samuel Lee, Hebrew and English Lexicon of the 0ld
Testament (London: Duncan and Malcoln, 1841), cited In
Gesenlus's Hebrew and Chsldee Lexicon, p. clxi,
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gests that in the Hebrew simple form the verb barsh means
"to cut" but in the intensive form it means "to eat.
Brown, Driver, and Briggslc translste barah “eat." Davies

11

and Mitchell admit that as Lee suggests berith "may well

come” from barah "to eat,” hence properly not & cubu.iy
up, but an esting of it together, or a feast as a token of
the agreement." The intense form of barah carries also the
meaning "to choose” which conveys the idea of cutting and
separating. Davies and Mitehellld believe that berith pro-
perly means "cutting up,’ but "figuratively' means 'con-
tract or covenant” and is used for any covenant., It would
seem, then, that berith mesnt "to cut,’ but later came to
mean 'to choose or select.” It could also carry the mean-
ing of "bond or fetter.' How this change came about is not
fully known, but Fairbairn suggests,
the neme was derived from the practice of ratifying
such agreements by a reiigious act -~ the contrecting
parties uniting together in the presentation of an
arimal sacrifice and passsing between two parts of the
victim ... symbols of the Lord's presence confined
strictly to divine covenants while in covenants gen-

erally sacrificing and eating together may have bsen
all that was customary ... there ls reason to belileve

10 Brown, Driver, and Briggs, op. e¢it., p. 136.

1d Benjanin Davies and Edward C. Mitechell, Students
Hebrew Lexicon (Grand Rapids, Michigan: Zondervan Publish-
Tng House, 1580), p. 104. .

12 Loe. cit.
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that the solemn killing and eating ususl at the ratifi-
fioaticn of important contract was thﬁ crizinated
the nernliar expression for covenant,*”

The three ldeas conveyed by berith could be consid~
dered as three elements of the full covenant relationship:
(1) The cutting indicating the division of the vietim and
a symbol of the proposed bond between the twc covenanting
parties, (2) the choosing connoting the freedom exercised
in activating the covenant, and (3) the binding eignifying
the obligations and trust the covenant has imposed upon

both parties.

Interpretation of berith. To the usage of the He-

brew word berith in the 014 Testament, Brown, Driver, and
Briggs attribute various shedes of meanings. Genersally it
means "paet, compact or covenasnt.” However, when it is
applieé to ecovensnts with men, it signifles primarily
®"treaty,” an "allliance,"” or "league'; secondarily, "con~
stitution,” "ordinance" (between monarchs and their sub-
jects); thirdly, "agreement,” "pledge"; and fourthly, "al-
liance of friendship” (between David and Jonathen). In

its use with covenants between God and msn tue primary mean-

ing 18 a covenant "as a divine constitution with signs and

pledges,” and when used with phrases the primery meaning

13 patrick Fairbairn, Bible Encyclopedia (Grand Ra=
plds, Michigen: Zonderven Publlishing House, 1957), I} p. TL.
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is "covonant-making, "Lb -
Davidson says,

the term berith ... signifies variocusly "covenant,
apgaintnent, ordinances, law. The word properly
means & bilateral covenant. with reciprocal obliga-
tions or undertakings applied to the terms of the
eovenanf which were of the nature of binding ordi~
nances.’

II. DIATHEKE

Septuagint use of diatheke. In the Septuagint the
Greek word distheke 1s ordinarily used to supplant the
Hebrew word berith in the 0ld Testament., Suntheke and
entolal are used only once, Why diatheke was chosen is not
estaﬁlieheé. It is believed that the Alexandrisn transla-~
tore made the deliberate choice of diatheke because they
were aware of the basic meaning of berith, and wished to
convey the correct meaning. To use suntheke would have im-
plied that the covenant wses mutual; entolal would have sug-
gested that God's covensant with men 1s not entirely mutual.
Fairbairnlé believes that since it was "God's settled pur-
pose” to convey to Abrasham and his descendants "the inher-

itance of the land of Canaan™ that was the reascn why

1 prown, Driver, and Briggs, op. eit., p. 136.
15 Davidson, op. ¢it., p. 509.
lé Fail’baifn, %c eit;, Pe 71'



13

diatheke meaning "disposition or willl® was used rather than
suntheke which means "eompact or mutual agreement.” Moul-
ton and Milligan declare a covenant offered by God to man
was no "compact between two parties coming together on
equal tsrms.“lT Bmithl& concurs with this supposition.
Arndt and Gingrich say that diatheke as a trsnslation of
berith loses the sense of will or testament insofar as a
distheke "decreed by God cannot require the death of the
testator to make it operative.” Nevertheless, it retained
the essentlal characteristic of a testament in that it is
the declaration of a person's will’ and not the "pesult of
an agreement between two parties” as & "compaet or contract.
This they believe is "one of the msain reasons” why the LXX
used diatheke for berith in translation. Therefore, since
God alone setg the conditions of the covenant, the English
word "eovenant” can be used to translate diatheke "only

when this is kept in mind.“l9 It is noteworthy that die-

17 James Hope Moulton and George Milligan, The Voca-
bulary of the Greek Testament (Grand Ragids, Michigan: vwm,
B. Berdman FPublishing Go., 1949), p. 148,

18 George Abbott Smith, A Manusl Greek Lexicon of
the New Testement (Edinburgh: T & T Clark, 194li), . 107.

19 Wwilliem P, Arndt and F. Wilbur Gingrich, A Greek
Lexicon of the New Testamsnt (Cembridge: The University
Fress, 1957), D. ioc. ,
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theke is used nearly 300 times in the LXXSU and is transla-

ted "covenant” rather than 'disposition' or Wwill,'

Etymology of distheke, Most scholars bslieve the
Greek word distheke is amn offspring of the Greek root thd

n21 It is derived from the -

which means "“put, set or place.
verb tithemi "to piaece! which literally means to "remove

to a partleulsar location, 22 The word diatheke consists of
the two elements dis which conveys the idea of "thru' and
is a connective of the genitive case denoting the channel
or agent threughf;gB and the "place."” The compound word
diathe earries the mesning 'contraet or covenant” which was

"anciently done by saserificing a covenant victim.vzn In

composition the verb dietithemi means "to place separately,

dispose, arrange, appoint” and signifies the arrangement

and disposition of "ones own affeirs."s’ The noun distheke

20 Three hundred and forty-three times including the
Aprocryphal booxs and Origen's Hexapha. Hateh and Redpath,
op. cit,, pp. 300-30Z.

2l Bruce M. Metzger, Lexlcon Aids for Students of
New Testament Greek (Princeton, New Jersey: University
Fress, 19497, p. 16.

2Z The Hacred Seriptures Concordant Version, op. cit.,

23 Ibido’ p! 22'
eh 1pid., p. z6e.
25 Joseph Henry Theyer, A Greek-Engllish Lexicon of

New Testament Greek (Princeton, New Jersey: uUmiversity
Fress, 1§K§5, D .
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denotes the meaning of covenant and the derived meaning
"covenant"” conveys the idea of togetherness, understanding
and obligation,

The word diatheke primarily signifies & "disposition

26 Moulton and Milligen say it is

of property by a& will,
"properly disposito an 'arrangement' made by one party with
plensary power, which the other party may accept or reject,
but cennot slter."@! Vine believes "it does not in itself
contain the idea of joint obligation, it mostly signifies
an obligation undertaien by a single peracn.“gﬁ Arndt and
Gingrich agree with Vine for they say that "it is the de-
claration of a perscn's will” and not the "result of an
agreement between two parties” as a "compact or contract, £7
The Greek word diatheke, then, seems to convey the ideas

of separation, preparation and authorization with the em-
phesis upon the initiator of the covenant,

The unifying idee between the Hebrew berith and the
Greek diatheks 1s probably the idiomatie rendering "vic-

26 There is general agreement by most scholars on
this point.

27 Moulten and Milligsan, op. cit., p. 148.

28 y, E. Vine, An Expository Dictionary of New
Testament Words (London: phants L¥d,, 16L8), I, p. 250.

29 Arndt and Gingrich, op. cit., p. 182.
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tim.' 30 The besic mesning of both words suggests the death
and sacrifics which imply a covenant victim or sacrifice.
The idea of separation is also prominently conveyed by both
words, The primary difference between the twc seems to be
that berith emphasizes the ceremonial sacrifice but dia-
theke stresses the personal sacrifice, The jJjustification
for the use of diatheke in place of berith in the LXX is
probably due to the idiomatic rendering "vietim." Mculton
and MilliganBl declare that any thought of some “‘special
Hebraic flavour" about the use of diatheke for covenant is

nullified by the distinction made in Greek literature.

New Testament use of diatheke. Intc the New Testa-

ment the Hebrew is carried through the Greek by direct gquo-
tations or allusions. Aecording to the Nestle's translation
eleven quotations or allusions32 are made to berith and
-translated by distheke. They are: Luke 1:72 (Psalms 105:8),
Acts 7:8 (Genesis 17:10; 21:t4), Romans 11:27 (Jeremiah 31:
33), Hebrews 8:8, 9, 10; 10:16,29; 12:24; 13:20 (Jeremiah

30 the 3acred Sceriptures Concordent Version, op.
cit., p. &2,

31 Moulton and Milligan, op. cit., p. 148,

32 p, Erwin Kestle, 'Explanations,” Novum Testamen-
tum Graece (Stuttgart: Privilegierte Wurteembergische Bibe-
Tanstalt, 1948}, p. 63.
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31:31-34; Exodus 19:5; II Kings 6:16; Exodus 25:16,16,21;
Jeremish 31:33; Exodus 24 :8; Zechariah 9:11; Isalah 55:3;
Egekiel 37:26, respectively). In each case the English
word "eovenant’ is used in translation, However, there are
six instsnces (Matthew 26:28; Mark 1:24; Luke 22:20; I Cor-
inthians 11:25 (Exodus 2.:8; Isaiah 33:12; Jeremish 31:31;
Zechariah 9:11; Hosea 7:22); Hebrews 9:20 (BExodus 24:6-8);
Revelation 11:19 (I Rg. 8:1-6; II Mce. 2:4-8)) with the
Greek word diatheke translated by the word "testament in
the King James Version and “"covenant"” in the American Stan-
dard Version. Thus, ssventeen of the thirty-three referen-~
ces to covenant in the New Testament are either direct quo-
tations or allusions from the 0ld Testament.

The remaining sixteen uses of dlatheke are consi-
dered free from the direet influence of the 0ld Testament.
¥ine of these sixzteen references are translated "covenant,’
but seven are translested "testement” in the King James Ver-
sion. They are: Aets 3:25; Romans 9:lij Galstians 3:15,
17; L:2l; Bphesians 2:12; Hebrews 8:6; tha,&b ("covensant' ) ;
and II Corinthians 3:6,1ly; Hebrews T:22, 9:152,15P 16,17
("testament' ). However, in the Ameriecan Standard Version
these passages are translated "covenant' except in Hebrews
9:16,17. In the footnote it says, 'the Greek word here
used signifies both covenant and testament” (This refers

to Hebrews 9!15a,15b as well as verses 16,17).
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Vine analyzes the New Testsment use of diatheke into
the following six divisions: (1) a "promise” or a humen
or divine "undertaking” (Galetians 3:15); (2) a "promise"
or a Divine "undertaking” (Luke 1:72; Acts 3:25; Romans 9:li;
11:27; Gealatlans 3:17; Ephesians 2:12; and Hebrews 7:22;
8:6,6,10; 10:16); (3) an agreement as a "mutual undertaking
between God and Israel (Hebrews 8:9; 9:20); (4) "by metony-
my" the sign for the covenant or promise (Acts 7:8); (5)
"by metonymy, the record of the covenant" (II Corinthisns
3:Li; Hebrews 9il; Revelation 11:19); and (6) the foundation
or basis established by Chrigt's death "on whieh the salva-
tion of men is secured” (Matthew 26:28; Merk 1l:2l; Luke
22:20; I Gorinthians 11:25; 1II Cerinthians 3:6; Hebrew
10:29; 12:2l; 13:20,31).33 In comparing this last group
with the Nestle's text it was noteworthy that all but II
Corinthians 3:6 are quotations or allusions from the 0ld
Testament, Thus, the influence of the Hebrew word berith
through the LXX is evident. Arndt and Gingrich believe
that diastheke acquired a meaning in the LXX"which cannot
be paralleled with certainty in extra-Biblical sources,”
such as "decres," "declaration of purpose,"” or "set of

}
regulations.”34

33 vine, op. ¢it., pp., 250, 251.
34 Arndt and Gingrich, op. eit., p. 182,



III. BSUMMARY

This chapter has shown that the basic mesning of
berith is considered to be “ecutting up.” It is believed to
be derived from the verb karst whieh means “to cut” or the
word barah meaning "to cut," or "to eleave. It has been
~uggested that barah in the intensive form means "to eat,”
The intensive form of barsh is believed alsc to carry the
meaning of "to choose.  Berith may be the Hebrew equiva-
lent of the Assyrian beritu, 'fetter" which was derived
from tha(ésayria%)ward baru. The exact meaning of baru
has not been determined, but some suggest it means "to bind"
or "covenant.,’' No doubt the basic meaning of the indepen~
dent term berith meant 'eutting up.' All other meenings are

derived from its use, namely: eating, ehoosing and binding.

Diatheke is s scompound word derived from the root
the which means "place" and the proposition dis "thru.” In
composition it literelly means "thru-place.’ The verb
diastithemi from which it is derived meens "to separate,

dispose, arrange” or "appoint.” The word diatheke conveys
the meaning of "contract or covenant. The derived meaning
‘covenant’ suggests togetherness, understanding and obli-
gation, The idiomatic rendering of diatheke is "victim."
The unifying thought between the Hebrew berith and
diatheke 1s believed to be the idea of "vietim"” which re-
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volves around the idsa of "sacrifice.” It is proposed from
the above that the Hebrew word originally emphasized the
ceremonial sacrifice and the Greek word stressed the per-
sonal sacrifice.

It was found that, although berith basically means
"eutting up,” its use in the 0ld Testament conveys various
shades of meaning. In its use between men it primarily
means "treaty,” "alliance” or "league,” but as used between
God and man it means primarlily "ordinence" or "constitution.”
The use of,diathske conveys various meanings, too. Primsr-
ily it means "disposition” or "will,” However, it is be-
lieved that its use in the 01ld Testament conveys the basic
meaning of berith. It is not a mutual agreement in the
sense of a man to man relationship but a "declaration of a
person's will” in which the ccnditions are set forth by one
person. The influence of the 0ld Teastament upon the New
is very evident. The majority of the thirty-three words
in the New Testement ars direct guotations or alluslions to
the 01d. The remaining sixteen words are indirectly related

to the 014 Testament,

Berith is translasted by the English word 'covenant”
some three-hundred and twenty-nine times and thirty-four
times by other English words. Diatheke as used in the LXX

is translated some three-hundred times as 'covensnt. In
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the New Testament the word "covenant' is primarily used to
trenslate diatheke. But the use of "covenant" is mislead-
ing in tresnslation since the mutual i1des it conveys is not
always meant. The concensus 1is that in 1ts Biblical use
diatheke primarily stresses the unilateral ides which cui-
strains man to faith and obedience,
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CHAPTER III
THE NON-BIBLICAL COVENANTS

Having determined thelmsaning of covensnt, the

second step in the analysis was to investigate the non-
biblical covenants and to compare their basiec featuras with
the Biblical covenant; thereby determining the similarities
and the contrasts between the two, To sdequately sccom-
plish this, it was necessary to exsmine the theories regard-
ing the origin of the covenant idea and to proceed with the
most recent dsta. It wes found that Mendenhall had publish-

od an excellent discussion on Law and Covenant in which he

categorically lists the basic features of the Hittite cove-

nant, thus presenting excellent criterie with whieh tc com-

pare the Biblical covenant. After a brisf discussion of
the origin of the covenant and the role of the covenant,
this chapter wlll be primarily devoted to & discussion of

the Hittite covenant and other anclient eovenants.
I. THE ORIGIN OF TH: COVENANT

The historleal origin of the covenant ides has not
been established. Several theories have been advecated
smong which the more important are: the Semitic or Arabiec,
the Cenaanite, &nd the International theories. The propon-

ents of the Semitic theory believe that the covenant idea
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originated in the primitive Semite people and prevailed among
the Arab people. The Canaanite advocates believe the cove-
nant idea originated among the Canaanites and was borrowed
by the Hebrews as they gradually absorbed the Canaanite cul-
ture. Diametrically opposed to these two is the Interna-
tional theory which Mendenhall believes was inherited from
Mesopotamian sources before 2,000 B.c.1 and, therefore,
could have been an established international form in Abra-
ham's day. Hs spurns the Cansanite theory as absurd,2 and
he rejects the Arabic theory on the grounds of the distinc-
tion made petween tie fatriarchal and the Arablc nomadic
culwurre.” At the same time he opens the door to the super-
naturael theory which propagates the idea Uluwl wu. covenant
e aivinely ordained and transmitted by Ged to the Hebrew

peopie through divine communication,
I1. THE ROLE OF THE COVENANT

In his discussion Mendenhall makes & distinetion
betwecis viie covenant end law in showing that the covenant
played an important role in the establishment of nations.

