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CHAPTER ONE

INTRODUCTION

Genesis has more to offer than just Sunday school lessons for children. It offers insight into the
creation of the universe and all that is within it. Genesis’ location within the canon is important
for several reasons. The book of Genesis is a book about “beginnings, from the beginnings of
the universe and various orderings of humankind to the beginnings of the people of Israel. It also
witnesses to the beginnings of God’s activity in the life of the world. But creation is more than
chronology.” Tt is necessary to have Genesis stand at the beginning of the canon because
“creation is such a fundamental theological category for the rest of the canon.” The book also
shares with us the foundational history of the Israelites, which is linked all the way back to the
beginning of creation. This study will begin to unpack some of the fascinating concepts

contained in Genesis in regards to the creation of humanity.

The goal of this thesis is to demonstrate that Genesis 1-2 provides us with God’s original,
missional intentions for the creation of humanity. These intentions were then transformed in
various ways by mankind in Genesis 3-11, which caused God to develop a new plan of

restoration for all of creation beginning with the call of Abram/Abraham in Genesis 12.

In chapter two of this thesis we will discover what God’s missional purposes were for

creating humankind. God intended humanity to live out their missional purposes for their

! Fretheim, Terence E. “The Book of Genesis.” Pages 319-676 in vol. 1 of The New Interpreter’s Bible;
General and Old Testament Articles, Genesis, Exodus, Leviticus. (ed. Leander E. Keck et al.; Nashville: Abingdon,

1994), 321.
2 Freitheim, “The Book of Genesis,” 321.



creation which were to (1) rule over the earth like a king, (2) be a creative participant with God,

(3) care for the earth, (4) be relational, (5) be blessed by God and be fruitful and multiply, fill the

earth (6) have boundaries or limitations, and (7) live forever with Him. Each of these intentions
will be explored in order to have a better understanding of what God really wanted humans to do

here on earth and how he wanted them to behave and interact.

In chapter three, we shall discover that these missional goals were transformed
dramatically. Beginning with the disobedience of Adam and Eve, God’s creation began to
morph into something it was never supposed to be. As we move through the chapter other
examples of transformation will be discussed such as Cain’s horrific murder of his brother, the
destruction of the whole earth with the flood, and the dispersal of the people after their language
had been confused and they no longer shared the same tongue. At the end of chapter 11, we are
left wondering, what will happen to humanity now? How can God get them back in alignment

with what He originally designed them for?

This question is answered in chapter four of this thesis. God will call a man (Abram),
through whom He will establish a covenant and use him and his descendants to bless all the
peoples of the earth. Eventually one of Abram’s descendants, Jesus Christ the son of God, will
save the people from their sins and allow them to have a right relationship with God once again.
This part of the story is not fulfilled in Genesis however. On the other hand, we do see the
beginning of a nation that will be God’s chosen people through whom He will work to bring

about redemption and restoration of what humanity was intentionally created for in the first

place.



The hope is that by being enlightened to God’s original, missional intentions, people
today might look at their own lives and examine them in light of these intents. Are we fulfilling
our mission? If not, what do we need to change in order to do so? These are a few of the

questions that should ideally come to mind after reading this thesis.
Definitions

Before moving on, we should clarify a few definitions of words that can be used in varying ways
in order to avoid confusion. Since Christopher Wright does a superb job of defining terms in
relation to mission in his book The Mission of God, we will borrow his definitions for our
purposes here. Mission goes beyond merely something we do. He states that our mission as
Christians “(if it is biblically informed and validated) means our committed participation as
God’s people, at God’s invitation and command, in God’s own mission within history of God’s
world for the redemption of God’s creation.” In this study we will discuss both God’s mission
and intentions for humanity, which thus will highlight what our mission is supposed to be more
specifically. In our context here, I will refer to mission as a term meaning a “long-term purpose

or goal that is to be achieved through proximate objectives and planned actions.”

Using the above definition for mission then allows us to use missional as “simply an

adjective denoting something that is related to or characterized by mission, or has the qualities,

935

attributes, or dynamics of mission.”” Additionally, missiology is the study of mission. The term

missiological will be used when a “theological or reflective aspect is intended.”

