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Thesis Statement

My attempt in this paper will be to begin by presenting
a brief history of the Jehovah's Witnesses in order to under-
stand the development of their doctrine of Jesus Christ.
Upon completion of this task, I will consider the question of
the similarity of the Jehovah's Witnesses' doctrine of Jesus

Christ to the ancient heresy Arianism, which found refutation

in the early ecumenical creeds.

Introduction to Jehovah's Witnesses

The Jehovah's Witnesses early history revolves around
its founding president Charles Taze Russell and his presi-
dential successor, Joseph Franklin Rutherford. The organi-
zation's more recent history revolves around the organiza-
tion as a whole, while being led by Nathan Homer Knorr, and
his successor Frederick William Franz.

The Jehovah's Witnesses today are a curious people. One
is awed by their sincerity of purpose and diligent commit-
ment to spreading their message to all people. It is probably

< rare person in our country.,who has!not had some form of
contact with a Jehovah's Witness performing their door-to-door
duties.

The Jehovah's Witnesses have used the printed page for
propagating their ideas nrotahly btetter than any other ordgani-
zation in history. In 1983 alone, they distributed over
53,500,000 Bibles, books, and booklets around the world, plus

over 460,000,000 copies of Awake! and Watchtower magazines (1).

Jehovah's Witnesses number-about 1 million in North.America (2).
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Jehovah's Witnesses claim to be the oldest line of "true worship-
pers of God." Abel is believed to have been the first "witness.”
Charles Taze Russel, the actual founder of the Jehovah's Wit-
nesses, is regarded by the them as the most significant re-
ligious reformer since New Testament times. Only in 1872 in
America, they believe, did the Witnesses begin to reorganize
after hundreds of years with no organization. The modern day
Jehovah's Witnesses believe they are the only true remnant of
worshippers left:on earth to carry out Jehovah's plan (3).

The Jehovah's Witnesses are a heretiaal force upon .the
Christian Church today, and are in need of being understood
by true followers of Jesus Christ. My own personal interest
in the Jehovah's Witnesses stems from encounters I have had
with their door-to-door "evangelists." Three times in a five
year time span, these people found me lacking adequate knowl-
édge to defend my own Christian faith effectively, or refute
their distorted faith. These encounters have left within me
a great desire to know more about who they are, where they came
from and what their beliefs are, specifically concerning my
Lord and Savior Jesus Christ. It is my hope that the research
done for this paper will not only enable myself and others in
defending the Christian faith during meetings with Jehovah's
Witnesses, but also will prepare us in Tovingly leading Jehovah's

Witnesses to a true knowledge of their waiting Lord, Jesus Christ.

Jehovah's Witnesses' Historical Development: Beginnings under
Charles Taze Russell

Charles Taze Russell, born in Pittsburgh, Pennsylvania in

the year 1852, is the founder of the Jehovah's Witnesses (4).



Russell describes his religious upbringing in the following

way in the Watchtower magazine:

I was brought up a Presbyterian, indoctrinated
from the Catechism, and being naturally of an
inquiring mind, T fell a ready prey to the logic
of infidelity, as soon as I began to think for
myself. But that which at first threatened to
be the utter shipwreck of faith in God and the
Bible was, under God's providence, overruled

for good, and merely wrecked my confidence 1in

human creeds and systems of Bible misinterpre-
tations (5).

It becomes very apparent as one reads the works of
Charles Taze Russell that he has a huge hangup with "man-
made" Christianity, which, he believes, finds its greatest
expression in the creeds of the Christian Church. Russell

states in his writings the following:

Few realize that from the time creed-
making began, A.D. 325, there was practically
no Bible study for 1260 years. Few realize that
during that time the creeds were riveted upon
the minds of millions, shackling them to hor-
rible errors, and blinding them to the Divine
Character of Wisdom Justice, Love, Power, Few
realize that since the Reformation-sirnce the Bible
began to come back into the hands of the people-
well-meaning but deluded reformers have been
blinded and handicapped by the errors of the past,
and, in turn have served to keep the people in
darkness. Few realize that real Bible study,
such as was practised in the early Church in the

days of the Apostles, has now only come to the
Bible Students (6).