By making & distinetion between the reccgnized religious

1 Mendenhall, op. cit., p. 28.
2 Ipid., p. 13.
3 Ibidog p' 280
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or judicial body of the community and the "techniques” where-

by the stipulstions of fhe policy were exerclised and trans-
lated into action, Mendenhall clarifies the relationship
between Divine and human law and reveals that the covenant
is the foundation of all existing law., He believes that
"religious obligetions" arose first in the early community.
Then, as the soclety expanded, the punitive action exercised
sgeinst a wrongdoer became the legal obligation of the com-
munity. In other words when the wheels of justice were set
in motion against the wrongdcer, the action was considered
law regardless of the source of the body that set it in
motion. These case historles or court decisions along with
the technical legal procedure in time supsrceded the reli-
gilous obligations and took precedence over them,h though in
the ancient world, the religiocus and legal obligations were
closely entwined. For example, the pegen king as the reli-
glous and judicial/heaé was the recognized policy maker and
the interpreter of that policy with divine aanction.5 How-~
ever, this was not true in the Israelite religlon.

The foundation of the "religious obligetions" was
the covenant. Mendenhall ssserts:

We know thaet covenant relationshlips were the very
foundation of relations between originslly separated

=
-
o’
'—l
o,
A J

P. L.
> Loe. cit.

esne  SSea——
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groups, and the formation of a new legal community, as
well as the undertaking of a new lagaléresponaibility,
took place most neturally by covenant.

He further declares:
8ince a covenant is essentially a promissory oath,
it is only in this way that a soclal group could be
made responsible to new obligations....it is only in
this way (excluding overwhelming coercive force) that
& legal or political community could and did expand,
to include other existing sociel units. In the an-
clent world covenants were sanctioned usuelly by reli-
gious means; the breach of covenant was punished direct-
ly by the guarant?r of the covenant who was a deity or
group of deities.
Therefore, he believes that the "Decalogue was sgimply the
stipulation of the obligstions to the deity whieh the com-
munity accepted as 131:'1:.1:!.1'3.3‘..'7'b He does not consider the
Decalogue as law because "there are no provisions" within
the text for punitlive action ageinst e transgressor. In-
stead he believes the Decalogue” is the source of community
peliey in law. The community body ls compelled by the
Decalogue demands to punish wrongdoers in order to stay
the wrath of God from the society, This punitive action
ig essentially law.” Thus, Mendenhall concludes that the
besic differences between covenant and law is primarily

time. He says,




The stipulations of the covenant have to do with
the future, while law has to do with the specific ac-
tion whiech is in the past. The Decalogue describes
the interests of the community by averting from itself
the punitive action of God. Finally, the Decalogue
becomes community policy--the definition of right and
wrong to which the community is bound, and law consiats
rrimarily of those techniques of community actioe
whereby those policies are served and protected.

Clarification of data. Two erroneous conclusions

have been nullified by archaeoclogicsal evidence and clarified
in Mendenhall's treatise. Although it has been popular since
Alt to refer to the "apodictic and casuistiec laws' in the
Pentateuch, thereby meiking a distinection between the two forms
therein (Exsmples of the apodictic lew are: The Decalogue
“with its categorical imperatives and prohibitions: Thou
shalt not ..."; "the curse form" in "Deut. 27:15-26;" and
“the participle form of Exodus 21:12-17."), Mendenhall shows
Alt's conclusion that the apodictic law is "unique in the
sncient world"” was rightly challenged. Not only does the
Hittite scurce reveal a marked simllarity with the Decalogue
form, Mendenhell ssys,

the stipulations of the Hittite covenants are pre-

cisely & mixture of case law and apodictic very

similar to the mixture founfgin the so called 'Cove-
nant Code' of Exodus 21-23.

9 1vid., pp. 5, 6.
10 1bid., pp. 6, 7.
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The casuistic or case law which has been traced baeck
to the "end of the third millennium BC ... introduces a spec-
ific case with the statement, "If a man' (commiteg a certain
erime, then) “"he shall® (suffer the following punishment).rll
The seven different codes that examplify this type of law
(among which is found the Hittite code) used to be considered
as legislation codified and established by kings as the law
of the lsnd. Mendenhall believes this idea has been under-
mined by Landsberger whc has demonstrated that "not only are
the codes not law in the modern ssnse of the term, but also
thav the concept of a written binding lawcode was completely

© He alsoc bslieves thsat

lacking in oid Mesopotamian law,'™
sus godes arose out of the need for a "standard of legal
setion"t3 in a changing political scene as a means to stab-
ilize law or incorporate changes that were made. These cod-
ifications which began before 2,000 BC are actually the col-
lective results of the action the ancient courts exercised

in the ancient world., The main function of these codes of

iaw was to describe the legal tradition regarded as stan-

il 1pid., p. 9.
12 Loe. cit.

13 Loe. e¢lt., citing Landsberger, "Die babyl., Termini
fuer Gesetz und Recht" Symbolae Paulo Koschaker (Leiden,

1939), p. 223,
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dard for the time. These codes in turn rested upon earlier
collections of law, Thus, Mendenhall not only refutes the
popular positions and clarifies the peculiar function of
these types of law, but also declares that the Hittite cove-
nant and law codes are dependant upon earlier sources. With
this groundwork laid the way is now paved to discuss the

Hittite covenant,
III. THE HITTITE COVENANT

As a tentative solution to the many perplexing pro-
blems that confront the Biblical scholar, Mendenhsll sug-
gests the critera of the suzerainty treaty of the Hittites.
He offers as the justification of the studvy the fact that
the two names of the Bible (0ld and New Testament) “rest
upon the religious conception that the relationship between
God and man is established by a r:.ewm:m,nt'.,"'“‘L and this "im-
plies that a form of action which had originated in legal
custom has been transferred to the field of religion‘”15
Therefore, a study of ancient covenant form would help
clarify the issues and provide “objective critera” with

which to determine the unifying principle that governed

i 1bid., p. 2.
t.

—— r——
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the various pre-Mosalc groups "who became Israelj’l6 He
believes the covenant relationship was the only basis for
the feeling of solidarity that existed among the Israselites.
If this be true, then

The covenant relationship between Israel and Yshweh
which is inseparable from the historical solidarity
of the tribes, is not merely & stage in the history
of religious concepts, but was an event which had a
definite historical setti9g and the most surprising
historical consequences.

The two types of Hittite covenants. According to

Korosec'® the Hittite covenants consist of two types=~-~the

‘parity" snd the "suzerainty treaties.” The latter is con-

sidered the basic form because the parity treaties are "in
effect two treaties 1n opposite directions,” that is, "each
king binds the other to identicel obligations."*? In the
suzerainty treaty the vassal binds himself to the Hittite
sovereign, Mendenhsll believes that this covenant form is
very important as & genesis for the study because its use
appears to have ceased before the "late second millennium

BC.”

16 Ibido’ Pive ZL‘,' 25-
17 1bid., p. 25.

18 v, Korosec, Hethitische Stastsvertraege (Leipsig,
1931), p. 23., cited by Mendenhell, 1bid., PP, 21, 29, 32.

19 3vpid., p. 29.
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The basic features of the covenant. Mendenhall warns

us that the Hittite as well as the Babylonian language did
nct have a single word for contract or covenant. "In both
lengages,” he seys, "the covenant was desionated by a
phrase which would be literally translated as "oaths and
rpcnds.“zo The covenant is known as the "sovereign's cove-
nant" because the author specifies the obligations to be
imposed upon the vassal. These astipulations are called the
"words of the soverelgn for to speak is to cormmand when the
great king delivers utterance."<* The vassal obeys the com-

mands being bound by his oath of asllegiance.

The six elements, The Hittite covenant form consists

primarily of six elements, However, Mendenhall c¢eutions,
occasionally one or the other of these elements may be miss-
ing.

The first element of the covenant form is the pre-
face. This identifies the initiator of the covenant and
proclaims his greatness aas well as his "title,” "attributes
and genealogy. "It begins with the formula “thus (saith)
NN, the great king, king of the Hatti laend, son of NN,..

the valiant.'"22

€0 Ipid., p. 31.
2l Loe., eit.
ze2 Ibid., p. 32.
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This introduction 1s followed by a detsiled account
of the personal relation that had existed between the king

and the vassal. In this historicsl prologue the suzerainty

treaties plece great emphesis upon the '"benevolent deeds
which the Hittite king has performed for the benefit of the
vassal. €3 But in the parity treaties, the prologue is
considerably brief because the relationship is of s less
personal nature and requires equal obedience. Mendenhall
believes this section is very importsnt because it reveals
the nature of the covenant relationship. Concerning it,

Korocsec says:

What the description amounts to is this, that the
vassal is obligated to perpetual gratitude toward the
king because of the benevolence, consideration, and
favor which he has already received. Immediately
following this, the deyotion of the vassal to thegu
great king is expressed as a logieal consequence.

Then, Mendenhall declares:

In other words, the mubuality of covenant is pre-
sent even in these treaties, but it is most important
to see that the vassal is exchanging future obedience
to specific commands for past Bgnefits which he re-
ceived without any real giggg

Upon receiving the gifts the vassal puts himself under ob-

ligetion to the initiator of the covenant.

23 Log. cit.

St

2L vy, Korosec, op. e¢it., cited by Mendenhall loc.
clit,

Onns——

25 Loec, cit,
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In the "I-Thou form of address” which is charscter-~
istic of this seection, the King as the author of the cove-
nantv speaks directly to the vassal in the first perscn.
This "covenant form is still thought of as a personsl rele-
tionship, rather than as an objective, impersconal statement

26

of law. The following 1llustration of this section re-

veals a striking resemblance to Deutercnomy 7:7.

Since your father had mentioned to me your name
with great preise(?), I sought after you. To be
sure, you were sick and alling, but although you
wére ailing, I, the Sun (god), put you in the place
of your father and took your brotharg (and) sisters

“and the Amurru land in oath for you.<7

The third element of this eovenant form is the

stipulations which consist of the detsiled obligations "im-

posed upon and accepted by the vassal,” They generally
include both the negative and positive will of the great
king. Absolute loyality and obedience is expected of the
vassal, PForeign relationships with cother nations, enmity,
spreading or permitting the spread of "malicious rumors’
agalinst the sovereignity and loyality of the king, slavery
or dependence upon sasnother and the harboring of refugees
is prchibited. The vassal must respond to the call of the

king. The failure to do so iz a "breach of covenant.’

26 Ipid., p. 33.
27T Loe. eit.
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The vassal must "hold lasting and unlimited trust in the
king."” The vassal is expected to appear before the king
once a year or at least to pay tribute to the king. The vas-
sal is expected to be faithful not only to the king but
also to his parity relationship with fellow vassals, The
kKing promises to intercede for the oppressed vassal for
hostility asgainst a fellow vassal is considered hostility
against the king. Any controversy that arose between the
vassals is to be solely judged aﬁd settled by the king.
No indication is given of "interference in the internal
affairs of the vassal state.,’ The privilege of succession
was given the vassal by the Hittite king.za
The obligations of the vassal sre followed by the

fourth element in which the provisions for deposit and

pericdic public reading are declared. 3ince not only the

vassal king but also his entire state is bound by the

treaty, Mendenhall bellieves that the written form was kept
in the sanctuary of the vassal to proclaim "the sanction of
the dieties" and permit the treaty to be read periodically
for the purpose of acquainting the people with the terms of
the treaty and to increase the respect of the people for
their vassal king by deszcribing his 'close and warm relation-

ship” with the Hittite king.2’

28 100, oit.
29 1pid., p. 34.
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The fifth element is the list of gods as witnesses.

In this part the gods of both the Hittite and the vassal
witness, end thereby sanction and enforce the covenant, Dei-
fied "mountains, rivers, springs, seas, heaven and earth,
the winds and the clouds" are also ineluded.30

The witnesses are followed by the sixth and last ele-

ment which conslsts of curses and blessings, Thsse are trea-

ted as the “actlons of the gods” snd state sbout the same
things thsat are found in "Deut. 28.“31

fv round out the pieturs Mendenhsall adds three mors
basic elements not found in the ‘mere draft” or "written
form." These are: (1) 'the formal oath by which the vas-
Jsal pledges obedience,” (2) thoe "solemn ceremony which ac-
compacnied the cath, or perhsps was a sywoolical oath,” and
{3) the provision for "initiating procedure against s rebel-
iious vazsal.’32 In all he beiieves nine different ele-
ments are involved in the complex covenant relationship

femiliar throughout the Mediterranean coastsl lands in the
period before the time of Moses, -

30 Loe. cit.
31 poc. cit.
32 1bid., pp. 34, 35.

|

33 Loe. c¢lt.
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IV, OTHER ANCIENT COVENANTS

There are two covenant ceremonlies known among men
tha. ;.. . a eisarer concept of covenants. The most éneiant
of these is believed to be those known as "blood govenant-
ing" smd obssrved smeong the Arabs. In this ceremony two
§arties publiely and mubually consent to enter into a closer
relationship than previcusly existed. The stipulations are
written, witnessed by friends and sealed by the blood of
each covenanter after each drinks or tastes of the blood
drawn from the vein of the other. In this manner the two
became brothers. Self-cursing usually proceeds the blood
seal.BQ In each case the idea of blood relationship has
been established and is as binding es a marriage ceremony or
g family relationship., Deity 1s the everpresent w;tness cf
the covenant and administrator of punishment for covenant
breaking, Later, animal blood was substituted for human
bloocd. In this rite the victim is s#lain and the hands of
the "“blood~licxers’ who seek to enter into a covenant are
dipped into the animal's blood, and the blcod is afterward

sprinkled upon the sacred stones representing deity or poured

et the base. The dipping of the hands in the blood repre-

34 Hem»y Cla Tmmbuu. The Bl.ood Covenant (London:
George Redway, 1887), pp. &, 6»
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sented “communion in the act of eating.‘35 In time the tast-
ing cof blood was superceded by the washing, sprinkling, and
anolnting with blood., These were later superceded by ming-
ling ¢f blced and wine. Finally, the commingling of blood
and wine was represented entirely by wine.

The wine, of ecurse, suggests the eating end drink-
ing together. The feast, sacrificiasl or common meel conveys
the conceprt that the mutual eating established & union to
which God wae witness, It was believed that the act ol eac-
ing and driniing together with cthers was a confirmation of

fairowship and mutusal cbligation.
V. MODES OF RATIFICATION

BHunan ocvenanits were generally ratifisd by the shed-
din: of human or snimal blocd. In the former en incision
was maas in the arm, and through e gquill inserted into the
cpen vein the living bloocd was suciked into the mouth. The
blocé on the eutting instrument wes scarefully wiped on the
written draf: which was worn suspended around the neck or

bound upon the arm, in token of the indiassoluble relatian.“sﬁ

35 William Robertson Smith, ellgion of the Semites
(third edition; London: Adam snd Charlies Black, 1907,
pp. 313, 3.

36 {?Z"\lﬁb“ll, mu gito, P 5, éi
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The incilsion eould be made in the palm of eaech covenanting
party by & third party standing between them. In this case
the "nap from the garment of each” was dipped into the blood
and "seven stones in the midst' were anointed with it. The
gods were invoked at the same time.37 On other occasions the
incision was made in the thumb of each contrasctor and the
blood, safter being tasted, was smeared on the seven stones;

thereby making the gods parties to the eovenant.38

In case
of federal contracts both parties would lick the blood after
the Incision or mingle the blood with wine and drink the
conooction.39

When animal blood was ghed, the covenanters either
dipped thelr hands in the blood and lapped the blocod from
one another's hands and afterwards sprinklied the blood upon
the sacred stonea;46 cr after the victim was slain and
haived the separate pleces were lald opposite each other,
and the covenanting parties passed between thess haives;

thereby, "invoking upon themselves a fate similar to that
of the slain animals, if they falled to observe their part

37 Herodotus, 111:8, cited in Willlam J. Deane,
Abrahem, His Life and Times (New Ycrk: Fleming H. Revell
Tompany, no date), p. O0.