3 Wright, Christopher J. H. The Mission of God: Unlocking the Bible’s Grand Narrative (Downers Grove:
Intervarsity Press, 2006), 22-23.

* Wright, 23.

* Wright, 23.

® Wright, 23.



M ethodological Considerations

This thesis is an attempt at a literary reading of Genesis, while at the same time using aspects of
a historical approach such the Hebrew language and consideration of some aspects of an ancient
Near Eastern worldview. It is not necessary for these two approaches to be mutually exclusive.
However, a literary paradigm takes precedent in this work. We will focus on what the text itself
says, allowing it to have its own voice. Features of this sort of literary paradigm include an
ahistorical view of the text, the autonomy of the text, and meaning of the text is understood as
aesthetics.” There will be an emphasis on the final canonical form of the text, so approaches
such as the Document Hypothesis are incompatible with this approach. Being aware of other
hermeneutical approaches, it should be noted that this study does not claim historicity neither
does it deny it; rather it simply is not the focus of this reading. Neither does this reading claim
that Genesis (primarily 1-11) is essentially myth in the popular sense of the word.® For our
purposes here perhaps instead it could be thought of as a story that explains the origins of Israel’s
ancestors, but also links them back to the creation of the universe. This thesis also takes it as a
given that the author of Genesis was divinely inspired by God along with the other authors of

Scriptures (see 2 Tim 3:16).

Additionally, due to space constraints of this thesis, we will only explore what is in the

text of Genesis and leave comparison with other Scriptures for a future endeavor. Also, while

’ Holladay, Carl R. “Contemporary Methods of Reading the Bible.” Pages 125-149 in vol. 1 of The New
Interpreter’s Bible. (ed. Leander E. Keck et al.; Nashville: Abingdon, 1994),139.

8 For an alternative view of the stories of Genesis 1-11 as myth, though not necessarily uninspired see
Peter Enns, Inspiration and Incarnation, Evangelicals and the Problem of the Old Testament (Grand Rapids: Baker
Academic, 2005), 49-56.



our study will primarily focus on Abraham in chapter four of our study, we could have
demonstrated the beginnings of God’s original intentions being restored through Isaac, Jacob,
and Joseph as well. However, we simply do not have the space to do so in this study. Now that
we have the preliminary considerations out of the way, let us begin with Genesis 1-2 and

discover what exactly God had in mind when He created humanity.



CHAPTER TWO
GENESIS 1-2 GOD’S ORIGINAL, MISSIONAL INTENTIONS

FOR THE CREATION OF HUMANITY

I ntroduction

Genesis 1-2 presents the creation narrative of the Bible. The text goes beyond merely
enlightening us with what the ancient believers of God believed about the creation of the
universe and everything in it. The narrative also paints a picture of what God originally intended

the creation of humanity to be like.

The Shorter catechism of the Westminster Confession asks the opening question, “What
is the chief end of man?” Then the catechism states, “The chief end of man is to glorify God and
enjoy him forever.” All of creation does this as well, yet humanity glorifies “our Creator in
uniquely human ways, as befits our unique status as the one creature that has been made in the

image of God.”

From the first two chapters of Genesis we will explore the original intentions of God for
mankind and what it means to be made in His image and according to His likeness. He intended
humanity to live out their missional purposes for their creation which were to (1) rule over the
earth like a king, (2) be a creative participant with God, (3) care for the earth, (4) be relational,
(5) be blessed by God and be fruitful and multiply, fill the earth (6) have boundaries or

limitations, and (7) live forever with Him. In this chapter, we will unpack these fundamental

® Wright, 404-405.



intents of being made in the image of God, in order to gain a greater understanding of whom and

what God created us to be.
Madein the I mage of God

Probably the most well-known fact among Christians about the creation of humans is that
mankind was created in the image of God or imago dai. There are many good works out there
already that discuss the meaning of “image of God” so we will only briefly summarize the main

points here.