The "faithful and wise servant" (a title of Russell
based on Matthew 24:45) Russell was not always so hard-
nosed against the Church. Growing up a devout Calvinist,
He would sometimes write warnings of hellfire in conspi-
cuous public places to encourage people to mend their ways.
At age 16, Russell attempted to win an infidel friend to
Christianity, but was unable to defend his belijefs succes-

sfully, and thus lost fajth in the Bible (7). An intense



struggle began in Russell whereby he could not accept the
"orthodox" doctrines of Christianity that he had been taught.
He was particularly disturbed by the doctrine of eternal
punishment. He wondered how an All-Loving, Merciful God
could damn anybody to hell (8). Russell's thinking on such
issues was very typical of the rationalistic spiritiof 'the age.
Briefly speaking, this rationalistic attitude demanded that
prevailing beliefs, customs and institutions shall be sub-
jected to critical examination, and be required to justify them-
selves before the court of reason (9). Because of his adopted
rationalistic approach to the Christian faith, Russell came
to lose faith in the Bible. Later though, it was this same
rationalistic approach to the Bible that resulted in his
founding of the Jehovah's Witnesses.

At the age of 18, when Charles had lost all hope in the
Christian faith, he wandered upon a meeting of Adventists.
Russell himself describes his initial encounter with the

Adventists this way, he says he came...

to see if the handful who met there had any-
thing more sensible to offer than the creeds

of the great churches. There, for the first
time, I heard something of the views ofi Second
Adventism, by Jonas Wendell...though his scrip-
ture exposition was very far from what we rej-
ojce in, it was sufficient, under God, to re-e-
stablish my wavering faith in the Divine in-
spiration of the Bible... (10).

Almost immediately, Russell contacted several friends
who started studying the Bible with him. Under Russell's
direction, a Bible study class was formed which would
gradually evolve into a separate movement (11). As "Pastor"

Russell ( as he began to be called in his group, though he



had no theological training) formulated the theology that would
become unique tc his movement, he borrowed many ideas from

men influential to his spiritual pilgrimage. Russell says of
two men named George Stetson and George Storrs,

The study of the Word of God with these cear

merr, led, step by step, into greener and bright-
er hopes for the worid, though it was not until
1872 that I gained a clear view of our Lord's
work as a ransoem price, that I found the strength
ard founcation of all hope of restitution of

life in that doctrine (12).

In a newspaper called the Bible Examiner, put cut by

George Storrs, it states that Russell learned the doctrines

of the ransom atonement of Christ, the restitution of man-

kind to a paradise earth, and the doctrine of anrihilism
directly from Storrs and his associates. Also, Russell
borrowed from Storrs the practice c¢f celebrating the memor-

ial of the Lord's supper once a year on the supposed date of
the Jewish Passover, 14 Nisan (13).

Russell also cdeveloped his cdoctrinal views through his

own close examinatior of the scriptures, various Bible cam~
mentaries, and ideas common to much of 19th Century American
Protestantism. From a Lutheran Pastor of his day, Russell
borrcwed the idea of Christ having been resurrected in spirit, and
not in flesh (this is not official Lutheran doctrine). Russell
borrowed the idea that the Greek word "parousia" should

more carrectly be translated "presence" insteed of "coming."
Thus Russel]l believed that immediately before the Battle of

Armageddon, Christ would be "invisibly" present. Russell



published these ideas in the 1870's in a book called The

Object and Manner of our Lord's Return (14).

Russell, who was always fascinated with Bible chronol-
ogy that stemmed from his initial contacts with the Adventists,
asked Nelson H. Barbour to come visit him. Russell wanted
this independent Adventist preacher, who was an associate of
George Storrs, to show him "fully and scripturally" that the
prophecies indicated 1874 as the date at which the Lord's
presence and the "harvest" began. Barbour came to Russell
and, as Russell says, "He came, and the evidence satisfied me."
Once again, Russell was impressed by rationalistic ideas (15).