35 smith, op. eit., p. 313.

59 Herodotus, 1:74; IV. 70 cited by Deene, op. cit.,
p, 80.

40 gnmith, op. eit., p. 314.
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of the agresment., In any case Dean says, "Humen covenants

w~aS AlWuy s ratified by secrifice. "t

VI. SUMMARY

In this chapter the importance of the Hittite theory
and the role of the covenant has been discussed. The cove-
nant was flexible encugh to embrace and bind together all
tribes under its influence. The exercised authority con-
strained by the ccvenant breaking, in turn, became the
standard of law. The errors in early scholarly thought
were discussed and served to show Mendenhall's position.

The apcdictiec law once thought to be exelusive was really
internationsl. The casuistic lew generally considered to

be “legislation” was found to be tempcorary internationsl
codes describing the punitive aection of earlier sources,

The Hittite suzerainty treaty and its six essential elements
reveal the past friendship that existed between the king
and vassal and the past generosity of the king toward the
vassal and the past genercsity of the king toward the vas-
gal which are the motivations for establishing the covenant,
and the foundation of the covenant to whieh the vassal grate-
fully agrees to faithfully observe and obsey; thereby 2stab-

lishing s bond of mutusl loyalty and trust. The other an-

- 42 pean, op. eit., p. 80.
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cient covenants reveal both the need of personal sacrifice
anu the importance of blcod in the ceremonies.  Thess cove-
nants were generally ratified by personal or ceremonial

sacrifice,



CHAPTER IV
THE BIBLICAL COVENANTS

The next step in the investigation was an attempt to
snelyze the Biblieal covenants to show thelr essential char-
acter, and thereby, to formulate the Biblical eoncept of
covenant. To arrive at a definite conclusion, it was found
necessary to eompare the various covenants in the Scriptures
with each other to determine their similarities and contrasts,
To make a thorough investigatiocn it was found profitable to
study not only the terminology, but also all the actual cove-
nants recorded in the Scriptures, What follows in this and

the subsequent charters ars the results of this effort.
I. OLD TESTAMENT COVENANTS

According to Brown, Driver, and Briggs there are two
types of covenants in the 0ld Testament, those "between
men’ and those "betwesen God and man.” These two groups are
sub~divided according to the shades of meanlng the use of
berith implies in the Hebrew langusge as we have seen in an
earlier chapter. Under the first group, four distinct mesn-
ings are given for the use of berith‘between men with ample
examples of eash. It was found that in the illustrations
gupplied where berith means "treaty, alliance, league, the

word berith was translated “covenant" in three quarters of
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thenm, "confederacy’ twice (Genesis 14:13; Obadish 7), and
"league’ six timea (I Kings 5:12; 15:19 (twice); II Chron: -
eles 16:3 (twice); Ezekiel 30:5). When used between monarchs
and theilr subjects, berith means ‘constitution” or ‘ordinance.’
In each of the four examples given the word was translated
"covenant,’” as well as in the examples supplied where the
mesning conveyed is "agreement’ or "pledge” with the excep-
tion of Judges 8:33; 9l ,Lé where the translation is 'Baal-
berith" and in the latter '“El-berith.’ The fourth meaning
of berith is "alllsnce of friendship” between David, and
Jonathan and an "alliance of marriasge’ (Proverbs 2:17;
Mallachi 2:11_;,).1 In each instance the word “covenant' is
used., So it seems a covenant is a means of establishing
peace and promcting unity, discipline, and fellowship among
men. With this in mind, we turn to the man to man relstion-

ships to anslyze the covenant form.
MAN WITH MAN

The covenants in this group were found to be the
covenants between Abraham and Abimelech, Isaac and Abime-
lech, and Jacob and Laban in the Book of Genesls; Rahab and
the two sples, Joshua and the Gibeonites, Joshua and the

people in the Book of Joshue; Ruth and Neomi end Bosz and

1 Brown, Driver, snd Briggs, op. cit., p. 136,
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and his kinsmen in the Book of Ruth; Jonathan with David in

I Samuel; Abner and David in II Samuel; Hiram with Solomon,
Ass end Benhadad, and Ahab and Benhadad in I Kings, Jeholada
with Joash and captains in II Kings; Zedekiah and his subjects
in the Book of Jeremiah.

Pre~Mosaic. In the covenant between Abrsham and Abim-

elech, as the lsader of a host, Abimelech sought to make a
covenant with Abresham becsuse Abraham had won his respsct
(Genesis 21:22-32). He desired Abrahsm's word of assurance
or cath that honesty and kindness would be sghown to Him and
his family. Abraham sgreed to glve his word. An understand-
ing was reached, and the covenant wae estsblished. The cove-
nant consists of a positive reguest and a positive answer,
How the covensnt was sealed iz not recorded, but Abraham had
set aside 'seven ewe lambs” as a witness and a sign of his
right to the well.

Years later Abimelech made a covenant with Isasec
{Gensesis 26:26-33)., Like Abfaham Issac had won his respect.
Pherefore, Abimelech wanted thse assurance of Isasc that no
harm would be done to him and his host. Isasc prepared a
feast for the Phllistines,and they swore 'one to another"” and
departed "in peace.’ Here the positive element of request
was fcllowed by a feast and rest, and the next morning a

mutual swearing to one another.
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Many years later Jacob made & similar covenant with
his uncle Laban (Genesis 31:22-54). Laban hed desired the
covenant; Jacob had responded by setting up & stone around
which other stones were piled in & "heap." After a meal
the terms of the covenant were anncunced by Laban. The
stones were to be both a symbol, a witness, and a boundary
between Laban and Jacob., Thls covenant was ratified and
sealed by both an oath, & sacrifice, and a meal. God was

the ever present witness.

Fost~Mosaiec. The next covenant wasg found in the

bock of Joshua, where Rzheh made & covenant with Joshua's
two spies (Joshua 2:18-21). 3She desired to negotiste with
them to save her fsmily &nd herself. The spies agreed to
the request and annocunced the ecnditions for her salvation.
She agreed to the conditione, and the covensnt was mede,
This covenant consists of a positive confesslon, a request,
end sn gssurance which followed the conditions that formed
the bond. The negative is implied in the need for secrecy.
Thisg is definitely a conditional promise given under ocath
of death.

After entering the promised land, Joshus is tricked
into making a covenant with the Gibeonites (Joshus 9:6-15).
The Hivites who desired to negotiate a covenant with the

Israelites appealed to Joahua who made a covenant to let
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them “live, From the context we learn thet, although they
deserved to dle, the Hivites were permitted to be the Isree-
ites' servants.

The covenant between Joshua and Israel is sgimilaer in
form with the Hittite suzerainty treaty; Mendenhall believes
it is the best example of this treaty in the Bible. All the
basic features of the Hittite treaty eare found in the fonm'
with the exception of the cursing and blessing formula. The
stipulations consist of a positive declaration, a warning,
and a command. The pecple agreed to serve God,

The covenant between Ruth and Naomli was different
(Ruth 1:16). It was & positive statement of loyalty to
Nacmi consisting of & request, & pledge, snd a self-cursing
with God as witness. Naomi accepted the stetement in silence.
She left off speaking to Ruth.

In the negotiations between Boaz end his "kinsman,”
Boaz was granted permission to buy hls brother's right to
redemption. The trensfer was conflirmed by passing the kins-

man's shoe and witnessed by the elders.

Monarchy. Jonathan made & covenant with David; where-
by David was accepted as Jonathan's brother (I Samuel 1&:
3-4). This covenant was confirmed in chapter 20 and 23
(I Semuel 20:112-23; 23:16~18). The initial eovensnt consists
of & union in love evidenced by Jonathan giving his own wear-

ing apperel and equipment to David. On the word that passed
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between Jonathen snd David, the Blble is silent, The pass-
age conveya the idea that it was a drawing together in love
--"Jonathan leved him as his own soul’ (ves. 1,3). In chap-
ter twenty David reminds Jonathan of this covenant (20:8).
Jonathsn assures David of his love, and the covenant was
enlarged to include a positive stetement of kindness to the
house of David. The econditions of the covenant were re-
hearsed and the two depart. The covenant consisted of the
witness, the mission, a self-cursing, a request, and the
conditions, Chapter twenty-threes records the positive ele-
ment which iz evident in the “thou shalt"” that Jonathen
uttered to assure David of victory and Jonathan's will that
David was to be the next King. The covenant was confirmed
before Jehovah as the witness.

The covenant between Abner and David is an interest-
ing one (II Samuel 3:12-30). Abner sent his messengers to
David to request a “"league” with him. Abner promised in
return to serve David. David agreed to make the league pro-
viding Abner brought Saul's daughter with him. ©8he was
taken from her husband and brought to David. A feast was
provided, and Abner desired afterward to "gather all Israel
oee that they may make a covenant” with David. Abner wes
sent on his way in 'peace.” Later, Joab "slew’ Abner and
when David learned of it, he cursed Joab. Here the rela-

gionship between league snd covenant lg apparent. Lesgue
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gignifies a joining of forces, but the use of covenant con-
veys the meaning of recognition and acceptance. However,
both leagues and covenants were used to establish peace.

In the "league' between Hirsm and Solomcn, the latter
King sent word to the former King that revealed his plan to
build a temple. He requested that Hiram furnish the timber
for the project. Hiram asgreed not only to cut the timber,
but also to deliver them in return for Solomon's kindness.
Thus, Sclomon hired the Sidonians and gave them food in
return for their hire, This mutual agreement served to
benefit both Solomon and Hiram in sclving their particular
problem (I Kings 5:1-12).

King Ahab and Benhadad made a covenant after King
Benhadad had besn defeated. The Servants of Benhadad in
intercession for him requested that Ahab permit him to live.
Ahab accepted Benhadad's promise to restore the captured
cities and permit him to share in Damascus. In return, he
permitted Benhadad to live. The covenant consisted of this
promise of restoration.

Then, there is the covenant between Jsholada and the
captains (Il Kings 11:4-11). He made an agreement with
them and took an oath of them before showing the King's
son. Afteiward, they were assigned specific duties which

were fully performed.
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GOD WITH MAN

In covensnts "between God and man,” the principle
meaning of berith as used in the 0ld Testament 1s "covenant”
a8 8 "divine eonstitution with signs and pledges., In this
group Brown, Driver, and Briggs lists the covenants with
Noeh (Genesis 9:9-17), with Abrsham, Isaac and Jacob (gen-
esig 15:18; 17:2-21), with Israel at Sinai (Exodus) renewed
in the plains of Moab (Deuteronomy 28:69; £29:20), with Phine-
has (Numbers 25:12,13), with Joshua end Israel (Joshus 24:
25), with David (II Samuel 7); with Jehoiada and the people
(II Kings 11:17), with Hezekiah (II Chronicles £9:10), with
Josiah (II Kings 23:3), with Ezra and the prophetic covenant
(Jeremish 31:31).2 These seem to convey that the covenant
is @ means of establishing law to promite discipline and
unity. An anlaysis of these covenants was made to verify
this fact.,

The principle covenants in this group were found to
be the Edenie, Adamic, Noshic, Abrahemic, Mosaie, Palestin-
ian,3 Davidic eand Jeremaic. One very important covenant
was the covensant between God and Phinehas (Numbers 25:12,

13), but because so little is sald about it;, the covenant

2 Ibid., p. 136.

2 serrill P. Unger, Introductory Guide to the 0ld
Testament (Grand Rapilds, Michigan: Zondervan Publlshing
House, 1951), p. 186,
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will only be mentioned in passing. Of the man tc man and
God with man covenant relationships, scme believe only the
former csan truly be considered a covenant. As Deane says
in his discussion of the Abrahamic covenant,

This promise with the predietion i1s called @& covenant,
though rsther by way of accommodation than strictly;
for man under such circumstances cannot be conceived
as an independent contracting party, or as canferrﬁng
benefits proportionate to those which he receives,
Although this is true flesh wise (@cd being a 8Spirit), it
is equally true theat the relationship between man and God

is ae certain and binding as the man to men relationships.
PRE-ABRAHAMIC

Edenic Covenant. The first reletionship of God with

nan recorded in the Scriptures is in the Book cof Genesis.
In fset, there are four major covenants revealed therein--
two are and two are not identifled by terminology. Since
the Edenic covenant 1s mentioned first, it is the most ob-
vious one with which to begin this study. That it is a
covenant is generally & metter of opinion. 8cme consider
it & covenant of works"® in part on the strength of Hosea

6:7. Other scholars do nct accept the account as histor-

L Deane, op, ¢it., p. 79.

5 Samuel Pallcws, The Popular and Critiecal Bible
Enczologaedia (Chicago: The Howsrd-severance Gompany, L1906)s
I’ p' b4

.
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ical; therefore they do not believe that Genesis 2:17 is a
covenant, Still others belleve it was a covenant relation-
ship on the grounds of the promised restoration in Christ
recorded in the last chapter of the Book of Revelation.6

The record of the covenant is very coneise and point-
ed. It is contained in one verss, and it ccnesisted of two
elements, a positive and & negative. The positive element
grented permission to partake of the life-sustaining sub-
stances, but the negative element restricted the partsking
to the permissive fruit and served to separate one pesculiar
fruit in the midst that could not be rightfully partaken of
under penalty of death from the permitted fruit. 1In these
two elements we recognize the permis&ive and prohibitive
will of the Creator. It is not the purpose of this study _
to discuss the problems that arise. It will suffice to say
that the nature of the forbidden fruit is not definitely
known, and the questions concerning the fruit are a matter
of speculaetion. The presence of the forbidden fruit seems
to serve a3 s means of making a distinetion between two pos-
sibilities that confronted man and to show that he had to
make & echolce. According to the secount & cholice was made,
and man suffered the consequences of his decision. Whether

or not Adam agreed toc sbide by the terms of the covenant,

6 That what was forfeited in the garden of Eden is
to be restored.
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we are not told.

The Adamic Covenant. The Adamic ccovenent was mede

necessary by the disobedience of man and the ineclusion of
the penalty clause in the Edenle covenant. It certainly

was not God's will to punish man. This is apparent in the
account of judgment. God was forced on the basis of His
Word and man's decision to punish men for the wrong commit-
ted. The situation was psthetie and would have been tragic
except for the ray of hope that filtered the darikness of
this event., Although this account 1s not identiflied by the
word "covenent,” it is considered by many to be one because
of the positive element of hope recorded in Genesis 3:15,
The advocates of this view believe it refers to the "atoning
sscrifice of the Saviour."! The covenant account includes
gix verses and contains the pQEitive element of judgment,
hope, and suffering. The nature of the punishment is impli-
cit in the judgment -- the tempter was to suffer isolation,
humilistion and be the e¢nemy of men; the woman was to suffer
increased pain, ineressed childbearing and be dependent upen
man; the man was to suffer the frustration and heartache of
providing food for his femily from an unruly ground. The

sentence was carried out, and man suffered the burden of it.

T Howard A. Hanke, From Eden to Eternity (Grand Ra-
pids, Michigan: Wm, B. Eerdmans pPublighing Company, 1960),

F. 160
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The forbidden element was "the tree of life.” The immediate
Punishment was benishment from the area. Apart from the
ray of hope there is no record of anything but judgment.
Man meekly accepted the terms of this covenant, because he
knew that he deserved it.a This implies that man agreed to
sbide by the terms of the Edenic covenant., The degradation
of man that proceeded the fall is a matter of record, The
3¢riptures resord that men's plunge was 80 great that God

could not permit him to live.

The Noahie¢ Ccovenant. The Xoahle covenant became nee-

essary to preserve the humen race and fulfill the terms of
the Adamic covenant. It was the will of God to establish
his covenant9 with Nosh. To do this God needed the cooper-
ation of Noah. An essential part of His covenant depended
upon the salvation of Noceh. It was Hisg will tc save Noah.
Noah was obedient; he fulfilled the demands of the initial
covenant and rode securely through the judgment, Upon emerg-
ing from his ark of salvation Noash firat offered a holy sac-
rifice to God which God accepted; God determined in his
heart not to "curse the ground’ nor "smite ... everything
living."” Then, God established Hie covenant with Ncah and
through him with “perpstual generations. The initisl or

8 genesis 3:17.