In the narrative God states, “Let us make man in Our image, according to Our likeness”
(1:26, RSV). In 1:27, “God created man in His own image, in the image of God He created
him.” Here the Hebrew word, ’adam, refers to humankind generically and in 2:7, which we will
look at next, the word refers to the first man.’® So man bears the image of God and his likeness
and as we see in chapter two a spirit as well. Man was formed from the “dust of the ground” and
then God “breathed into his nostrils the breath of life” (2:7). Now, man was alive. Adam the
first man is linked to the ground since he was created from it (and as the narrative tells us in
chapter three, he will return to it). These two words are linked lexically as well since we have

’adam, which represents the first man or humankind and then ’adama, which means ground.!

A quick word about the use of the plural pronouns “us” and “our” from 1:26; these have
caused people to come up with different theories as to who the plural is referring to, whether it

be the three persons of the godhead, or angels with God, other deities, a divine council or simply

19 retheim, Terence E. God and World in the Old Testament: A Relational Theology of Creation (Nashville:

Abingdon Press, 2005), 34.
1 Wwalton, John H. “Creation.” DOTP, 160.



God."? “This form can be explained as either a plural of majesty or a potential plural, expressing
the wealth of potentials in the divine being. This verb harmonizes with the plural ‘God’
("élohim) used in verse 1 and following, which although plural in form, takes a singular verb.”">
Although the use of plurals in these instances “does not explicitly refer to the tri-unity of the
Godhead,” it does permit the doctrine of the trinity to be developed “through the process of

: . 4
progressive revelation.”!

While some choose to ignore what the text itself says about the image of God, Russell
rightly suggests that “the focus of Gen 1:26-31 is not on the ontological meaning of imago de.
Rather it describes the function or purpose of humanity bearing the divine image.”!* The Bible is
not really focused on describing what exactly imago de means, rather it is concerned “in
converting us to a life in which God’s people can embody God’s original mission. A
missiological focus is implicit” in the Lord’s creational design for mankind in the image of

God.'

Now, let us investigate the original Hebrew of some of the words in these phrases. The
word translated as “image” comes from the Hebrew word, selem. BDB gives its meaning as
“image, likeness, resemblance of.”'” The word translated as “likeness” is dermut, which means

“likeness, similitude, of external appearance.”18 Though many see these terms as synonymous,

2 gee Walton, John H. Ancient Near Eastern Thought and the Old Testament: Introducing the
Conceptual World of the Hebrew Bible. (Grand Rapids: Baker Academic, 2006), 94-95, for an excerpt on the idea of
a divine council.

 Ross, Allen P. Creation & Blessing, A Guide to the Study and Exposition of Genesis (Grand Rapids: Baker
Books, 1998), 112.

1 Ross, 112.

1> Russell, Brian. Creation, Paradise Lost, and the Mission of God (unpublished raw data accessed in 2013),
10.

18 Russell, 10.

Z Brown, Driver, and Briggs. Hebrew and English Lexicon. (Oxford: Clarendon Press, 1907), 853.

BDB, 198.



the word for “image” is the more concrete of the two terms and the term for “likeness” is used
more generally in regards to “resemblance.”’® As you can see they are very similar in meaning.
“Likeness” was used to “define and limit the meaning, by indicating that the sense intended for
selem must lie within that part of its range which overlaps with the range of demut.”*°
Furthermore, “the Hebrew word, selem, is a representative in physical form, not a representation
of the physical appearance. The image is a physical manifestation of divine (or royal) essence
that bears the function of that which it represents; this gives the image-bearer the capacity to

reflect the attributes and act on behalf of the one represented.””!

From these definitions we can conclude that to be made in the image of God and his
likeness was to be formed in his resemblance; we resemble God and his likeness and manner.
This special stamp of God upon humans “denotes a special relation between God and mankind

»22 We have attributes of God. Does this mean we are

which is unique among all the creatures.
equal to God or that God is the same as us? Certainly not, but we do bear some of the same
characteristics, likeness, and mannerisms of God. Many scholars now conclude that the idea of
being an image of God is modeled after “the manner of a king who establishes statues of himself
to assert his sovereign rule where the king himself cannot be plresent.”23 Obviously, we can only

carry this so far as sculptures are not able to move or speak and humans are called to speak and

move about on earth representing God. Additionally, when He created mankind in His own

' Bray, Gerald. “The Significance of God’s Image in Man” (Tynbul 42, 1991), 197.