Russell and Darbour workéed together to produce a book

entitled Three Yorlds. This book contained ideas that Russell
and his association were to espouse during the next nearly

40 years. Three Worlds clearly indicated that Christ would

carry his chosen saints to heaven in 1878. When this year

came and went, new dates began to be set. Russell developed

the explanation that those "dying in the Lord" from 1878

forward would have an immediate heavenly resurrection rather
than having to sleep in their graves. Also at this time,
Barbour wrote an artic¢le denying the Doctrine of the Atone-
ment, saying Christ's death was not a settlement of the penalty
of men's sins. This resulted in Barbour and Russell parting
company (16). During this quarrel with Barbour, Russell came up
with what he called "the doctrine of the mystery." He began
to teach that it was not only Jesus, the man, who offered

himself as a ransom sacrifice for mankind, but the body of

Christ, thel144,000 members of his Church, also participated



in the ransoming and atoning work. Because of this mystery
doctrine, Russell also stated that meimbers of the Church of
Christ were not under the new covenant of the New Testament
which the scriptures spoke of as replacing the 0ld Testament
covenant. His reasoning was that the new covenant could not
be applied to all people until all the members Christ's
"body" had been resurrected, raptured, and joined together with
their Lord in heaven. Russell also taught that the 144,000
did not need a mediator, since they, the body, and Jesus, the
head, made up the Christ together. Some of his followers who
trusted solely in the blood of Jesus Christ, left Russell's
"Bible Students" and formed the "New Covenant Believers" (17).
The year 1879 saw Russell starting a new publication

called Zion's Watch Tower and Herald of Christ's Presence.

This publication came to be known as The Watchtower after 1931.

In the year 1884, Russell incorporated the "Zion's Watch

Tower Tract Society." This was done in order to bring greater
organization to his movement which was growing rapidly (18).
Many early converts to Russell's movement came from funda-
mentalist groups. These people were dissatisified with

their churches acceptance of the evolution theory, and the use
of higher criticism. Russell opposed both of these. Russell
himself claimed that most of his followers were from Methodist,
Presbyterians, and Baptist backgrounds (19).

Much of Russell's life in "ministry" after 1873 until his
death in 1916 was filled with trials and scandals. He was
often involyed in lawsuits and controversy over such things
as false advertising in propagating and raising money for his

movement. But rather than focusing on any more historical



details of Charles T. Russell's life, I would now like to

turn our attention to some of his writings and sermons, and

Took specifically,at Russell's doctrine of Jesus Christ.

Charles T. Russell's Doctrine of Jesus Christ

In 1886, Russell published the first of a seven-

text serjes called the Studies in the Scriptures. = Edmund

Gruss, in his book Apostles of Denial, writes concerning

text number one, The Divine Plan of the Ages:

The book teaches that God has one harmonious
plan, a plan which gradually was being. revealed-.to
man. Besijdds attacking evolution and the Creeds
of orthodoxy, it also denies eternal punishment,
the Trinity, man's possession of a soul, and the
physical return of Christ. Faith in secular gov-
ernments is discouraged. The second probation
theory is also advanced in this book. A1l men
would receive a second chance to be saved on the
millenial earth. The other volumes of Studies
in the Scriptures appeared progressively in 1889,
1891, 1897, 1899, 1904, and 1917 (20).

It is in these books that Russell outlines his the-
ology and gives the clearest insight into his doctrine of
Jesus Christ. Other helpful sources of imformation on
Russell's doctrine of Christ can be found in his published
sermons.

As we (consider Russell's doctrine of Jesus Christ as

found in his Studies in the Scriptures and sermons, an import-

ant “peint should:® be remembered concerning Charles Russell's

theology of "progressive revelation." Russell says in The

" Diyine Plan of the Ages that...

It is evident that though Jesus promised that the
Church should be guided into all truth, it was to
be a gradual unfolding...while the Church, in the
days of the Apostles, was free from many of the
error which sprang up under and in the Papacy, yet



we cannot suppose that the early Church saw as
deeply and as clearly into God's plan as it 1is
possible to see today...Thus gradually God opens
up His truth and reveals the exceeding riches

of his grace; and consequently much more light

is due now than in any previous time in the Church's
history (21).

Russell's progressive revelation theology is the basis for
assecsing the Jehovah's Witnesses' theology as one that is brought
with danoer and deception. In brief, a Jehovah's Witness can be-
lieve one thing today, and something entirely different to-
morrow. The authority for change is at Watch Tower Hedd-
quarters. The average Jehovah's Witness is simply told what
to believe and do and is expected to obey. For all of the
movement's hype about "reason," this seems like a very
"unreasonable" system. Especially when the scriptures
clearly teach that the "full revelation" of God had been
given through Jesus Christ! (see Romans 16: 25,26; Ephesians 3;
etc...) Perhaps this is why it is so difficult in sharing
the Truth of Jesus Christ with a Jehovah's Witness. What
they believe to be the truth about Jesus Christ today, may
be quite different from what their founder Charles T. Russell
put forth. As we study the Jehovah's Witnesses' doctrine of
Jesus Christ, I will be sure to point out how their doctrine
of Jesus Christ may have changed.