9 Genesis 6:18, This is the first use of the word
covenant,
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original covenant was made with Noah before the judgment
Genesis 6:13-21), In it the positive element of judgment,
encoursgement, and mercy is found. Pirst, God reveals his
will for the human race, then, his plan of salvation for
Noah and the preservation of His creation, After the flood
his will for Noah and the human rsce was established and
confirmed (Genesis 9:1-17)., 1In this covenant are found the
positive element of permission and the negative element of
prohibition. The positive statements granted Noah end his
seed permission (1) to conceive and produsce life (Genesis
9:1) and (2) to use the animal, marine life and vegetation
for food (Genesis 9:2,3). The negative statement restricted
the use of life for food to the animal, marine and vegetation,
and served to make a distinetion between them and human life
whieh is further emphasized by the penalty of death. The
positive statement of peace is added in whieh God saye all
flesh end the earth are equally free from destruction by
water. This 18 to be an "everlasting covenant’ sealed by
the sign of the rainbow., The positive and negative state-
ments of this covenant served to convey the permissive and
prohibitive will of God. How well His will was cbeyed is

the subject of the subsequent chapters.

ABRAHAMIC

The Abrahamic Covenant. The covenant with Abrahem 1is
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considered the foundation snd the key to the 0ld and New

Testament history. The tendency is to divorce his covenant
from any dependency on the pre-Abrahsmic covenants, On the
contrary the Abrahamic agreement owes 1ts existence to the
preceding covenants. According to the Seriptures the failure
to obey the terms of the first covensnt necessitated in the
Adamic covenant. The hope of this covenant in turn neceséi—
tated in the Noahic eovenant of restoration. The ray of hope
of the Adamic covenant and the restoration and peace provided
by the Noshic covenant served as the ground work for the cove-
nant with Abrahem. However, the actual hlstory of Israel
began in Abraham. God's covenant with Abraham revealed the
pattern and the destiny of Israel's future. In the initial
covenant only the positive element of separation, of pros-
perity, and protection is found (Gen. 12:1-3). The procssd-

10 reveal only the positive element. These

ing confirmations
are reasgsszurances in the form of encoursgements, assursance,
and additional revelation. Circumcision was to be the sign
of the 'everlasting covenant." The only possible hint of
negabtivism is revealed in the distinction made between 'cir~
cumcision” end "uncircumeision, and the penalty for not ob-
serving the ritual (Genesls 17:14). Only thoas who carried

the sign of the covenant in their flesh were considered

within the covensant. This covenant was "vouchsafed' to

10 genesis 15, 17.
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and Jacob.i? Each subsequent book in the Bibls is

\%xi

Isaaall

8 record of the history of Israel and the fulfillment of

the covenant with Abrahan.
POST-ABRAHAMIC

The Mosaic Covenant. When God appeared to Moses, He

introduced Himself as the 'God of Abraham, the God of Isase,
and the God of Jacob" (Excdus 3:6). The refersnce to &
covenant prior to this introduction is to the Abreshamie
covenant. In the recorded conversation God assured Moses
of His intentions, His presence, and His idenéity. Hence-
forth, He was to be known as "I Am that I Am ... Jehovsah,
the God of Abraham, the God of Isaac end the God of Jacob
+eos this is my neme forever, and this is my memorial unto
all generations” (Exodus 3:1L,15). Thus, God introduced
Himself as & real and personal God who would slways be
known as a persénal God. Abregham, Isasc, end Jaeob were
witnesses of this fact. The covenant hed been estebllshed.
Noew the time had come to activate the terms of the covenant,
Moses was commissioned as God's representetive to proeure
the release of the "children of Israel” from the Egyptian

Pharaoh and lead them to freedom. Working as a team in

1l genesis 26:1-5; 2i.
12 genesis 28:13-15.
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cocoperation with God, Moses and Aaron persuaded Pharaoh to
release the Israelites, and they brought them to Mt. Sinai.
There the Mosaie covenant was initiated, and the Decalogue
was inaugurated as the constitution of the nation Israel
(Exodus 19:L-24:1f). The initial covenantl3 consists of the
positive element of hilstory, obedlence, and ownership. After
Moses delivered the word of God thé people resgponded by say-
ing, "all that Jehovah hath spoken we will do' (Exodus 19:38);
thereby, agreeing to abide by the revesled word of God.

In the Decalogue we find both the negative and posi-
tive elements with particular emphesisa on the prohibitive
"thou shalt not.” The positive element identified God and
emphasized the nsed to observe the Sabbath and respect their
parents (Exodus 20:2,8,12). The dominant negative aspect
made &8 distinction between God and gods, God and carved
creations and their worship, and honesty and dishonesty in
relationship to the true God; and between holy and unholy
acts in relation to man (Exodus 20:3,4-6,7,13~17). Having
set forth the principies of holinsss, the details of the
covenant are then enumerated and explaiped with further
revelations gilven (BExodus 20:23 - 23:33). The initial cove~-
1l

nant, the Decalogue, and the ‘so-called 'Covenant Code,'’

13 gxodus 19:4f.
1l Mendenhall, op. elt., p. 7.
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are considered the form of the Mosaic covenant, By making
& distinction between "policy” and "techniques’ Mendenhall
discovered,

The Decalogue was simply the stipulation of obli-
gations to the deity which the community accepted as
binding. It is wot as such law, for there are no pro-
visions in the Decalogue itself for the action of the
community ageinst an offender. The Decalogue iz ...
the sourcs of community policy in law, ...*~ )

The punitive action carried out by a community against an
offender of the covenant is considered "essentially lsw ....
The stipulations of the covenant have to do with the future
while law has to do with the specific action which is in
the past."l6 He further concluded that the 'morality and
poliey described in the Decalogue ... lies at the basis of
the "Covenant Code, 17

The Covenant Code is actually a deseription of
legal poliey--much more specific than the originsl
foundation of the Decalogue, but showing us the con-
cepts of legal, religious, and moral cbligaticn which
were regarded as those norms most in harmony with the
nature of the religious community before the time @fg
the monarchy, from whose life end asction they came.

After revealing the words and ordinances of God,

15 1pid., p. S.
16 Loc, eit.
17 1pid., p. 16.

1€ 1pid., p. 17.



Moses wrote them in a book. This "book of the covenant'
was read in the presence of the people who declared their
intentions to obey 'All the words Jehovah hath spoken'
(Excdus 24:7). Then, the blood sacrifice was sprinkled
upcn the pecple as & cymbol of the covenent, Thus, the

covenant was established with Israsl,.

Palestinian Covenant. Of the two opinions eoncern-

ing the Book of Dsuteronomy the "repetition” view seems to
be more acceptable, TUnger believes the name is an inexact
rendering’ of chapter 17 verse 18, whieh should be trans-

lated:

This is the copy (or repetition) of the law. Desutser-
onomy, ... does not contain a "second law” distinet
from the Sinaitic legislation, .., but asimply consists
of a partiasl restatement and explanetion of previous
laws to the new generision of Israel, which hed grown
up in the wilderness.

Mendenhall says this "renewal of the covenant” was necessary
from "time to time’” because "covenants were not regarded as

binding in perpetuity from the first."aa

At any rate some
scholars believe that Deuteronomy 30 is one of the major
covenants and others do not. The fact that some accept it
as a valid covenant necessitates its inclusion in this study.

Whether it 1s or not rests primarily on the concept of the

19 Ung&r’ __Eg Oit., po 207‘
20 Mendenhall, op. cit., p. LO.



59
purpose of Deuteronomy and in part upon the faet of addition-
8l revelation., If we accept the view that Deuteronomy is a
repetition of the lew; then, we must look for additional
revelation in Deuteronomy 30,

This chapter consists of the positive element of

blessings and cursing. The steps leading tc the blessing
are enumerated as remembrencse, obedience, compassion, pos-
ession, ecircumelsion, protection, and blessing in the form
of a prediction conditioned upon the fagt of obedlence. The
cursing as the result of disobedisnce ends in death (Dsuter-
onomy 30:17,18). The matter is summearized in verses 19, 20.
The chapter 1s an enlargement of the inheritance promised

to Abraham with special emphasis upon the nature of the
blessings and the manner of their obtainment. This addi-
tional revelation sesms to sssure the Israelites of the land
of Palestine., The added assurance could be conslidered an-~
other covenant with Israel because 1lts fulfillment must
await the second advent of Christ. Its prophetlc nature
ecould indicate & literal restoration. 8Bome belleve it was
fulfilled after the restoration from Babylonian captivity.
Others like Gaebelein believe its fulfillment must await the
second advent of Christ.<l At any rate it was God's will to

give Palestine %o His people. They toock possession of the

21 prno C. Gaebelein, The Annotated Bible (Wheaton,
Iilinois: Van Kempen Press, 1513), II, D. L32.
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of the land and eventually demanded a king.

MONARCHY

Davidic Covenant. This covenant was established with

David after he had proven himseif faithful, HNethsn, the
prophet, delivered God's word to David who accepted them as
the positive element of rebuke, encouragement, assurance,
love, and punishment. The Davidiec dynesty was to be estab-
lighed forever, The covenant was vcuchsefed to Sclomon with
the condition that Solomon be obedient and faithful (I Kings
6:11-13).

Jeremaic Covenant. The revelation of Jeremiah is =

glimpse of the fuburs Messisnic Kingdom. Having heard the
ecndition of the‘eovenant, and having seen the degradation
into which Isrsel had fallen, Jersmliah reallzed that his
people would be punished for thelr breach of covenant, Yet,
God assured Jeresmiah that better days were ahead. Although
Israel was surely to be punished, the day was coming when
God's full presence would be eternally with them. As Men-
denhall says, ... the covenant was the foundation for their
continued existence, and the ground for the reconstruction
of & just lew after the Exile."?€ fThere is to be a new

Covenant made with the house of Israel and Judah as confirmed

22 Mendenhall, op. cit., p. 25.

B
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in Hebrews (Hebrews £:8-13). It is not to be like the old
covenant written on teblets of stone, but a covenant written
upon the hearts of man. There will be a ¢loser relationship
than wes established before. This covenant is to be founded
upon forgiveness and thelr sing would be remembered no more.
It was to be done as surely as the laws of order and time.
This promise of peace is found in Jeremish 31:31-30f and
consgists entirely of this positive offsr of hope in the face
of the surety of punishment,

This hope is belleved to be offered exclusively %o
Israel. It was not to be made with the Gentiles nor the
chureh (although being grefted in, we now enjoy its benefits)
as most belisve, 8Since Isrsel does not enjoy the blessings
of the atonemegt now, it is believed that this promise is

yet to be fulfilled.Z>
MAN WITH GOD

There is enother aspect.of the God and man relation-
ship that could be considered men with God, slthough probably
it should be rightfully classified as "man before Gad.”za
Hastings considers Josish (II Kinge 23:3) and Hezeklsh
(II Chronicles 29:10, ef. Ezekiel 10:3) in this c¢lass,

23 1pid., IV, p. 228.

2li jemes Hastings, 4 Dictionary of the Bible. (Edin-
burgh: T & T Clark, 1898),7T, 7. 5T0. —
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However, two others at least should be ineluded since the
Pessages seem to indicate a definite man with God relation-
ship. They are Jacob (CGenesis 28:20-22) and Hannah (I Sam-
uel 1:9-11)., In a dresm God had spoken tc Jacob, and he
caught a vision of both God and his activity end heard his
words, His immediate reaction was terror., In the morning
he erseted a pillar and "vowed a vow" that if eertain con-
ditions were msant, he would return a tenth of God's bless-
ing back tc him, Hénnah, on the cther hand, prayed unto
God and she "vowed a vow' that if God would bless her witih
a son, she would give him back to serve God. The 3c¢criptures
relate that God blessed both, Others that might be conaid-
ered here are Joshua (Joshua 2l4:15,19,28), Absalom (II Sam-
wel 15:7,8), Jehoiada and Joash (II Kings 11:17), Isaiah
(I Chronicles 15:12-15), Nehemiah (Nehemiah 9:30; 10:24).
However, they probably would be better classified as "man
before God. The intergsssion between Abraham and God
(Genesis 16t1lf 22-23) end Moses and God (Exodus 32:11-1l)
could also be included in this group.

II. XEW TESTAMENT

Although the covenants in the New Tegtament are not
as clearly defined as those in the 014, there are definite
covenants therein that can be classifisd as man with man,

God with man, end man with God relationships: for example,
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King Herod with Herodiss' daughter (Mark 6:22,23), the reve-
lation soneerning Jesus'birth to Mary (Luke 1:26-38) and to
Joseph (Matthew 1:18-25); likewise to Cechariah (Luie 1:5-23),
The latter pertieularly ls similar to the promise to Abra-
&am.zﬁ At ths beginning of Jesus' ministry the man with man
reletionships began, such as the call and promise in Merk
1317. OQther covenanta are the healing relstionships (John
Lilb-5h; Marx 1:L0-45), the resurreetion command (Aets 1:,-8),
and Feul's experlience (Acta 9:3f.). An exeellent ezample of
man with Goud relationship is Jesus' Gethsemsne struggle
(Matthew 26:139,45; Luke 22:42-hi). It is true that the word
"eovenant 18 not sssoclated with these partiocular passages,
navarﬁhalass, they bave thelr gounterpart in the 0ld Testsa-
went,

From Saten's proposed covenant with Jssus in the
wilderness which Jesus repelled by the word of God, we glean
8 keener iasight into the essential factors thai meke a ocove~
nant relaticnship. Bince Jesus did not aceept the terms
offered by Sastan, e binding cbllgation was not imposed upon
him, However, if he hed cbeyed the request or given an af-
firmative answer, the covenant would have been sgtlivated and
binding. Ilnstead, Baten was pecognized and repulsed, and
Jesus won the battle of wills, In eontrest with this vie~

25 genesis 17:18, 19,



6L
tory wes Adam's defeat. The battle that was lost in the
Garden of Eden was won in the wilderness.

If "a covenant ls essentlally a promissory oath,“26
the promised gift of King Herod to Herodias' daughter is
one. Being very pleased wlth his daughter's service before
the court on his birthday, King Herod was moved to show his
gratitude to her. He requested her to ask of him, and he
would give her "up to half"” of his "kingdom.  Not being
able to make the deelsion, the daughter msked her mother,
Under the evil influence of her mother's will, she requested
the head of John the Baptist. Although this request was
displeasing to King Herod, his word had been given withous
exceptions and was witnessed by the sourt, Being bound by
his c¢ath, the king ordered John's death. Thus, he was faith-
ful to his word.

Jesus also made & promise, but unlike King Kercd!'s,
it was conditionel. He promised tc make Simon and his bro=-
ther Andrew "fishers of men, if they would follow him.

Lire Herod's promise it was witnessed by those pressnt. No
mention is made of an oath, Wheat led to this promlse we
lsarn from Luke's aucount.27 He tells us that Simon's boat
was used by Jesus as he taught the multitude through the day.
After Jesus had Tinighed teaching, he asked Simon to launch

" &7 Luke 5:1-11. .
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out into the lake and drop his nets. Simon mentions his
unproflitable night, but qQuickly adds, “at thy word I will
let down the nets." He did and received a bountiful supply
of fish. This miraculous success caused Simon to recognize
Jesus as greater than he; therefore he acknowledged his
unworthiness and nesd. Jesus, then promised $imon and his
associates a fruitful ministry.

There are other incidents that could be included in
this group, but these are sufficient to show the relation-
ships in the New Testeament. The 'new" Covenant will be dis-

cussed in the next chapter,
III. OBSERVATIONS

Specific cobservationa. The man to man covenants of

the pre-Mcsaic period have been identified as parity treaties
between the Patriarchs and their neighbors. In eseh case

the head of the neighboring tribe desired to establish friend-
ly relations with the other. After an agreement was reached
both parties swore before God to be at peace with sach other.
The ceth served as both the form and the final confirmation
of the established peace and subsequent fellowship. The
sacrifice is mentioned only in the covenant esteblished be-
tween Jacob and Laban. The post-Mosaic covenants wers not

as easily ldentified because the word "ecovensnt’ is not found

in the pessages with the exception of the Gibeonites with
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Joshua, This covenant is a parity treaty (although the nego-
tiations were achieved on an inferior level under the cloak
of deceit). The covenant betwsen Joshua and the people is
identified by the word covenant and is believed to be essen-
tially a suzerainty relationship. Mendenhall shows that it
has all the elements of this treaty. Actually, it is a cove-
nant reaffirmation in which Joshua carrises on in the place

of Moses as the messenger of the covenant. Although Menden-
hall does not belisve that it 1s & continuation of the Mcsaic
covenant, the historieal prologue would indicate that it is

8 renewal of the Mosaic covenant to the new generation. The
agreement between Rshab and the two spies is similar with the
suzerainty treaties; the cause and effect relationship was
on a friendly basis. Rahsab requested salvation from inevit-
able desath in return for the act of kindness she had per-
formed. To show their grastitude the sples agreed, if certain
conditions are met, The other two are a personal commitment
unto death snd e transaction of an unearned right. The msn
to man covenants during the Monarchy were in the nature of
parity or suzerainéy treaties in the sense of mutual equal-
ity with the former and unequal rights in the latter, The
covenant between Jonathan and David was on an unequal basis.
David, a shepherd lad, through a hercic effort found favor W
with the King and his son., As an expression of warm grat-

itude the King's son bestowed his most precious posaession
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upon David as a gift, and thereby accepted him as his equal
and more, as his own brother. In later confirmations of
this mutual love, Jonathan recognized and accepted David as
his elder brother and heir to his father's throne. Only
one of some fifteen man to man relationships mention the
sacrifice.