%% Barr, James. “The Image of God in the Book of Genesis—A Study of Terminology” (BJRL 51, 1968/69),
24,

% Walton, “Creation,” 161.

%2 Childs, Brevard. Old Testament Theology in a Canonical Context. (Philadelphia: Fortress Press, 1985),
34.

** Brueggemann, Walter. Genesis. [nterpretation: A Bible Commentary for Teaching and Preaching.
(Atlanta: John Knox Press, 1982), 32.
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image, God had certain purposes and desires in mind. The remainder of this chapter will discuss

these original intentions.
Rule over the Earth asa King or Representative of God

Let us now look further at the phrase “image of God” or imago dg from the Latin Vulgate’s
translation. After much comparison between Israelite literature and other ancient Near Eastern
literature from both Egypt and Mesopotamia, “it has become clear that the phrase is related to
royal language, in which a king or pharaoh is the ‘image of (a) god.””** Therefore, humankind
was supposed “to function as the divine image” by having dominion over the animals and ruling
over them.?”> Man was instructed to “have dominion over the fish of the sea, and over the birds
of the air, and over the cattle, and over all the earth, and over every creeping thing that creeps
upon the earth” (1:26). The NAS version states “let them rule over the fish of the sea and over
the birds of the sky and over the cattle...” (1:26). Notice both translations use the language of
kingship, having “dominion over” or ruling over things are roles of a king. In 1:28, we see the
same kind of language when they are instructed to subdue the earth and again to “have dominion

over the fish of the sea and over the birds of the air...”

Arnold suggests that the phrase “let them rule over...” in 1:26, which includes an
imperfect waw consecutive of rah, “should be interpreted as a purpose clause, expressing the
motivation behind God’s creation of humans in his image: ‘in order that they may have dominion
over...””* This gets at one of the essential components of this chapter; which is that humankind
was created in the image of God with the purpose of ruling over the earth and everything in it.

However, we also know that not every human can literally be a king. Yet we can be God’s

2% Arnold, Bill. Genesis (New York: Cambridge University Press, 2009), 45.
% Arnold, 45.
2 Arnold, 45.
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representatives here on earth to His other creations. So the function of kingship is
“democratized, and the royal links that may be present have been subverted and nonhierarchical
perspectives prevail.”?’ Part of representing the Lord on earth was that “the human creature
attests to the Godness of God by exercising freedom with and authority over all the other
creatures entrusted to its care.”®® Russell calls this “representation authority” and rightly
suggests “humanity does not rule for its own sake or prerogatives.”” God gave humanity this

authority and expected them to use it wisely, as they are His divine representatives.

Additionally, most of the Old Testament uses of rdh, the word for “rule over,” are in “the
context of ruling over reluctant subjects.”*® However, in this particular context of both creation
and blessing, the term, rdh, “should be understood as indicating a supremacy that is harmonious

and mutually beneficial” for both humankind and the other creatures of the earth.’!

In addition to ruling over the living things on earth, we learn later in the narrative that the
man actually names the creatures. God brought them before him and whatever name he gave to
the animal that was thereafter its name (2:19-20). This task of naming in addition to being a
kingly function is also the function of a creator, which leads us to the next original intention of

God for humanity where the Lord calls humanity to be a creative accomplice with Him.

27 Eretheim, God and World, 47.

28 Brueggemann, Genesis, 32.

 Russell, 11.

% McKeown, James. Genesis (Grand Rapids: William B. Eerdsmans Publishing Co., 2008), 27.

3! Lohfink, Norbert. Great Themes from the Old Testament (Edinburgh: T & T Clark, 1982), 177-179.
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Creative Participant with God

Humanity was called from the beginning of creation to be “participants in the continual renewal
and maintenance of the created order.”** The action of God allowing man to name the animals
demonstrates that man was to be a participant in these creative acts with God. In ancient Near
Eastern cultures, the act of giving something a name was to assign the object a function and thus
bring it into existence. The names were sometimes “seen as a hypostatis, or the very essence of a
thing.”** There are many examples of this, such as in the Babylonian creation narrative,
EnumaElish, where the act of naming is equivalent to bringing into existence. Arnold suggests
that “naming was often determinative of existence” in an ancient Near Eastern context.>* This

would have been the way it was understood in the ancient worldview.