We could agree with "pastor" Russell when he says in the

Divine Plan of the Ages that Jesus was perfect. But what did

Russell specifically mean by the use of the "perfect?" Later,
in the same text, Russell writes:

Neither was Jesus a combination of the two natures,
human and spiritual. The blending of two natures
produces npeither the one nor the other, but an im-
perfect, hybrid thing, which is obnoxious to the

divine arrangement. When Jesus was in the flesh,

9



he was a perfect human being; previous to that time

he was a perfect spiritual being; and since his resur-
rection he is a perfect spiritual being of the highest
or divine order. It was not until the time of his
consecration even unto death, as typified in his
baptism-at 30 years of age...that he received the
earnest of his inheritance of the divine nature

(Matt. 3:16,17). The human nature had to be con-
secrated to death before he could receive even the
pledge of the divine nature. And not until that
consecration was actually carried out and he had
actually sacrificed the human nature, even unto

death, did our Lord Jesus become a full partaker

of the divine nature (22).

Here, Russell provides us with who he believes Jesus
Christ was before his earthly 1ife, during his earthly life,
and after his death. It is on these three phases of Jesus'
existence that I will attempt to describe Russell's specific
beliefs about "who Jesus Christ is."”

The first aspect to look at is who did Russell think
Jesus was "before" his earthly existence? In the above
excerpt, Russell says that Jesus was a "perfect spiritual

being" before his earthly appearance. In the Atonement Be-

tween God and Man, which is volume V in the Studies in the

Scriptures, Russell writes the following concerning Jesus'

pre-earthly existence:

(1) Our Redeemer existed as a spirit being be-
fore he was made flesh and dwelt amongst men.
(2) At that time, as well as subsequently, he
was properly known as "a god"-a mighty one.

As chief of the angels and next to the Father,
he was known as the Archangel (highest angel
or messenger), whose name, Michael, signifies,
"who as God," or God's representative.

(3) As he was the highest of all Jehovah's
creation, so also he was the first, the direct
creation of God, the "Only Begotten," and he,
as Jehovah's representative, and in the ex-
ercise of Jehovah's power, and in his name,
created all things-angels, principalities and
powers, as well as the earthly creation (23).

Charles Russell was always very sure to give Jesus the

very highest position of authority and existence possible,
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except for equality with the Father. Russell talks of the
"Logos" of Jehovah God. He says the Logos was dJehovah.
He then immediately qualifies this statement by adding...

...God's first creative act as respects intelli-
gent beings. Long before man was created, or our
earth brought from its chaotic condition, long be-
fore angels and cherubim were created, Divine Power
brought forth a Son on the spirit plane-Jehovah's
FirstiBegottenddloriiousy pérfecty beautifull=Hisvown
image (24).

Charles T. Russell believed that Jesus Christ, before

coming to earth, was an angel of the highest order, a
creature more powerful and glorious than any other creature.
According to Russell, "First-Begotten" means ”first—created.“
He believed the first created being then was the active agent
in creating all other things. The Logos, as seen by Russell,
is God's Wisdom, His Expression, the Message, the Word (25).
Russell explains that the Logos left heaven to become
a man and consecrate Himself even unto death for the joy

that was set before Him. This joy was:

(1) That thus He might serve the Heavenly Father's
gracious purposes.,

(2) That He might recover mankind from the state of
sin and death into which all were plunged by
fathey Adam's one act of disobedience.

(3) Additionally He was promised the honor and
distinction of the Messianic Kingdom by and
through which mankind would be blessed and up-
Tifted.

(4) He was promised a special Bride class to be
selected from among the redeemed race of men-a
class having His own disposition of loyalty to

Godq and to righteousness, and faithful unto death-
which like Himself would be exalted in the Chief
Resurrectijon from the earthly to Heavenly con-
dition, far above principalities and powers and
every name that is named.