The covenants between (God and men were definitely in
the nature of suzerainty relationships. God as the Sover-
elgn of the universe deslered his will for man on specific
cccasions. The pre~Abrahamic covenants were universsl de~
crees given for the benefit of mankind. As the Creatocr of
man who found favor with Him, Jehovah God provided ample
security for him. In return for these gifts Jehovah God
asked man to obeerve one limitation. In gratituds man
should have faithfully cbserved this ordinance of his Bene-
factor. Por his unfaithfulness, Jehovah God pronounced
judgment on man and took away His generous benefits, But
his justice was tempered wlth mercy. He promised hope and
bestowed the sacrifice and clothing necessary to atone for
the treansgression of His law, Under the sting of death man
was condemned %o provide for his own securlty. The Noahie
covenant was established after man had again found favor
with his God. Men was saved from the flood of wrath and he
showed his gratitude by worshipping the God who had redeemsd

him. In return the Redeemsr established His ordinances and
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pPeace with his creations.

The Abrshamic covenant was an universal, a national
and a personal one, Universal and national in the sense of
holiness (separation from evil influences) fatherhood, in-
heritanece, end honor and personal in the sense of holiness
(separation and witness), honor, prosperity, and divine pro~
tectiin., Abraham no doubt found favor in the eyes of God
either like Nosh as the most righteous man in his generation
or like Peter and Nathaniel because of potential inherent
qualities unseen by man. The future benefits of thls pro-
mise were to be had only through faith in obedience. The
condition was "get thee out ... and I will" (Genesis 12:1).
The word "covenant’' is not found in this psssage. However,
it is recognized aa & covenant. This promise of land to
Abrsham and his seed 1s confirmed from time to time. 1In
Genesis, chapter fifteen God ldentified Himself and assured
Abrgham of his great posterity. Abraham 'believed’ (had
faith) in 'Jehovah” and this faith was "reckoned’ (imputed)
to Abrsham "for righteousness” (Genesis 15:6). In obedience
to the command of Jehovah Abrgham prepared a sacrificial
offering to Jehovah who solemnly assured Abrasham of his
national fatherhood and his decendants' inheritance., This
solemn assurance was visibly ratified by Jehovah, Himself,
The word "covenant” is used after the ratification. Genesis

chapter seventeen reveals Jehovah as Almighty God who expects
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cbedience and perfection. He says, ... walk before me and
be thou perfeot and I will make ..." This statement conveys
the idea of condition -~ if you obgy me and witness for me,
I'1]l "meke my covenant” with thee. The ordinance of circum-
cision i1s commanded as evidence of Jehovah's peace, Every-
one who falls to obszerve this prescribed ordinance is in
danger of the wrath of God, After additional confirmations
and testings Jehovsh bestowed the long ewaited gift of o
son. This growth in wisdom and stature in favor with God
and man suggests that the covenant was & meens to impart
Taeith and trust.

The Post~Abrshamie sovenants were essentially national
with the exeception of the one with Phinehas which is called
an everlasting covenant "of psace" (Numbers 25:12)., This
covenant was glven in appreciation of the holy service ren-
-dered by Phinehas. The priesthood was eternally sstablished
because of the atoning work Phinehas had sccompllshed for ths
descendants of Israel, The Mosaic covenant as & natlonal
constitution was established with Iarael through the Deeca-~
logue (Exodus 20:1-17) and the detailed account given in
the following chapters (21-23). These ordinances were writ-
ten in the "book of the covenant” which was read tc Israel
and ratified by the blood of the atonsment and peace offer-
ings to God (Bxodus 24:3-8), The Decalogue form hes the

essential elements of the suzerainty treaties with the ex-
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ception of the fourth, rfifth and sixth elements which are
either not necessary or found in other chapters. The curs-
ing and blessing particularly are found in Deuteronomy 30C.

The Monarchy covenants with David and Jeremiah were
both national and universal, National in the sense that
it applied first to Israel; universal in that it was to
have been given to the Gentiles through Israsel. The punish-
ment to be ministered for disobsedience in the Davidie pro-
mise was not to be as severe as it had been, The Jeremsie

promise does not include punishment only forgliveness.

General observations, Some general observations

can now be made. Plrst, the covenants Letween men are de-
cidedly mutual. Both parties usually have a part in deter-
mining the conditions which they mutually agree to observe
to obtain mutual benefits. However, this is not true in
God's covenants with men. In these covenants God breaks
into the thoughts and presence of men with His Word which
He c=xpeets them tc obey. In a sense God was entrustling His
Word with men. Second, covenants are made for & special
purpose, There is always a specific reason for making cove-
nente. Third, when the covenant terms are accepted, & new
relationship is established., Fourth, the new relationship
permits privileges and generally establishes limitations

that bad not existed before the covenant. Fifth, the cove-
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nant is s mesns of establishing friendly relstions., 8ixth,
the covenant is not setivated untll it has been accepted

through faith in obedience.
IV. SUMMARY

This chapter has served to show & comparison of the
nature and purpcse of the Bibliesl covensnts. The man to
man relationships of the pre-Mosalc periocd were parity trea-
ties of peace witnessed, sanctioned, and enforced by God
through the mutual oath which served as both the form and
seal of the covenant (peace). The post-Mosalc ocovenants were
in the nature of mutual negotiations sealed by a solemn cath,
a solemn pledge sealed by an cath, and & solemn gift sealed
by the passing of the shce. The word "covenant’ is not used
in these three cases, The covenant between Joshua and the
people closely parallels the Hittite suzerainty form. The
covenants of the Monarehy pericd were in the nature of par-
ity end suzerainty relationships.

The God with man relationships were in the nature of
suzerainty relationships. The pre-Abreshamic covenants were
in the form of sclemn decrees establishing privileges and
limitations. The limitations were to be obejed under pen-
alty of death in the Edenic and Noshic eovenants. The Adamie
covenant was the decree of judgment for disobeying the Edenic

decree and the implied vietory in the perpetual conflict



72
between the descendants of the tempter and man., (The pro-
mise of this ultimate victory is addressed to the tempter
rather than the womsn.) The Abrshamic¢c covenant was in the
form of a promise which was later ratified by a solemn
sacrifice and sealed by God's oath., It served to estsblish
psace, faith, and trust. The post-Abrahamic covenant with
Israel was a solemn decree which was confirmed with each
succeeding gensration, The Palestinisn covenant is no doubt
the reaffirmation cof the Sinail decree. The covenant with
Phinehsas was a solemn promise establishing the priesthood,
The covenant of the Monarchy period was sclemn promises es-
tablishing the Davidic dynasty and the New Covenant,

The men with God relationships were solemn and con-
ditional pledges to God by Jacob and Hannah and solemn
negotistions with God on the part of Abreham and Moses. The
former were for seifish interests; the latter were for altru-
istic resascns.

In the New Testement definite man with man, God with
man, and man with God relstionships were found., The first
was & solemn promise which was referred to ss an oath, The
second were sclemn promises to Joseph and Mary and Zacharish
to announce a specific event. The third was the struggle of
love between the Father and the Son in the praesence of Satanle
opposition.

The covenants between man and with God are integral
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parts of God's plan to restore man. They play a subordinate
role in the fulfillment of God's Covenant with man.

The Hebrew word berith is not associated with the
Edenic Covenant because of its besic meaning and significance
”ggggg.” Peace had already been established; love was over-
flowing. This word is not found in the Adamie Covenant be-
cause the judgment had not become effective, and God had
furnished his own substitutionary means of asstablishing
peace in clothing the first psrents. The word is used in
Genesis chapter six in connection with the sslvation of Nosh,
and in chapter nine with the established peace with the world,

The compa&riscon between the Edenic and Ncoahic decreses
shows that they are identical except for the added promise
and the presence of the substitutionary saerifice. The sac-
rifice was the means of promoting peace Godward and the ac-
cepted offering of peace by God. God's symbol or sign of
the established everlasting pesce was and is the rainbow.

The word berith is not mentioned in Genesis 12:1-3
because peace had already been established through Nosh.
The covenant with Abrsham in chepter fifteen was to estab-
lish peace within the heart of Abrsham. The Covenant re-
corded in chapter seventeen wag to esteblish peace with all
people who carried the sign of the Covensnt or God's ever-

lasting peace.
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CHAPTER V
THE "NEW" COVENANT

Closely connected with the 0ld Testament is the New
Testament and the mediatoral work that Christ came to accom=-
plish. This Covenant 1s actually the pinnacle of all that
preceeded and the impetus of all that followed. The impor-
tance of this part of the investigation cannot be over em~
phasized. It is not only the foecal point of this study, it
is the ultimate victory that has been promised and is to be
consumated some glorlous day. The validity of the Christian
faith stands upon the eertainty of this atoning work or fells
with the error of it. The sarly Christians were econvinced
that it was valid and leave their insplired testimony in the
pagee of history. They were so positive that they rejoiced
in persecution for their bellef,

Thias chapter will present a Seriptursl account of the
"new' covenant noting partieularly the atoning work of Christ
from its beginning until its finel eonsumation, the ultimate
purpose for the covenant, and the ultimate result it is ex-

pected to accomplish in and for man,
I, THE MEDIATOR

Origin. Before "the foundation of the world"” the

ScrithfGB indicate that there was a planning counsel with-
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in the Godhead which precluded the Christ until '"the fulness
of time" when Christ was revealed as the Mediator and Surety
of the one final Qovenant. The nature of this counsel is
not known, but it was "aceording to the purpose of him who
worketh all things after the counsel of his will’ (Ephesiens
1:11), an immutable counsel confirmed by an ocath (Hebrews
6:17); whet may be called a “deliberative counsel” between
the Father and the 8on in which the 8on volunteered to give
Himself to establish the covenant in behalf of man who
failed to keep his side of the covenant between God and him-
self (John 10:17,18; I Peter 1:20); from which the Father
gent His Son into the world (John 10:36).

From "the foundation of the world" Christ was not
only prepsared to redeem man (Revelation 13:813f. Genesis 3:
21), but the Kingdom was slso prepared and ready for man
(Matthew 13:35; Hebrews l:3) and hidden from man by his sin
(Matthew 13:35; Luke 11:50). The Lukiasn reference declares,
“the blood of all the prophets, which was shed from the foun-
dation of the world ,.. the blood of Abel unto the blood of
Zecharish ... shell be required of this ganaration.‘z The
phrase "from the foundation of the world" is apparently a

reference to the fall of man which began in Eden and became

1 Note footnote: "slain from the foundation of the
world.

2 Luke 11:150, 51,
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effective through Cain. Hammond seys, 'The Covenants with
Adam, Nosh and Abraham are illumative of, and lead up to,
the cne Supreme Covenant ... When Chriast was revealed to be-
come its Mediator and Surety.”B Therefore, we can say that
the 0l1d Testament Covenant was Jehovah's method to prepare
the world for His personal sacrifice and eternel confirmation

of His falthfulness and love,

Mediation. The mediatoriel work of Christ is gensral-
ly divided into three phases: Christ as Prophet, Priest, and
King. This three fold administration began historieally with
the incarnation and was carried through by Christ as both
the servant and King of man in the flesh., 8inee s mediator
intervenss between two parties, Christ ss mediator between
God eand man would have to be both God end man. Thus, the
Logos (Word) was not asctually the Mediator until He became
men. Commenting upon this Wiley says,

In the 013 Testament Christ was Mediator by antici-
pation, snd men were saved through His medistoriel work
in view of His future Advent. In the New Testsment the
types and sghadows through which the Word menifested

Himself are done sway being superﬁeded by the fuller
revelation of the inearnate Word,

3 v, C. Hammond, In Understanding Be Men (London:
Inter-Varsity Fellowship, 1905, pe. 91.

4 H. Orton Wiley, Christian Theology (Kensas City,
Missourl: Beeacon Hill Press, 1552, 11, p. €1l
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Through the incarnation Christ assumed Hia '"Mediator~

ship” as a voluntary and eternal means of drawing man to Him.
It is temporary in the sense that the time will come when
the work of redemption will be superceded by the final judg-
ment (Hebrew 9:27,28). Since He volunteered to be the Med-
istor (Philippisns 2:5-8), as the reward for fulfilling His
commiasion, Jesus Chriast was exhalbted above all.

God highly exhalted him, and gave unto him the name
whiech is above every name; that in the name of Jesus
every knee should bow, of things in heaven and things
on earth and things under the earth, and that every
tongue should eonfess that Jesus Christ iz Lord, to the
glory of God the Father (Philippiens 2:9-11),

Furthermore, through ths incarnation Christ was the

Medistor of the everlasting Covenant which was established
in the 0ld Testament as the first covenant (Hebrews 8:6-13)
end confirmed in the New as the "new” or "better covenant
(Hebrews 8:6-8). In ecomparing the "first’' and “new' cove-
nant, Wiley statés,

The first was more externsl, and was adminlstered
through animal sacrifices and visible types and symbels.
It was therefors ceremonial snd national. The second
is an internal covenant of 1life, and therefore spiritual
and universal, In the first covenant the words were
spoken to the people in the form of externel law; in
the new covenant the law is written within, upon the
hearts and minds of the peopls.”

And Murrsy declares,

In the 0id Covenant man had the opportunity given
him to prove what he could do, wlth the aid of all the

5 Ibid., p. 212.
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means of grace God eould bestow. That covenant ended
in men proving his own unfaithfulness and failure. In
the New Covenant God is to prove what he can do with
man, all unfeltnful and feeble as he 136 when He is
allowed and trusted to do 8ll the work.

These two statements emphasize the necessity for
Christ's mediatorial Covenant and the importance of His role
as Prophet, Priest, and King,

Prophet. As the prophet, Jehovah's Christ was both
the messenger and servant of the Govenant.7 The prophet
Isaieh forseeing Christ's dsy declared in the 8pirit, 'Be-
hold my servent ... my chosen ... I have put my Spirit upon
him; he will bring forth justiece to the Gentiles ,..  Matt-
hew applied thls passage to Christ (12:18-21). As the messen-
ger the Lord (Adon) eame first to proclaim His covenaﬁt. But
another messenger was to prepare the way. HNotice the se-
quencs in Malachi three: "Behold I" (Jehoveh) 'send wmy
messenger"” (Blijah) “"and he shsll prepare the way before me:”
{Jshovah) “,.. saith Jehovah of hosts.” The prophet Malachi
declercs Elijah as Jehoveh's messenger was to be sent to pre-
pare the way for Jehovah's entrance as the ‘messenger of the
covenant. ({Compare Malachi l:5 with 3:1 and Joel 2:31 also
hets 2:20). COhrist declered Elijah had come and the disci-

& andrew Murrey, The Two Covenants (New York: Flem-
ing H. Revell Company, 183%), p. ZL.

7 Malachi 3:1; Isaiah L2:i-5.
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Ples understood that John the Baptist was Elijah (Matthew
17:13). Malachi proclaimed that Elijah was to come "before
the great and terrible day of Jeshovah' (4:5) which Joel fore-
essted (2:31) and Peter filled with the 3pirit interpreted
as fulfilled by Christ (Acts 2:20). It was a "great and
terrible day for the contemporaries of Christ (Joel 1:11;
Malachi 3:2-5; l:1; Matthew 3:12; Luke 3:17; 11:50,51; 12:
49-53; Matthew 20:1€,19; 23:37), but a “great and notable
day" for the saved (Acts 2:20; Malachi L:2,3; Aetas 2:38-47).