God created and named his creation in Genesis 1-2. For instance, God created light and
darkness in 1:5, and completed this creative act by assigning the names “day” and “night” to the
light and darkness respectfully.>> We see that God went on to continue assigning names to his
creations such as the “sky” or “heaven” in v. 8, and the “earth” and the “seas” in v. 10 and so
forth. Each time He created and named His creation, we discover in the narrative, its function as
the creation was brought into existence by God. Clearly we can see how the ancients would have
equated naming with existence and the act of creating. So when God instructed the man to name

the animals, he was allowing him to work with God to fulfill a creative act.

While the narrative indicates that God fashioned the woman in 2:22, the man was the one

who decided what she would be called, i.e. “woman.” God gave him this creative honor and

32 Gorman Jr., Frank H. “The Ideology of Ritual: Time and Status in the Priestly Theology.” JSOT Sup91.
(1990), 230-232.

3 Arnold, 40.

% Arnold, 40.

% Arnold, 40.
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permitted him to be a contributor to this creative act when he rightly could have named the
creature himself along with all the animals as well, since God was the one who formed them.

Yet God desired for man to participate in such creative acts with him.

Another aspect where God called humanity to join with Him as a creative accomplice
was through procreation. As we will discuss later in this chapter, God designed humanity so that
they could form other human beings. However, it should be noted that humans alone cannot
create life; it is an act of God for life to begin. He does choose to work through his creatures

coming together, but humans cannot create life on their own.>

Carefor the Earth and itsCreatures

Next, we will discuss another one of God’s missional intents for humanity, which was to care for
the earth or be stewards over it. After man was created, God placed him in the garden in Eden
(2:8). Recall that earlier we discussed the lexical link between the words for “man” or
“humanity” and “ground.” Thus, in 2:7 we have the man which “received the breath of life and
in origin coming from the ground itself, is eminently suited to take care of the garden and all that
God has placed in it.”*” In 2:15, we see not only did God put man in the garden, but He does so
in order that man can “till it and keep it” or the NAS states, “cultivate and keep it.” This was to
provide a solution to the problem of having no one to plant or cultivate the earth that was
mentioned back in 2:5. When you examine the text, one can easily see that man was put in the
garden with a purpose to care for it; he was to till the ground and plant the trees and other plants.

His “presence was crucial for its life and health.”3® Contrary to the belief that man was put in the

% gee later discussion on the issue of barrenness and how that is overcome with God’s intervention and
not by any human means.

37 Hess, Richard S. “Adam.” DOTP, 18.

38 rretheim, God and World, 47.
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garden in order to provide a paradise full of luxury and ease for humans, the text actually
demonstrates that man was placed there to be the garden’s keeper. In essence, the human
creature was “given a vocation and expected to share in God’s work.”*® Rather than simply for
self-gratification, man was placed in the garden to be the “image of God” or in other words his

representative here on earth that would help plants be nurtured and to grow as God intended.

For further evidence of this, let us look at the original Hebrew in 2:15. The word
translated as “till” or “cultivate” is a qal infinitive construct from the root word, ‘dbad.*°
Further synonyms include, “work, serve, labour.”*! The word translated as “keep” is another gal
infinitive construct and comes from the root shamar. BDB further defines it as to “keep, watch,
preserve,” or “have charge of.”*? Thus we see that mankind was placed in the garden to work,
serve, and till or cultivate the ground as well as to keep, preserve, and watch over the earth.
Nowhere in the meanings of these words can we find that man was supposed to take advantage
of the earth or exploit the garden for his own purposes. Humanity has a “stewardship
responsibility” that includes “ordering and watching over the garden that God has created.”*?
Russell sees in our pericope of Genesis 1-2 that “humanity’s mission is to serve as stewards of
God’s Creation. This involves caring for and preserving what God has crafted.”** Humanity

was supposed to represent God here on this planet and nurture and protect the earth.