(5) He was promised that His own personal dis-
tinction would be to all eternity a participation
in the qualities of the Divine nature; He would
possess not only glory and honor, but also in-
herit life, deathlessness, immortality-John 5:26;

11



Heb. 1:1-3 (26).

According to Charles T. Russell, the divine Logos, or
Jesus as pre-existent man, was "asked" to go to earth, be-
come. a man, and die a sacrificial death for humankind.

He gives three reasons here why the Logos would want to
do this. These reasons are, briefly stated again, 1. the
promise of honor and distinction of the Messianic kingdom,
2. the promise of a special bride class, 3. to all eternity,
the personal participation in the qualities of Divine nature-
glory, honor, 1ife, deathlessness, immortality. Russell
seems to entirely ignore the fact that Jesus Christ, as God
the Son, died for sinners beause of His great love for them.
It was not for any personal gain that the Logos left heaven
to come and die for humankind, but it was out of His great
Jove for all people that He came. "Greater love has no one
than he lay down his 1jfe for his friends." God the Son
showed this great lTove for us by dying for us on the cross
and promising us the free gift of eternal life through faith.
This totally "unselfish" Tove shown by Jesus is totally
opposite of Russell's view of Jesus' mission. Russell views
Jesus' mission as predominately "self-seeking." But God's
love through his Son is decisively "self-giving," the type
of love described by the Apostle Paul in 1 Corinthians 13.

It is my experience that Jehovah's Witnesses' la&k of
understanding about God's love is a major factor in their
misconceptions about Jesus Christ, who was rightly declared
by Thomas to be "Lord and God."

Charles Russell believed that, while in the flesh,

12



Jesus was a perfect man. But Russell definately did not
believe in the Incarnation. 1In fact, he even had a miscon-

ception of what the Incarnation was. He says, "The In-
carnaion theory is that our Lord's human body, which was born

of Mary, was merely a clothing, a covering for the spiri-

tual body" (28). The Incarnation, according to Russell's

definition, is a falsehood! As Christians, we do not believe

the Incarnation in this way at all. Truly Jesus was fully

man, but He was also fully God. This is why we believe He

could be a perfect man. Russell declares that Jesus was

able to save because of his sinless nature. But how can

Jesus be sinless in Russéll's scheme of things if He is

not God? Concerning this difficulty in his theology, Russell

says:

The Scriptual assurance then that our Lord had

a prehuman existence, the T1ife principle of which
was translated to Mary's womb and born of her
"Holy," is abundant assurance that he was as the
same scriptures declare "holy, harmless, unde-
filed, separate from sinners" (29).

It should not be inferred here that Russell thought

Jesus to be the perfect man only because of his nature.

Elswhere Russell writes:

The inspired Apostle thus explains that our Lord,
already undefiled, perfect, already a "Son,"
already fully obedient to the Father under fa-
vorable conditions, learned what it meant to be
obedient under most adverse conditions, and being
thus tested and proved worthy of perfection on
the highest plane of being, the divine nature,

he was perfected in it when the Father raised him

from the dead.to the excellent.glory set before
him...(30),

’Russell adds here that all who are followers of Jesus
are likewise "made perfect" through obedience and suffering

in this world. 'By suffering in this world, a person can

13



become a new creature. Russell says, "thus are his breth-
ren also now on trial and now being made perfect as new
creatures in Christ" (31).

Here again the earthly Jesus is perceived in Russell's
mind as self-seeking in the effort to be counted worthy of the
divine nature after death. This too is the "work" of his
followers, according to Russell. This teaching is a far cry
from the loving grace of God that saves through faith; the
free gift of God offered to all who will come unto Jesus.
Russell bases Jesus' earthly perfection on his obedience and
his nature. Russell says that because of Jesus' pre-earthly
existence as the highest order of created spirit being, he
is, by nature, sinless. 1Is he implying that angels are sinless?
If he is, then what about Lucifer, who was once the highest
ranking angel but now is our evil adversary?

Having considered Jesus' earthly ministry, let us turn to
a related matter. According to Russell, what was Jesus' identity
after his resurrection. Russell writes the following:

(5) This humiliation to man's condition was not in-
tended to be perpetual. It accomplished its pur-
pose when our Lord had given himself, a human being,
as our ransom, or "corresponding price." Hence,
his resurrection was not in the flesh, but, as the
Apostle declares, "He was put to death in the flesh
but quickened in spirit." 1 Peter 3:18

(6) His resurrection not only restored to him a
spirit nature, but in addition conferred upon him

a still higher honor, and, as the Father's reward
for his faithfulness, made him partaker of the

divine nature-the very highest of spirit natures,
possessed of immortality (32).