After Elijah prepares the way Malachi declares, 'the
Lord"” (Adon, the nsme ascribed to Jehovsh)8 ‘whom ye seek”?
“will suddenly come to his temple. Note the ccnnection:
“Phe Lord ... and” (even) ""the messenger of the covenant
whom ye desire ... 8alth Jehovah of hosts." Malachl is

10

saying in effect the "Lord (Adon) of all the earth whom

ye cesk and “desire” will suddenly come to His Temple”

as "the Messenger cof His Qévenant.’ll

8
3:11,13.

Deuteronomy 10:17 ef., Exodus 23:17; 34:23; Joshua

9 Deuteronomy l:129.

10 Joshua 3:13; Ieaish 1:2; 10:16; 19:l; 15:22; Micsh
J4:13; Nehemiah 8:9,10; 10:29; Psaims 8:1; 97:5; 136:1-3.
These verses declare that Yehweh and Adon are synonymous.

11 Here the prophet deseribes the coming Messleh, not
only as the messenger of the covenant, but also as the Lord
and Owner of the Jewish Temple; and consequently, £3 a divine
prinee or governor--he ahall “eome to his temple, The Lord
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As the "Messenger of the Covenant,' Jehovah's Christ
Proclaimed the stipulations of His Covenant, His word

(stipulations) demended complete reliance upon God. In

Matthew chapter five Christ revealed the absolute necessity
of fulfilling the 0ld Testament Law through the familiasr
words, 'Ye have heard' (by the religious leaders today)
“that 1t was sald to them of old time" (your forefathers)
e«. "but I say unto you ..." (5:21-22, 27-26, 33-34, 38-39,
L43-lly, 48). At the same time He revealed the absolute impos-
sibility of humans to fulfill it (5:20). The Scribes and
Pharisees were the most righteous people on all the earth,
yet they fell far short of the reguirements to enter the
Kingdom ruled by God. The rich young ruler came the closest
to fulfilling the Mosaic Law whieh Christ knew yet he lacked
one thing -- sbsclute trust in God. He was commanded to
sell all that he had and give to the poor. This would have
left him poor and entirely dependent upon God (Matthew 19:
23,24). Nicodemus, s righteous man, found it impossible to
asccept the truth (John 3:1-11), He could not understand it;

therefore he would not receive it. Neither the righteous

of eny temple is the divinity to whose worship it is conse-
crated. The temple at Jerusalem of which the prophet here
speaks, Was ccnsecrated to the true and .iving God; end we
have therefore the express testimony of Malachi that the
Christ, the Deliverer, whose coming he anncunced as no other
then the Jehovah of the 0ld Testament. (Minor Rsymond, Chris-
tian ﬁ%ﬁglﬂﬁlr P. 194, cited by Wiley, op. cit., p. 175),

ci. Ma t. 1536,7. — —
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nor the rieh could fulfill the Law. The Apostle Paul de-
clared he had kept the law more then anyone, yet he could not
fulfill the Law (Romans 7:7-25).

The Law not only demended complete relisnce and abso-
lute obedience, it also demanded absolute love., Christ said,
"Thou shalt love the Lord thy God with all thy hesrt and with
all thy soul, end with all thy mind ... Thou shalt love thy
neighbor as thyself.  On these two commendments the whole
law hangeth, and the prophets (Matthew 22:37~40; Mark 12:
29-3l; Luke 10:27-28; ef. Deuteronomy 6:4-9), He also said,
"All things ... whatscever ye would that men should do unto
you, even so do ye alsc unto them: for this is the lew and
the prophets " (Matthew 7:12). This required turning the
other cheek (Matthew 5:39), going the second mile (Matthew
5i141), sharing with others (Matthew 5:42), snd loving one's
personal enemies (Matthew 5:Ll).

Of His relation to the Law Christ said, "think not
that I came to destroy’ (do away with) '"the law or the pro-
phets: (0ld Testement) ‘I came not to destroy, but to ful-
£i11" (Matthew 5:17). Since the most righteous men could
not fulfill the demends of the Law, someone Divine needed to
do it. For that end Christ came and worked.

As the Servant of the Covenant Christ revealed His
identity through super humsn suthority and power. As Ham-

mond says, 'He spoke with immediate prophetic authority,
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replacing 'Thus ssith the Lord' by 'I say unto you.'”8 The
People were "astonished at his teaching: for he taught them
a8 one having esuthority, and not as the scribes" (Matthew
7:128,29). Men of authority recognized His superior suthor-
i1ty (Matthew 8:8,9). The righteous men gquestioned his appar-
ent supernatural suthority (Matthew 21:123,2l)). The people
were "amezed" at the extent of His suthority for "with auth-
ority he commandeth even the unclean spirits and they obey
him" (Mark 1:27); "with authbrity and power he commandeth .
cee’ (Luke [:36). He gave authority and power to His disci-
ples (Luke 9:1). Christ was given suthority to judge man
(John 5:27). He had authority to forgive sins (Matthew 9:2-8;
Mark 2:1-12).

His esuthority was further exerted through miracles,
Christ exercised power over the devil (Matthew l:1~11; Mark
1:12,13; Luke L:1-13), unclean spirits (Mark 1:27; Luke Lt
36), leprosy (Matthew 8:2-L; Merk 1i40O-lLly; Luke 17:11-19),
pelsy (Metthew 8:16-13; 9:2-8; Mark 2:1-12; Luke 5:17-26),
infirmity {(John 5:1f), deformity (Matthew 12:9-1L; Mark 3:
1-6; Luke 6:6-11), fever (Mark 1:3C,31), insanity (Matthew
8:28-34; Mark 5:1-20), severe illness (Mark 5; John L:46-5L),
death (Luke 7:11~17; Matthew 9:18-26; Mark 5:21-43; John 1l1:
1-46) wind (Matthew 8:23-27; Mark L:35-41), blindness
(Matthew 9:27-34; Mark 8:22-26; John 9:1f,; Matthew 20:29-34;

8 Hsmmond, op. e¢it., p. 118,
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Mark 10:)6-52), dumbness (Matthew 9:27-34; Mark 9:17-27),
gravity (Matthew ll4:24-36; Mark 6:47-56), hunger (Matthew
14:13-23; 15132-38; Mark 8:1-9), growth (ﬁark 11:20-25),
agony (Matthew 26:36-L6; Luke 22:39-/6), and within His
Temple (John 2:13-22; Matthew 21:12-17)., This supernatural
suthority snd power were His credentiale which John the Bap-
tist (Matthew 11:2-6), Nicodemus (John 311f), end the dis-
ciples recognized (Matthew 16:13-20; Mark 8:27-30; Luke 9:
18-21; John 63168,69). It is summed up in His own Words of
assurance to John the ‘Baptist: )

Go and tell John the things which ye hear and see:
the blind receive their sight, and the leme walk, the
lepers are c¢leansed, and the deaf hear, and the dead
are ralsed up, and the poor have good tidings preached
tc them. And blessed is he, whoscever shalli find no
occasion of stumbling in me (Matthew 1ll:4-6).

Christ was and is the Almighty Provide@,-hedeemer

and Law-giver. He is also the Almighty Judge.

Az the Servant of the Ccvenant Christ, Himself, ful-

filled the absoclute demands of the hely Law, He did what

no man had the power to do -- exercised complete reliance
upon God in perfect obedience and perfect love. He repulsed
the devil'as temptations to use His authority and power for
selfish ends -- self-satisfaction (Matthew L:3-4), self-
esteem (Matthew L:5-7), snd self-glory (Matthew }:8-10) --
being fully dependent upon the written Werd of God. Whenever

the social pressures of the day threatened to engulf Him, He
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retired to seeik counsel from the Father in prayer (Matthew
14:23; 26:36-l44; Mark 1:35; 6:46; 14:132-39; Luke 5:16; 6:12;
9:18,28,29; 11:1; 22:41-46). He said, "I ean of myself do
nocthing: as I hear I judge: and my judgment is righteous;
because I ssek not mine own will, but the will of him that
sent me” (John 5:30), Again, he said, "the words I say unto
you I speak not from myself: but the Pather abiding in me
doeth his work" (John 1:10). He declared, "I am come in
my Father's name, and ye receive me not ... (John 5:43). 1In
the garden He oried, "nevertheless, not as I will, but as
thou wilt ... thy will be done.” (Matthew 26:3%9-42). He
learned cbedience and was made perfect through suffering
(Hebrews 5:8).

His perfect love was manifested by His compassion and
love for others. He had compassion for the hungry (Matthew
15:32; Mark 8:2), the blind (Matthew 20:34), and the bersaved
(Luke 7:13). He loved the bereaved (John 11:5), the riech
(Mark 10:21), and His own (John 13:1). He was kind to the
acoial outeasts (women: John L:L-26; Mark 1i:39; Luke 7:
36-50; John 7:53-8:11; lepers: Luke 17:11-19; Mark 1:40-45;
the insanet! Mark 5:1-20); the proud (Luke 10:25~37; Mark
12:28-34); the children (Mark 10:13-16; Matthew 19:13-15);
and 21l classes and nations (the noble: John Lilj6~5l; Matt-
hew B:5-13; Matthew 9:18-26; the poor: Mark T:24-30; 9:lh-
29). Ohrist was patient in suffering mental anguish (Matt-
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hew 26336-46), soecial injustice (Matthew 26:47-56), preju-
dice (Matthew 26:57; 27:10), moekery (Matthew 27:11-31),
and physical torture (Matthgw 27:132-50), Thus, toward His
enemies Christ turned the other cheek and menifested the
supreme love required by the holy Law (Luke 6:27-35). He
was “tempted in gll points like as we are, yet without sin"
{Hebrews L:13).

In fulfilling the holy Law Christ revealed the sinful
and helpless nature of man., Christ said, "If I had not come
and spoken unto them they had not had sin: but now they have
no excuse for their sin® (John 15:22). He declared that man
is ecorrupt in his heart (Matthew 5:28; 15:19; Mark 7:21-23;
Luke 6:45) in thought (Matthew 9:L), in attitude (Matthew
13:15; 15:8; Mark 3:5; 6:52; 7:6), and in understanding
(John 12:40); therefore man is selfish (Mark 7:8-13), de-
ceitful (Matthew 22:18,19; Matthew 23:13-22), hypocritical
(Matthew 22:18; 23:13,15,23,25,29), vain (Matthew 23:5-7),

a murderer (Matthew 23:29-35), and prejudiced (John L:9).
What 2 contrast is pictured between the most righteocus of men
and the absolute ainless Christ. ,

Therefore, as the Judge of men Christ said, "except
your rightecusness shall exceed the rightecusness of the
scribes and Pharisees, ye shall in no wise enter into the
Kingdom"” (Matthew 5:20); ... Not everyone that salth unto

me Lord, Lord, shall enter into the Kingdom of heaven ...
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(Matthew 7:21). He called them, 'an evil and adulterous
generation" (Matthew 12:39). In his interpretation of the
p&rable of the tares Christ reveals the contrast betwsen
the holy and unholy people of the world, The "end of the
world' is going to bring separsation and agony for the unholy,
but bliiss for the holy ones (Matthew 13:37-43). The "Son of
man” is man's present and future Judge.

As the Servant of the Covenant Christ also revealed
His missiop. After establighing His true identity, Christ
proceeded to reveal His holy suffering. He "must go unto
Jerusalem, snd suffer many things of the elders and chief
priests and scribes, and be killed, and the third day be
raised up” (Matthew 16:21; Mark 8:31; Luke 9:22). This He
repeated on His way from the transfiguration (Matthew 22, 23;
Mark 9:30-~32; Luke 9:43-45) and on His way to Jerusalem
(Matthew 20:17-19; Mark 10:32-34; Luke 18:31-3L). This was
part of the holy plan to save man, XHis holy conception was
hailed as God's salvation (Matthew 1:21; Luke 2:11,30,38).
John procleimed Him as the "Lamb of God, that taketh awasy
the sin of the world" (John 1:29). Jesus declared, "I came
not to call the righteous, but sinners” (Matthew 9:13; "The
Son of man came to seek and save that whiech was lost’ (Luke
19:10) and "to minister, and to give his 1ife a ransom for
many” (Matthew 20:28; Mark 10:45). He also sald, as "the
good shepherd” he lays "down his 1ife. He further said, "I



89
lay down my 1life, that I may take it again and I have power
to teke it again.” (John 10:11,18). Christ's prophesy con-
cerning His holy suffering shows that He voluntarily suffered

to save man from his sin.

Priest. In fulfilling the demands of the holy Law
and taking man's "infirmities"” and “diseases”’ with Him to
the Cross, Christ became both man'a eternal sin offering and
his eternal means of salvation. Man's sinful nature pro-
hibited him from fulfilling the holy demends of God'ts Law,
The eternal light of the holy Law and man's unholy nature were
in perpetual contrast and conflict with one another (Romans
7:7-23). 8Saul, the most righteous man of all righteous
men, c¢ried out in his despair and frustration, "Wretched man
that I em ! who shall deliver me out of the body of thie
death” (Romans 7:2l4). The deep chasm between unholy man
and the holy God was unpassable. The continual incictment
of men by the holy Law was en unbearable burden of despair.
The unholy nature and subsequent actionsg of man were insuf-
ferable (Matthew 23). The holy neture and the word of Jesus
Christ widened the gulf and emphasized the sbsoclute unworth-
iness and helplessness of man. Man stood unicovered, condem-

ned, snd gullty before the judgment of Christ. The next mcve

9 Matthew 8:17.



90
was the holy Judge's decision -~ death or life,.

In the days before Christ, man bridged the chasm be-
twesen his holy God and his sin by periodic and eeremonious
substitutionary offerings by whieh ths sin of man was trans-
ferred to the snimal sacrifice through the laying on of hands
and was eradicated by the burning of the sacrifice (Leviticus
1:3-9). By this method the people were purified from their
sins, but the rocot of sin remained intact. Thus, the sin
offering was a perpetusl one in meny and varied forms (He-
brews 10:3-L,11). The blood and the fire were the symbols
of purity and the mesans of stonement.

Before this eleborate ceremonial system was instituted
by Jehoveh, the lamb of Jehovah's passover was slain and his
blocd was sprinkled upon the door posts and houses in which
the pessover feast was observed. The lemb's blood was the
gymbol of and the means of salvation from the judgment of
Jehovah, This passover feast was to be kept as an everlast-
ing memorial to Jehovah the Almighty Deliverer (Exodus 12:
1-20). Through the proceeding generations the passover
feast was faithfully observed as an ordinance from Jshovah
(Bxodus 12:14,17). On the day the devout Jews were to cele-
brate the passover feast, Christ and his disciples prepared
to celebrate the same feast in a separate place (Matthew 26:
17-19; Mark 1li:1, 12-16)., When the evening ceme, after re-

vealing His betrayer, Christ instituted a nsw passover feast
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a8 the memorial of His eternal forgiveness (Matthew 26:21-25;
26-28; Mark 14:22-25; Luke 22:14-2C). The newly instituted
Lord's Supper was consecrated by His high priestly prayer
(John 17:1-26). Thus, the passover feast was superceded by
the Lord's Supper as the eternal memorial and symbol of the
Almighty and holy Saerifice of Christ end His atoning work
for the salvation of man,

The Cross was the ¢limax of Christ's sacrificial role
and the genesis cf his intercessory medistion., In the Garden
of Gethsemane Christ faced the reality of the Cross alons,
The moment in history for which He had been sent into the
world had arrived. On the one hand, the redemptive work of
centuries, the everlssting promises, snd the salvation of
&ll mankind focusged upon Christ. The completion cf His Cove-
nant with His Father depended upon His faithful obedience
to the bitter end. On the other hand, the terrible reality
and horror of sin and the coming separation from His Father
was too much to bear. The responsibility that rested upon
Him wes overwhelming; Hie great compassion for every man was
overflowing. The Cross before Him signified for many eternal
separation from God and eternal demnation. It also meant the
eternal means of salvation for eountless billions, The Cross
was an eternel medium of blessing or cursing, salvaetion or -
condernation, union or separation for all mankind, It was

not the fear of the Cross that ecaused Christ to cry, "My
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Father, if it be possible, let this cup pass away from me
+s+", but His great compassion for man. He was not willing
that any should perish (John 3:16; II Peter 3:9), He "loved
his own that were in the world, he loved them to the end"
(John 13:1). His love for Hils Pather was even greater for
He immediately said, "nevertheless, not as I will, but as
thou wilt.” Later He said, "My Father, if this cannot pass
away, except I drink 1t, thy will be done” Matthew 26139,42).