It should be noted that nature is not to be given divinity, but neither is nature or the earth

to be desacralized. The earth is sacred in that God is its creator and “stands over the His creation

% Brueggemann, Genesis, 46.

“ Holladay, 261.

' BpB, 712.

“2 BDB, 1036.

“3 Hess, Richard S. “Adam.” DOTP, 19.
* Russell, 6.
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as Lord and King of Creation,” and thus the earth is sacred and important to God.® Therefore,
humanity is to care for God’s creation as we were instructed, not only out of obedience, but out
of love for the one who created the world. While we are not to worship the earth, neither are we
to think that the planet was created for merely “human exploration and exploitation” or simply to

“meet our human needs.””*

There are other places in the Bible that attest to the idea that man was to work and
cultivate the earth from the start of creation, though there is not space here to discuss all of these
examples. One such place is suggested by Walter Harrelson states that Psalm 104 “celebrates the
value of human work within creation, and also affirms the value of all that other creatures do, by
God’s appointment.”47 This Psalm speaks of other creation elements such as when God
“established the earth upon its foundations, so that it will not totter forever and ever” (104:5,
NAS). Shortly after the recounting and praise for the different creations, the Psalm states, “Thou
dost cause the grass to grow for the cattle, and plants for man to cultivate, that he may bring forth
food from the earth” (Psalm 104:14). This seems to imply that at the time this psalm was
written, the author fully saw man working to cultivate the plants as a given responsibility in
order to bring forth food. While we do not want to read too much into the text, it certainly

presents some evidence for this suggestion.

Besides caring for the earth, man was to care for the other creatures as well, though this is
perhaps somewhat implicit in the narrative of Genesis 1-2. As mentioned above, man was given
the task of naming all of the living creatures in 2:19 and as we shall discuss below, man had a

relationship to the animals. Additionally, by caring for the ground and nurturing the plants

4 Russell, 3.
4 Wright, 401.
47 Wright, 400.
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which would be used for food, he would care for the needs of not only humankind, but the

animals too. The animals were given the plants as food back in 1:30; right after mankind was

given the plants for food as well.

Created to be Relational

So far we have discovered how being made in the image of God and according to His likeness
meant that God intended for humanity to rule over the earth like a king or as His divine
representative; to be a creative participant with Him; and for us to be the caretakers of the earth
by cultivating the ground. Now, we shall examine another aspect of God’s primary purposes for
the creation of humanity. He created us to be relational; with Him, with each other, and with the
earth and its other creatures. From the very beginning part of God’s missional purposes for

humanity was for them to live in community with him and with each other.

With Him

God created humanity to be in relationship with him. We have already seen some of this in that
we were supposed to be His divine image or representative here on earth. The narrative depicts
an even more intimate relationship between mankind and their Creator. God was not far off and
distant; He was close by and interacted with humans. “Moreover, God communes with humanity
in Genesis 1-2. God speaks to humanity, provides guidance, equips, commissions, and

48
blesses.”

There were conversations between God and man. Humans are the ones that God chose to

make “a peculiarly intense commitment (by speaking) and to whom marvelous freedom has been

“8 Russell, 12.
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granted (in responding).”* We see in 1:28 that not only did God bless them; He spoke to them
and said “Be fruitful and multiply, and fill the earth, and subdue it...” While both animals (v.
22) and man (v. 28) were commanded to “be fruitful and multiply,” in the imperative to the man
the text has the phrase “God said to them.” McKeown asserts that this phrase has significance
because humanity is elevated “to a superior and responsible relationship with God. God has a
unique relationship with the creatures made in his image, and this is the ideal context for
blessing.”*® God continued to speak to them in the narrative in v. 29-30 regarding the gift of
every plant for food. God converses with man again in 2:16-18 regarding which trees he may eat

from as well as acknowledging that man being alone was not good.