As this indicates, and from an earlier given source
from Russell's writings, Jesus' "reward" for his "obedient"
seryvice to the Father (dying a sacrificial death for human-

kind) was to be given the highest rank, next to God, possible

14



in the heavens above. This is what Russell refers to when
he says the Father made "him partaker of the divine nature."
Again, we see Russell's Jesus, an/obedient angel who has
done his duty and now receives a promotion in the Father's
political realm. But where is the great love that Jesus
showed humankind while on earth ministering and in his
agonizing times of prayer? These times are absent in Russell's
theology. |

Also here, it is important to note that Russell did not
believe in the bodily resurrection of Jesus Christ, but rather
a spiritual resurrection. i'In explaining the resurrection
appearances, including Jesus' encounter with Thomas, and the
empty tomb, Russell gives the following explanation. He says
that the " bodily appearances" were effected by Jesus material-
izing himself in a body when it seemed appropriate to do so for
the sake of the disciple's faith. The empty tomb is brushed
away by Russell by saying that the Father either disinegrated
Jesus' body, or removed it to some unknown place. Certainly if
this was the case concering Jesus' resurrection, would there not
be some hint of it in the New Testament? But the New Testament,
as we kpow it, powerfully portrays.a risen Savior in bodily
form, who has crushed the curse of death forever!

OQur look at the Jehovah's Witnesses now leaves Charles
T. Russell who was a brilliant, yet deceived man. He led sev-
eral people astray from Jesus Christ our Lord. Pﬁcp1é were
drawn to Russell's personal magnetism, rational theology, and
enormous use of scripture(though he almost always used scripture

out of context). People were pleased with the ease in which he

15



could eliminate the dreaded doctrine of Hell. His promise of a
final victory for the down-trodden and afflicted offered a
spiritual means to a material end. And, as mentioned before,
his stance against evolution and higher criticism appealed to
traditional Church members (33).

When Russell died in 1916, what was known as the Watch
Tower Organization was filled with a huge void. Russell was the
Society. Joseph Franklin Rutherford was the man that would
fill the void and lead the organization. To the movement's

history under Rutherford and his doctrine of Jesus Christ,

we now turn,

Jehoyah's Witnesses under Joseph Franklin Rutherford

Joseph Franklin Rutherford was born in Missouri in 1869,
and was raised by Baptist parents. Unlike Russell, who was
monetarily wealthy because>ofa family business, Rutherford was
able to work hard toward becoming a lawyer. By age 22, he
began to practice law as a public prosecutor and special
judge (34).

In 1917, Rutherford, who had been acting as legal
counselor since 1907 to the Watch Tower and Tract Society
(one year after his wholehearted commitment to the Society-
Rutherford had been introduced to the Watch Tower and Tract

Society when someone had handed him a copy of The Divine

BIAn;of £he Ages wriiten by Russell), was elected its second

president (35). Rutherford was chosen to be Russell's suc-
cessor for two main reasons. First, Rutherford possessed the

gift to deliver dynamic rhetoric to an audience, which made
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him a great leader for the Society. Secondly, Rutherford
had been able to deal with the Society's adversaries like a
twentieth-century Jeremiah (36). In fact, Rutherford had
on several occasions publically defended the Society's
doctrines as put forth by "Pastor" Russell. He went so far

as to write an apolegetic work on behalf of Russell in 1915

called A Great Battle in the Ecclesiastical Heavens (37).

The same year that he was elected president o% the Watch
Tower Society, Rutherford found a lToophole in the Watch Tower
charter and released four Board members who had been causing him
trouble (38). Rutherford continued to purge the movement of
those opposing him throughout his entire administration.

He wanted to be the Society's sole ruler. If the Society had
been ruled by a Board of Directors as Russell had envisioned
after his death, the movement would have probably remained
closer to the teachings of Russell (39). However, as it stood,
Rutherford began to change the whole emphasis of the Society
from the atonement and restitution of all things by Christ,

as taught by Russell, to the vindication of Jehovah's name.