The two sides of the Cross are vividly portrayed
through the attitudes of the two thieves erucified on the
right end left of Christ. The one cursed and mocked Christ,
but the cthsr rebuked him, sdmitted his zullt, and verified
Christ's innocence, and then ssked for mercy. Jesus sald
to him, "Poday thou shalt be with me in Paradise” (Luke 23:
43). The cursing and the blassing are also portrayed in the
attitudes of the two groups at the foot of the cross. The
rulers scoffed and the soldiers mocked Him, but after His
death the multitudes smote their bressts (Luke 23:35-37,48),
and the centurion glorified God (Luke 23:47). Although the
Cross stood ag & barrier to the haven of rest for the unre-
pentant as the "flame of a sword" kept the first parents
from the "tree of life’' (Qenesis 3:24), it also stood as the
way to eternal life for the repentant.

While suffering the sgony of the Cross, Christ asked

His Father to forgive his crucifiers because they were unaware
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of what they were doing (Luke 23:34). This was the beginning
of Christ's intercession for man and the supreme evidence of
his love for his enemies., So the primary purpose of the Cross
was to reveal the eternal forgiveness and love of God. “For
God sc loved the world that he gave his only begotten son
that whosoever believeth on him should not perish but have
everlasting life"” (John 3:16).

Having vicariously paid the supreme penalty for man's
sin, Christ not only established the medium for his salva-
tion, He also eternally seceled His Covenant with His Father.
As the inearnate Word, thiat spoke of Himself as the "Son
of man,” but He was alsc known as the "Son of God. These
two nemes signify the dual fslaﬁionahip Christ sustaeined
between His Pather and man. As the mediator of God, He was
known as the "Son of @God;" as the mediator of nan, He was
the "8on of man.  As the ”sen\of man'' He was the suprems
representative of all men; therefore the. supreme leader of
all men. As such He wasz the master of all men and the su-
preme example for all men., It was as the "Son of man' that
Christ fulfilled the holy demands of God. Although He,
Himself, had fulfilled the holy Law, and therefore did not
deserve the punlishment, Christ voluntarily offered Himself
es the atonement for the sin of all maﬁ. Thereby, He pro-
vided the way for reconciliation between all men snd their

God.
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As the "Son of God" Christ was sent into the world
not only to interpret and fulfill the holy demands of the
law, end present the terms and conditions for entering into
the Covenant of God, but also to provide the way for recon-
eilistion and seal it with His own blood. Thus, the Cove-
nant of His Father was established for man.

If the Cross were the ultimate end, then men would be
without hope and helpless before the Way of the Cross and
the medium of reconciliation. The chasm between God and man
was certainly bridged by the Cross, but man needed szomething
else to cross over the bridge, the power to appropriate the
atoning work of Christ. In order to effect a reconcéilia-
tion, both sides must accept the mediator's work and abide
by the terms thereof. God not only demended, provided, and
accepted the mediator's work, He also applied His work to
the hearts of men through the resurrected Christ.

The resurrection of Christ was essential to provide
the power to accept the mediatorial work of Christ and keep
His commendments of love. Before the Cross, Jesus foretold
and declared his resurrection on the third day in word
(Matthew 163:21; Luke 9:22; Matthew 17:23; 20:19; Luke 15:34)
and sign (Matthew 12:39,4,0). After the Crcss and His burial,
Christ arose from the greve on the third day and appeared to

10
His disciples and up to 500 people over a period of forty dayse

10 Matthew 28:1-10,16-20; Mark 16:1-8,9-11,14-18; Luke
23:56b - 24:49; John 20:1-21:23; I Corinthians 15:5-9.
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Then He ascended into heaven (Mark 16:19,20; Luke 2. :50-51;
Acts 1:9-11) where He stends and sits upon the right hand
of God (Aets 7:55,56, Mark 16:19) as Christ foretold He would
before the erucifixion (Matthew 26:6l; Mark 1h162; Luke 22%
69), David proclaimed (Psalms 110:1), and Peter announced
after Pentecost (Acts 2:33,34). It was believed by Paul
(Romans 8:3l;; Ephesisns 1:20; Colessians 3:1; Hebrews 113;
§:11; 10:12; 12:2) and Peter (I ?etef 3:122).

It is this faet that establishes the eternal Priest-
heod and intercession of Christ. In the contrast made be-~
tween the Levitieal snd the eternal priesthood in the "epis-
tle to the Hebrews' the Melchlzedek priesthood is shown to
be superior to the former having existed before the Levitical
priestheood was established., In the exchange between Abram
(Abrsham) and the High Priest Melchizedek, the latter blessed
the former aﬁﬁ the former gave tithes to the latter, In
giving homage to Melechizedek,” Abrehem represented all his
descendants which were unborn. Thus, Abraﬁam sand his descen~
dents recognized the superiority of the Melchizedek order
before the Mosaic law had been established (Genesls 14:18-20;
Hebrews 7:1-10).

By God's cath the eternal priesthood of Christ was
established after the order of Melchizedek (Psalms 110:4).
Like Melchlizedek, Christ was not a priest cof the Levitical
order, but & priest of the tribe of Judsh (Hebrews 7:11-1l4).
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Since a more perfect priesthood needed to be establishsd,
the Levitieal priesthood was inadequate and a change in
priesthood meant a ehange in the Law (Hebrews 7:11-21).
Thus, the Mosaic Law and the subsequent Levitical prisesthocd
was superceded by the more perfect Law and prlesthood of
Christ. Therefore, Christ is the everlasting security of
the more perfeet Covenant. Unlike the Levitical priests
whose office ceased at death, Christ's priesthood ‘“sbides
forever" and "is able to save to the uttermost’ (completely)
all that "draw near"” to &oé through Christ "seeing he sver
liveth tc make intercession for them' (Hebrews 7:25),

Having superceded the Mosaiec Law and Levitiecal priest-
hood, Christ, &s the greet and holy high Priest, entered the
more perfect Tabsrnacle in the heavens and through His own
blood into the ‘Holy of holies" of the Tebernacle ‘once for
all®” as the supreme and eternal offering for the redemption
of all men (Hebrewe 8:1-9:12). Through Hls shed blood, the
final atonement has been made for the sin of men. 'For
Christ entered ... into heaven itaelfl, now to appear before
the face of God for us: ... now once at the end of the ages
hath he been manifested to put away sin by the sasrifice of
himself" (Hebrews 9:2l,26),

As the everlesting Priest in heaven Christ sanctiflied
every believer through Hisg own blood and offersed the more
perfect Covenent as His gift to him, Every believer has been
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‘sanctified through the offering of the body of Jesus Christ
once for all ...." when "he had offered one sacrifics for
8ins forever, sat down on the right hand of God ... for by
one offering he hath perfected forever them that are sanc-
tified  (Hebrews 10:10-14). His blood cleanses away the
8in and guilt of the believer and enables him to "serve the
living God" (Hebrews 9:1l). For this reason he is the media=
tor of the more perfect Covenant that every bseliever may
“receive the promise of the eternal inheritance” (Hebrews
9:115). His death effected His wlll or Covenant and His
eternal life assures the believer of sternal forglveness
{(Hebrews 9:16,17) and victory in the end (Hebrews 9:2C).
Thus, Christ through the medium of the Cross entered hsaven

as our High Priest and Redeemer.

King, As King, Christ reigns both on earth and in
heaven. Before His erucifizion, Christ was assumed to be
the fortheoming King of Israel by other kings (Matthew 2:
1,4), the chief priests and seribes (Matthew 2:5,6 cf.
Micash L:2f), Jesus Himself (Matthew 27:11; Mark 15:2; Luke
23:2,3; John 18:36,37), =nd by Pilate (Mark 15:9; John 18:
17, 19114,15). His epitaph read "King of the Jews” (Matthew
27137; Merk 15:26; Luke 23:38; John 19:19). He was precclaimed
to be the King by Nathaniel (John 1:4,9) and by His disciples
(John 12:13,15). The multitudes wanted to make Him their
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King (John 6:;15). Christ declared He was greater than Solo-
mon (Matthew 12:47; Luke 11:31). He was halled as the son
of David (Matthew 9:27; 12:23; 15:2Z; 20:30,31; 21:9,15);
Christ is David's son (Mark 12:35; Luke 20:41) and his Lord
(Matthew 22:4,3,45; Mark 12:37; Luke 20:4ly). In fact, He is
"greater than the Temple" (Matthew 11:6).

After His ascension Christ "sat down at ths right hand
of God" to rule His pesople on earth through the Holy Spirit
until His enemies are conquerored (Hebrews 10:12,13; fets
2:32-36). At Hig ascension Christ declared,

All power is given unto me in heaven and in earth ...,
Go ye therefore, and teach all nations, baptizing them
in the name of the Father, and of the 3on, end of the
Hcly Ghoat: teaching them to obeserve all things what-
soever I have commanded you: and, lo, I em with you
alway, even untc the end of the world. Amen. (Matthew
28:18-20).

But before they were to become Christ's ambassadors,
the diseciplies were to "tarry in Jerusalem until they recelved
the power from on high’ whieh Christ was tc send as His
Father promised (Luke 2L:49). This power they would receive
“when the Holy 8pirit came®” upon them. Then, they would be
Christ's witnesses both in "Jerusalem, and in all Judes and
Samariz, snd untc the uttermost part of the earth’ (Acts
1:8). This power was bestowed by the Father through Christ
to all that belleve:

according to thet working of the strength of his might

which he wrought in Christ, when he raised him from the
dead, and made him to sit at his right hand in the
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heavenly places, far above all rule, and authority, and
power and dominion, and every name that is named, not
only in this world, but also in that which is to come:
and he put all things in subjectlon under his feet, and
gave him to be head over all things to the chureh, which
is his body the fulness of him that filleth all in all,
(Ephesians 1:19-23).
On the throne Christ shall reign until the judgment when His
mediatorial power will ceass; the time of salvation shall be
at an end. Paul says, Then cometh the end, when he shall
have delivered up the Kingdom to God, even the Father; when
he shall have put down all rule and all suthority and power.
Por he muat reign, till he hath put all snemies under his
feet (I Corinthlans 15:24,25). However, this does not mean
thet Christ shall c¢ease to reign; as Wiley says, "He shsall
forever relgn ss the God-msn, and shall forever exercise
His power for the benafit of the redeemed and the glory of
His Kingdcm,“1l John gives us & glimpses of what it will be
like after the jJjudgment. He says,

And I saw no temple therein: for the Lord God the
Almighty, and the Lamb are the temple thereof. And the
eity hath no need of the sun, neither of the moon, to
shine upon 1t: the glory of God did lighten i%, and the
lamp thersof is the Lamb. And the nations shall walk
emidst the light thereof. ... and there shall in no
wise enter into 1t anything unclean ... only they that

are written in the Lamb's book of 1life (Revslation Z21:
22"27) @

il H, Orton Wiley, op. cit., p. 215,
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II. DPURPOSE OF THE "NEW" COVENANT

As the threefold medistion of Christ reveals, the
Covenant was established before Christ and confirmed by
Christ to provide (1) a medium of peace with God (This means
2 changed relationship with Him.), (2) & medium to reveal
His vicarious love and concern for every man, (3) a medium
to break the power of sin, (4) e medium to provide power to
do the will of God, (5) & medium to establish fellowship
with God, snd (6) a medium to provide eternal life.

The by-product of the covenant is the curse upon all
men who refuse to enter into the Covenant relationship.

They are exposed, proncunced guilty, and eondemned by the
Great Judge; they are in danger of eternal damnation in
hell where there is "weeping and gnashing of teeth," and
eternal torment, every moment they refuse to repent and be-
lieve.

The "way of the Crcss leads home” is as true today as
it has ever been. There iz no cother way to be reconeiled
with God than to asccept His will for us. Peter rightly sald,
"to whom shall we go? Thou hast the words of eternal life’
(Jobn 6:68). The writer to the Hebrews rightly warned "how
shall we escape, 1f we neglect soc great a seslvation?” Jesus
correctly declared, "I am the way, the truth end the 1ife”

(Jobn 1h:6). Jesus correctly stated, ‘Greater love hath no
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man than this, that a man lay down his life for his friend’
(John 15:13), |

Everlasting Covenant. Christ's mediatorial work

gserved to establish s permanent covenant between man and

God. Christ as incernate msn accepted the terms and condi-
tions of God's will for man and esternally sealed the sver-
lasting Covenant in His own blood for man. This covenant

can never be broken as the first Cocvenant was continually
breached. Chrigt es the God-Msn has established complete

and everlasting peace, harmony, and fellowship between God
end man. Man has been eternsally reconciled to His God, per-
manently united with His God, etermally identified with His
God, end permanently glorified with His God through the per-
menent incarnation of the God-Man and His shed blood. Christ
has dcne all this for all men that God might be thelir Holy
God and 8ll men might be His holy people as one big, happy,
holy and glorious femily.

This was his purpose from the beginning. Before the
fall, the relationship between God and men was on & friendly
basis closely related to & father and son relationship. The
first Covenant established between the Father and Son was
to reveal the Father's will for His Son. The first hint of
punishment was implied in the word "die. After the fall,

the punishment was revealsd as a lcss of the close perscnal
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fellowship between the Fathsr and His scn. The eternal

life so freely provided and partaken of before was then de-
nied. The son was driven from the securlty of his home.

His chenged nature had brought about the ostracism. Fronm
that time Geod has been working to restore His lost son to
his rightful plsce. Fach subsequent covenant was & progres-
sive step toward the more perfect Covenant ratified and
sealed by Christ's blood. From the Adamic Covenant to the
Cross, God was preparing the way for rscoreiliation between
Himself and His wayward son. The only permeanent way was for
God Himsell to enter history and fulfill His own demands as
perfect man and seal the fact in His own blood. With Adam,
God established hope for reconcilistion, With Nosh, He
establizhed His everlassting peace. With Abrasham, He began
hig personal redemptive program completed by the Cross.

The ultimate purpose for the Covenant with Abraham
was to be his personal God and the God of his descendants
(Genesis 17:7). To Moses God said, "I will take you to me
for & people, and I will be tc you & God; and ye shall know
I em Jehovseh your God” (Excdus 6:7). He commanded Moses to
say to Israel, "if ye will obey my voice indeed, and keep
my covenent, then ye shall be my possession from among all
peoplesa: for all the sarth is mine: and ye shall be unto
me a Klngdom of priests and a holy nation’ (Exodus 19:5).

In the book of Leviticus God says, "I sm Jehovah thet brought
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you up out of the land of Egypt, to be your God: ye shall
therefore be holy, for I am holy (Leviticus 11:45 ef., 25138)
To Jeremiah God said, 'Ye shall be my people and I will be
their God (Jeremiash 32:38). To Ezekiel He said the ssme
thing (Ezekiel 11:20; 1lh:11; 36:28). Hosea wrote, "I will
have merey upon her that had not obteined mercy; and I will
say to them that were not my people, Thou art my people;
and they shall say Thou art my God” (Hosea 2:23). Zecharish
wrote, "they shell be my people, and I will be their God, in
truth and righteocusness (Zechariah 6:8). He also wrote,
‘They shall call on my name, and I will hear them: I will
say, It is my people; and they shell say, Jehovah is my God"
(Zecharish 13:9).

Restoration. 8ince Christ as the God-Masn has perma-

nently reconciled and restored men with His Father through
Hi® own blood, what ie every men's part in the atonement?
After the Holy S8Spirit had descended upon the disciples, Peter
filled with the Holy Spirit declared the truth about Christ,
This truth convicted the hearts of the people present, and
they cried, '"What shall we do?" Then Peter said, 'Repent ye
and be baptized everyone of you in the name of Jesus Christ
unto remission of your sins; and ye shell receivs the gift
of the Holy Spirit® (Acts 2:37,3%). Thus, the Hely Spirit,
Himself, sent by the Fether through the God-Man says that

every man must first accept the truth thaet Jesus is the Son
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of God and the Lord of all men (2:22-36). Upon being con-
vieted of this truth by the Holy 8pirit he is to repent of
his gins and be baptized in the name of Jesus Christ; then
he shall receive the 'gift of the Holy Spirit. In other
words every man must accept the atoning work of Christ for
himself before he is in position to receive the power of the

Holy Spirit which is bestowed to every man who repents,

Repentance. "Repent ye' was & part of the first mes-

sage of both John the Baptist and Christ (Matthew 3:2; L:17).
As the people gathered arcund him John rebuked them for their
evil ways and exhorted them to bring '"fruits worthy of repen-
tance” (Luke 3:8). In answer to their inquiry 'What ... must
we dc?", John exhorted them to share their personal items,

be honest in their dealings, and be content with their share.
Then, he proceeded tc baptize them with water, John admitted
that water was inadequate, but One wes to comes who would bap~-
tize them with the Holy Spirit and in fire’ (Luke 3:16; Matt-
hew 3:1l1).