Additionally, God desired to be in relationship with all humans. He did not discriminate
between male or female. The Lord longed for an intimate relationship with both. Furthermore,
while Adam and Eve are the only humans mentioned in Genesis 1-2, the continuation of the
narrative reveals that God longed for a relationship with all of humanity. There was an
international focus in 3-11, and even when the text zooms in on one particular man and his
family with the call of Abram in Genesis 12, God does so with the missional intention of the
restoration of all the peoples of the earth as we shall see in later chapters. Russell rightly states
that “All of the stories in Genesis 1-11 are narratives about humanity as a whole.”"' He further

asserts that the Scriptures of Genesis 1-11 reveal that “God is not merely the God of Israel. He is

the God of the nations.”>?

4 grueggemann, Genesis, 31.
50 McKeown, 27.

51 Russell, 8.

52 pussell, 9.
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Though not found in our pericope of Genesis 1-2, we discover in chapter three of the
narrative that God walked in the garden with man. This was likely not the first time He had done
this. “For if Adam had previously seen no visible form of God but had known everything only
by the secret and invisible impulse of the spirit, what reason would he have had for concealing
himself in some obscure place for the sake of fleeing and hiding from the face of the Lord” in
chapter three.”> We can therefore make the assumption that God walked with the humans

regularly.

We certainly can see that God desired a relationship with mankind as we follow the rest
of the narrative in Genesis and indeed the rest of the Bible; but we also have clear indications in
Genesis 1-2, as noted above, that God wanted and in fact created us to be in relationship with

Him.
With Each Other

Humans not only had a relationship with God, they were also relational with one another.
By design humanity was intended to live in community with one another. Humankind was
created in God’s image (1:26), male and female (1:27). In other words, both male and female
were created equally in the image of God; “they bear the same divine imprint.”>* God states that
all that He had made “was very good” (1:31). All was as it should be in God’s eyes, except for
one thing. In the narrative of chapter two, we see that man was created first and God saw that it
was not a good thing for man to be alone and not have a suitable companion. Man was

incomplete without someone like him. Since one could not be found that corresponded to man,

2 Thompson, John L. Old Testament I, Genesis 1-11. Reformation Commentary on Scripture. (Downers
Grove: interVarsity Press, 2012), 97.

% Mickelsen, Alvera. “An Egalitarian View: There is Neither Male nor Female in Christ,” in Women in
Ministry: Four Views (eds. Bonnidell Clouse & Robert G. Clouse; Downers Grove: Intervarsity Press, 1989), 182.
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God put man to sleep and then formed woman from one of his ribs (2:21-3). Since woman is
made from the bone and flesh of man, the man “shall leave his father and his mother, and shall
cleave to his wife; and they shall become one flesh” (2:24). Furthermore, we learn that they

were naked, yet there were unashamed (2:25).

Man and woman were to relate to each other without all the inhibitions that we have
today. They were to be able to be completely open with one another and not hide their
appearance from each other. There was no fear of humiliation. Neither was there any confusion
about their sexuality. Sexual identity was simply a part of creation, when it states that God

created them, male and female (1:27).

We also see that man and woman were joined together as one flesh. This would be the
first indications of marriage between a man and a woman and being intimate with one another in
that their bodies or flesh would be joined together as one; though the precise language of
marriage is not used here, this is implied. They were to care for each other and place their

relationship with one another above that of the relationship between parent and child.

Additionally, God gave to the “man and woman together identical responsibilities: a. be
fruitful and multiply (neither can do this alone); b. fill the earth and subdue it (subdue surely
implies responsibility and leadership); c. have dominion over every living thing (dominion, like
subdue, implies authority).”> So not only were man and woman to be relational, they were
equals. God did not speak to man alone when He wanted them to “be fruitful and multiply...and

rule over...every living thing” (1:28). He spoke it to “them,” not man alone as indicated by the

55 Mickelsen, “An Egalitarian View,” 182.
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3! person masculine plural suffix in the Hebrew. “There are no limits placed on the extent to

: . . . .. 56
which either man or woman can function in God’s mission.”

With Other Creatures and the Earth

Next, we also notice the relationship between humanity and God’s other creations and the earth.
God intended for us to relate to one another. We see this 