It was at the time of this shift in emphasis that the movement
was given its new name of Jehovah's Witnesses. This was 1931 (40).
The specifics of this name change were as follows. By 1931,
Rutherford had ran out of material whereby he could energize
the Socijety's followers to fight the fight of faith. He thus
began to -scheme. MWhat could he say that was new and of any
consequence at an internationa] convention of the Society that
would be held in Cleveland, Ohio, from July 24-31 of 19317

Isaiah 43;1;10 came to Rutherford's mind, which states:

17



But now, thus says the Lord, who created you,

0 Jacob, and He who formed you, 0 Israel: "fear

not, for I have redeemed you; you are Mine...

You are witnesses,"says the Lord, "And My servant

whom I have chosen, that you may know and believe

Me, and understand that I am He. Before Me there

was no God formed, nor shall there be after Me(NKJV).

Based on this scripture, Rutherford came up with the new
name for the Society, the Jehovah's Witnesses. According
to Rutherford, this was forever proof that Jehovah had
chosen the Witnesses to be His people. For who else was
called by Jehovah's name: (41)? It is amazing to me that
2,700 years after the prophet Isaiah spoke, and 2,000 years
after Jesus Christ had provided Redemption for humankind,
that the Watch Tower Society's followers would be so gul-
lable to think that "in 1931" God had devised for His follow-
ers to be called Jehovah's Witnesses, and to be His only true
followers, based solely on this name. Apparentliy, not all
the Society's followers fell for Rutherford's wise schemes.
Many people left the Society at this time, and became labeled
by Rutherford as the "evil servants" (42).

In Vision of Glory, Harrison says:

They began, newly energized with a new name, to
de-emphasize the glories of heaven and to focus

on those "people of goodwill" who would ally
themselves wijth the "heavenly class" and to whom,

as a result, God's Kingdom-Blessings would come

on earth. (This new emphasis was in part from their
failure to be gathered to heaven in 1925, and also
from having to justify amassing property and ac-
celerating their evangelism in the face fo the
emminant destruction of the world). The "sheep" who
accepted the Jehovah's Witnesses message would live
forever on earth, all who reject the Jehovah's
Witnesses message were goats and would be destroyed.
There are 144,000 places reserved in heaven, and
most of these were taken up by first century
Christians, Russel]lites and Rutherfordites. The
¢all now is to earthly life (43).
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By 1925, Rutherford had become the sole determiner of
what doctrines should be taught in Watch Tower publications.
At conventions of the Society from 1919 on, Rutherford
stressed the importance of advertising the Watch Tower
message through door-to-door evangelism with the Society's
publications (44).

The "Judge" (what Rutherford came to be known as to the
Society's members) developed a class system within the orga-
nization which eventually placed the Watch Tower and Tract
Society Headquarters on top as a super class. This top
class was named the Mordecai-Naomi class, and was believed
to be the remnant of the 144,000 on earth, which, with Christ,
made up the Watch Tower body of Christ. The Ruth-Esther
class were those who had remained faithful to the Society
when the "evil slave class" followers defected in 1931.

After 1931, the "Jonadabs" or the "Great Multitude" class,
formerly a heavenly one, became an earthly class which did
not seek after an experience of "spiritual rebirth" into heaven
after death. This new class shift became necessary to leave
room for expansion in the Jehovah's Witnesses beyond the
heavenbound group of 144,000 people (45). Thus there evolved
in the Jehovah's Witnesses movement a system of total submis-
sion to the demands and doctrines of headquarters by the
Society's followers. This Theocracy, which had a visible
headquarters in Brooklyn, New York, had gained total control
of its members (46). The Theocracy was built by placing a
corps of pro-~Society preaching directors in each Jehovah's
Witness congregation, Though nominated locally, they were

appointed by Rutherford and perfectly lToyal to him.
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Rutherford controlled, by way of these preaching directors,

what each congregation would be taught. By 1938, "servants"

to each local congregation were appointed which developed

an army of "evangelizers" (47). A more complete explanation

of this Theocracy, which has expanded and tightened its in-

fluence on the followers of the Society continually since

Rutherford's Era, and into the present, will be discussed in

the section dealing with the Jehovah's Witnessess-Modern Era.
Rutherford's 1life in public was also a colorful one, as