When the Hcly Spirit had come, Peter exhorted the
people, in answer to theilr inquiry "what shall we do?"’ to
repent and be baptized in the name of Jegus Christ; then,
they would receive the "gift.  Before and after the Cross
repentance and the cleansing by water was necessary. The

difference between the two scenes is the name of Jesus Christ.

Before the Cross, "fruits worthy of repentance’” were needed,
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but after Pentecost conviction and repentance were necessary.
Now it is apparent that repentance and water baptism go

hand in hand. The water baptism is an outward sign of con-
feasion and subsequent cleansing (Matthew 3:6). Christ Him-
8elf never baptized with water (John L:2). Christ made a
notable distinetion between water and Holy 8pirit baptism
(Acts 1:5) which Peter remembered (Acts 11:16). The con-
trast 1s quite clear in Paul's exchange with John's disci-
ples (Acts 19:2-6). They were pointing to Christ, but had
not received Christ., 8o repentance of sins is first neces-

sary to believe on Christ.

Faith. Repentance is not enough, however, every man
must receive Christ as his own personal Saviour. The neme

desus Christ is the key that unlocks the door to Salvation.

The difference, as we noted above, between the two scenes

is the name Jesus Christ and the "gift of the Holy Spirit.

At Pentecost the Holy Bpirit through Peter applied the
spoken Word, awaksned the sleeping conscience of men to
their personel guilt, and convicted them of the need to do
something. Then, the Hely Spirit calls them to repent and

be baptized in the 'name of Jesus Christ.” In response to

the cell, 'They ... that received his word were baptized:
...” that i8; those that sccepted the call were "baptized’
and the implication is, received the "gift of the Holy
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Spirit" (Aets 2:38-41). The impllcation is also suggested
that the call can be resisted (Acts 2:41), end man must do
something to save himsell; "save yourselves from this erooked
generation” (Acts 2:40). So falth must be exercised to re-

ceive the call and obey the word before the gift can be rs-

ceived. This fact is obvious in the healing of the blind
man (A second appliceation was needed because his faith was
weak, Mark 8:24), and the father's intercsssory prayer for
hie son when he cried "I believe, help thou mine unbelief"
(He needed added faith for his week faith, Mark 9:24).

This additional faith that moast men need is now imparted
to all men through the atoning work of Christ. Thus, exer-
cised humen faith and imparted "gaving faith" result in
victorious faith.

Power. Along with the call to repent, the power is
supplied by the Holy Spirit to enable every man to repent.
If this power is not resisted, this power is received and
sctivated in the sct of repentance. Then, 'saving falth"
is imparted by the Holy Spirit, received, and exercised by
the penitent man, and new life is imparted to the soul.
With the "birth of the Spirit" in the soul, power to ohkey
additional commands and to witness is bestowsd which leads
to sanctificeation. Upon being "born sgain’ the power within

the new man constrains him to be obedient to the ccmmands of
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the Holy Spirit and witness for His Lord (Acts 1:8; John
15:127) as the apostles themselves were witnesses (Acts 5:32;
10:39; I Corinthiens 15:3-11) in accordance with the special
gift bestowed within him (I Corinthians 12:&-10) and the
graces impsrted to him (Galatiens 5:22,23). This opersational
work ilssues both in vocation and character. Thus, men be-
comes @ living witness for His Lord and Saviour Jesus Christ
in act and state through the impartation of Divine faith and
the exercise of human faith, As "children of God" we re-
celve the 3pirit of adoption by which we are considered
"heirs of God" snd "joint-heirs with Christ’ (Romans 8:15-
17). This inheritance is the blessing of Abresham which God
gave to him by the promise of the Spirit through faith (Gal-
ations 3:14-18), but we do not receive the full inheritance
until inbred sin is cleansed from the heart. This cleansing
is done by the Holy Spirit snd is known as the 'baptism with
the Spirit. The result of this baptism is known as "entire
sanctification.” With the cleansing of the heart from in-
bred sin, the new born son is "inducted into the full privi-
leges of the New Covenant, 2 This is

the covenant that I will meke with them after those days,
gsaith the Lord: I will put my laws on their heart, and
.upon their mind will I write them; and their sins and
iniguities will I remember no more. Now where remission

of thege 1ls, there is no more offering of sin (Hebrews
10:16-18) .

12 H., Orten Wiley, op. eit., p. 323.
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Thus, the words of the Covenant and the inner grace
of the Covenant are received and activated within and without
in conjunction with and in proportion to the exercise of our
awakened faith which results in new life, blood relationship,
and mutual identity in aims, interests, agreement, end
sympathy similar to Sismese twins; until all are perfected
in the second advent of Christ.

IV, GSUMMARY

In this chepter the New Ccvenant has been discussed
from its origin to the end of time, We heve seen that the
Alpha and Omegs of existence entered into history to become
men and associate with all men to fully understand the temp-
tations of 2ll men. As the God-Man, Jesus Christ was able
to perfectly fulfill the holy demends of the holy "Mosaic”
Law and experience agony and death for man, to overcome death
and arise to teke His place e@s the Priest-King of all men in
the heavenly Tabernacle of God; thereby establishing the
everiasting Covenant with His Father for man,

Through the holy blood of the God-Men, men has the
medium whereby he can be cleansed from all sins and the root
of sin by receiving end appropriating the imparted words and
grece of the Covenant,

The '"new" or better Covenant is a more perfect Cove-

nant that supercedes the Mosaic Covenant and lifts man up to
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& higher level of life; the next step is absolute perfec-

tlon and glorification.

The Covenant of the New Testament is both & covenant
end a will -- a covenant in relation to the Father; a will
in relation to man. Both the words snd benefits of the will
are bestowed to every repentant man as Christ's personal

gif: and blessing.
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CHAPTER VI
SUMMARY AND CONCLUSIONS
I. SUMMARY

This investigation has now come teo the final sumary
and coneclusions, From the second chapter to the present the
nature and purpose of the Biblical Covenant has been care-
fully snalyzed, and the progresgs of the study described so
that the reader can follow the course of the investigation.
In the introductory chapter the nsture and limitations of
the investigations were described, This was followed by
chapter twc in which the "meaning of covenant” was analyzed
both from the etymology of the Hebrew and Greek words and
their use in the Scriptures. It was found that both words
convey the meaning of sacrifice with the latter signifying
a personal rather than the ceremonial sacrifiee. In their
uge the Hebrew word berith suggests a bilateral concept,
and the Greex word distheite suggests a unilateral idea which
constrains man to faith and obedience.

In chapter three the anclent non-biblieal covenants
were discussed witnh particular emphasis on the basic fea-
tures of the Hittite Covenant and Mendenhall's thought con-
cerning the origin and influence of ithe covenant. The ori-

gin of the covenant idea is not imown, but it has been traced
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to the Mesopotamian area beyond Abrsham. This leaves room
for the Biblical sonecept that the Covenant was initiated by
@od in the Garden of Eden. The covenant is belisved to be
the source cf the policy under which the various tribes and
communities were molded together for e specific purpose and
a common goal, The later "codes’ are belleved to be collec-
tions of specific punitive action that oceurred for parti-
cular crimes. As tribes, communities, and towns blossomed
into large cities the codes were revised from time to time,
The Hittite treaties are belleved to be internatiocnal forms
well known before Moses! day. The "Decalogue” and espscial-
ly Joshua chapter twenty-four are similer in form; this fact
helps to date them more accurstely. The other ancient cove-
nants emphasize the importance of blood to appease the gods,
invoke the blessing and curse, change relationship and create
unity in thought end purpcse. The rites either invoke a
personal or substitutionary sacrifice.

Chapter four shows that the Biblicel covenants are
gimilar in form and purpose. The man with man relationships
are generally bilateral treaties or leagues entersd into to
bring peace, and thereby indicate a changed relationship for
a specific purpose. The God and man relationships are pri-
marily unilateral in nature and bilateral in funetion being
initiated and stipuleted by God which stipulsticns constrain

man to faith and obedience. The Man to God relationships
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are unilateral in nature and bilateral in function. Man is
conatrained to initiate the pledge or oath, and God responds
by fulfiliing man's desire. All the Biblical covenants were
found to be an integral part of God's plan to restore man.
Each succeeding covenant owed lis very existense to the
reality of its predecessor.

Chapter five reveals ths natureland purpose of the
‘new” Covenant and the threefold role of Christ as the Media-
tor of the more perfect Covenent. The '"new’ (Covenant was
found to be essentially a unilateral "will® in nature and
both a 'covenant and "will' in function. Essentially, it
is a covenant betwesn the Pather and His Son and & "will" in
relation to man., As a covenant 1t was established before
the incarnation; as 8 "will' it was initiasted after the as-~
cension., The '"will’ constrains man bo exerecise faith, re-
celve the gzift and work in the Kingdom of God in the power
of the Holy Spirit.

II, CONCLUSIORS

The Biblical Ccvenant is essentially one in nature
and two in funetion, The initial Covenant was established
in the Garden of Eden before the fall of man and reestablish-
ed after the fall. It was confirmed through Nosh, initiated
in Abrsham, sctuated through the holy "Mosalc’ Law, conse-
crated through Phinehsas, glorified through David, revealed
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through Jeremiah, and eternally perpetuated by Jesus Christ
@8 our holy and victorious Medliator and eternal Priest~King.

The 'o0ld" Covenant was inadeguate because man was
unable to chtinually uphold His part of the Covenant due to
his ungodlyand fickle nature and erroneous reasoning. The
ritual established by God as means of atoning for personal
and irbred sin became the ultimate concern of the priests
and pecple allke. Circumcision of the flesh was religiously
observed as eternal security. The blood of animals was
inadequate to change the sinful nature of man, Man was so
busy deceiving himself that he forgot the téue purpose for
the ceremonies. Thus, the ceremony became a burden to bear,
and man became careless in the endless ritusls. Blemlsghed
sacrifices were offered as appeassement to the Holy and Al-
mighty Gog.

In the "fulness of time’ (God spoke in His Son and
Christ the God-Man came to show man the error cf his ways
and correctly interpret and fulfill the Law, When He seated
Hims=1f upon the “"right hand cf God,” the Covenant was per-
petuated both Godward and manward. As the Son of Man, Christ
sits upon the Throne as David's son; as the Son of God He
sits upon the sams Throne as "Lord of all the earth. From
His heavenly Throne, Christ imparts the inheritance and
benefits of His own will., Through the mediatorial work of

the Holy Spirit working within His own people, Christ medlates
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His will a8 Prophet, Priest, and King,

Within the Trinity God the Father is the initiator of
the Covenant, the God-Man Chrlst is the Mediator and power
of the Covenant, snd the Holy Spirit is the mediator of the
words and grace of the Covenant, The God-Man Christ as the
Mediator is both the inlitiator and the recipient of the Cove-
nant, The Holy Spirit as Mediator of the words and gracs
of the covenant 1s the sign of the Covenant. The living
blood of Christ is the seal of the Covenant.

The living blood not only sesls the more perfect
Covenant that superceded the earthly in the Person of Christ,
it also purifies the repentant man from overt and inbred
sin. The blood is essentlal and plays the central role in
man's initial salvation. The blood, even in the non-Biblical
covenants, wag the means of appeasement, invoking the curse,
echanging natures and creating new identities, However, the
only true appeasement, curse, impartation of a new nature,
end union is obteined through the blood of Christ.

Like the coin there are two sides of the propitiation.
Those that repent and receive the "wlill® of Christ and the
subsequent inheritance are blessed. But those whe refuse to
repent and resist the Holy Spirit are in danger of the curse
and abide in the shadow of the ever present wrath of God,

The Biblical Ccvenant is the will of Gcd expressed

in the form of solemn promizes, de¢rees and Christ the living
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Word: to communieate faith, sonfidence and love to man and
instill faith, confidence and love in man to accomplish a
gpecific purpose through the awaiened and cxereised faith
of man. The seven-fold purpcse of the Cuvenant after the
fall of man was (1) to reveal the will of God, (2} to instill
confidence in man, (3) to reveal the unholy nature of mear,
{4) %o provide the final stonement for mar's sin, and (5)
to change ths ungodly neturs of man, {6) to restors man to
his rightful place as the son of God, and (7) tc give man
Christ's eternal life that He might reign over and within
him., Christ offered Himgell as the perfeet saerifice to
end a8ll bloody sacrifices and 1lift man from the carnal up
into the 8piritual realm that all men in the end might have
eternal 1life. Christ was and is (1) the source of policy
in law,’ {2} the interpreter of the holy Law, and (3) the
vietor over His Father's own law. Christ is. the final de-
cree of (@od.

The atonement work of Christ iz received only by faith.

Christ has completed all the work and imparts His Spirit of
Grace 8% & gift. The Love of Christ constrains the true
Ghristian to work in and for His Kingdom. We ars saved
(1) by exerelsing our faith to respond to the magnetic
Love of the Holy Spirit drawing us tec the Cross through the
Tocve of Christ revealed therein, {2) by ezercising cur faith

to receive the '"saving falth being imparted to us through
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the Cross by the Holy Spirit, (3) by exercizing our faith
to aetivatevthe imparted "saving faith' in witnessing to
the ;eve of God, and (4) by exercising our feith to be liv-
ing witnesses for our Lord and Saviour Jesus Christ. Thus,

the Love of Christ constralns us to approprieste the atoning

werk of Christ and witness to Hie love. This is known as
initial salvation or "conversion." In time the Holiness of
Christ constrains us to g living witnesses of His Holiness
in being holy in thought, word, and deed. This iz known as
the baptism of the Holy Spirit or entire sanctification,
Thusg, love is the inlitial step to holy character and living.
Chrisgt said to His disciples, 'If ye love me ye will keep
my commandments” V..., If ye keep my cormandments ye shall
abide in my love; even as I have kept my Father's command-
ments, and abide in his love (John 14:15; 15:10). Peter in
later years said, "be ye yourselves also holy in ell manner
of living; because it ie written, ye shall be holy; for I
am holy' (I Peter 1:15,16)., Therefore, the seed of faith
blozsoms into love, and love blooms in the fragrance of
Holinese (Romans 6:1-23). The Holy Spirit plants the seed
within ue, nurtures it to full maturity, and fills our souls
full with His heoly, abiding Presence. The ultimate end is‘
glorification at the consumation or second advent of Christ.
From the beginning the Holy Spirit empowers us to exsrcise

our faith to recelve and obey the will of Christ.
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The Biblical CGovenant relationship is a union of
faith or gt-one-ment expressed in a new nature, mutusl aims,
interests, and goals. The 0ld Testament covenant relation-
ship was in the nature of a husband wirs relaticonship in
which unfaithfulness and broken relationship was easier; the
New Covenant is in the nature of & father and son relation-
ship which can not be as easily broken once man enters with-
in the Kingdom of God. "If therefore the Son shsll meke you
free, ys shall be free indeed’ (John £:36). If ye ablde
in me, and my words abide in you, ask whatever you will, and
it shall be done unto you’ (John 15:7). In fact a&s Barclay
observed, the very word diathexke has in it thes inescapable
truth that 'all is of God!'*

The Biblical Covenant was esteblished by the Word of
God befors the incarnation; the Covenant was literally ful-
filled through the incarnation during the earthly lifs and
death of Christ. The Qovenant has been spiritually fulfilled
in the resurrection, ascension, and reign of Christ which is
to bs literally fulfilled by the second advent of Christ.
Pentecost was the aspiritual coming of the {ingdom of God.
Bveryone that.is baptized by the Holy 3Spirit is now in the
Spirituel Kingdom of God. The Holy 3pirit is now our spiri-

tual irnheritanee, CQur literel Iinheritarice will be recelved

1 william Barclay, A New Testament Wordbock (London:
SCM Prees Ltd., 1956), p. 32,




_ 120
in the second coming of Christ.

A Nobel prize-winning biclogist, in his most recent
book, offers a most remarkable insight into the Spiritual

realm when he wrote:

What admits no doubt in my mind 1s that the Creator must
have known & great deal of wave mechanics and soclid
state physics, and must have applied them. Certainly,

He did not 1limit himsslf to the melecular levsl when v
shaping life just to make it simpler for the biochemist.2

2 plbert Szent-Gyorgyl, Introduction to Submolecular
Bioiogy (London: 17 Academic Press, Inc., 1959, p. 15.
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