Russell's had been. Rutherford pushed the Society into be-

coming an extreme anti-government and anti-Church establish-

ment. During his administration, Rutherford declared open

war on religion, politics, and commerce. Rutherford wrote

a book called Prophecy, which contains a chapter called

"Satan's Organization," which represents all of Christendom (48).
Joseph Franklin Rutherford was a man who powerfully seized

control of the organization passed onto him by Charles Russell,

and continually thirsted for more influence and authority. It

can definitely be said that Rutherford was not a servant-

leader as our Lord Jesus Christ had taught ministers to be. As

we shall see next, Rutherford also stripped our Savior of his

divinity and made light of the mission He performed for us all

on Calvary.

Joseph Franklin Rutherford's Doctrine of Jesus Christ

We shall begin by .leoking into who Joseph Rutherford
taught Jesus Christ to be before be came to earth. In his

book Reconci]idtion, Rutherford says:
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Jesus Christ is the Son of God. The name
by which he is first known in the scriptures 1s
the Word, or Lugos, which means the one who 1s
the mouthpiece, or word, or speaker, as Jehovah
God's instrument. He was the beginning of God's
creation and from and after that time was the
active agent by whom Jehovah God created all
things that were created.-John 1:1-3 (49).

Following the theology of his forerunner Charles T.
Russell, Rutherford claims that Jesus Christ, or the Word,
had a definite beginning. The Word was Jehovah's first
creation. Rutherford points to Revelation 3:14 where Jesus

says he is "the faithful and true witness, the beginning of

the creation of God." Rutherford also quotes Proverbs 8:22-27

to support his view which says:
The Lord possessed me in the beginning of his
way, before his works of old. I was set up
from everlasting, from the beginning, or ever
the earth was. When there was no depths, I was
brought forth; when there were no fountains
abounding with water. Before the mountains were
settled, before the hills were I was brought
forth: while as yet he had not made the earth,
nor the fields, nor the highest part of the dust

of the world. When he prepared the heavens, 1

was there: when he set a compass upon the face
of the depth(50).

Rutherford here seems oblivious to the contextual
meaning of "from everlasting" as describing Wisdom, i.e.,
the Word, in this portion of Proverbs. This text clearly
states that the Word has existed from all eternity. Sim-
ilarily, in Rutherford's use of Revelation 3:14, "the
beginning of the creation of God," using scripture in its
context, shows us the true meaning of Jesus' words here.

A similar title is used of Jesus in Colossians 1:15, and
explained in Colossians 1:16, shows us that "the beginning
of creation" does not mean the first created being. But

rather "the beginning of creation" refers to fact that the
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Word was the authority and author of all creation. The
Word is God and all things were made by and through Him (John 1:3).

Rutherford, in speaking of Jesus' coming to earth, makes
the same mistake that his forerunner Russell made in de-
fining the Incarnation. Rutherford describes the Incarnation
as "a spirit being inhabiting a body of flesh" (51). Here
again we see the Jehovah's Witnesses' misunderstanding of
our Lord's fully God-fully human nature. Rutherford states:

Had he not become a man, there would have been

no hope for any of the human race to get Life

through Christ Jesus; and the apostle declares

that there is no other name given under heaven

whereby mankind can live.-Acts 4312 (52)
But Jesus our Lord did become a man! Yet he was fully God.
As the scriptures teach, He voluntarily gave up certain
rights as God and humbled Himself as a man to save us
(Philippians 2).

Rutherford taught that Jesus was perfect for two reasons.
First, he was perfect, or holy, because he had "none of the
contaminated life germ descending from Adam" (i.e.-Mary
had conceived Jesus through the power of the holy spirit of
God exercised upon her-Jehovah's Witnesses view the holy
spirit only as the "force" of Jehovah, not as a person in
the Godhead) (53). Second, Jesus was believed perfect by
Rutherford because he fully and voluntarily complied with all
of God's will, even to the point of death (54). Through
Jesus' perfect obedience to Jehovah, Rutherfordibelieved
that Jesus vindicated Jehovah's name and word, for Satan
had told Jehovah that "no man" could perfectly obey Jehovah.

This vindication of Jehovah's name and word came to be seen

by the movement as Jesus' primary work performed dén earth,
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and thus the name change to the Jehovah's Witnesses at this

time. Rutherford says:

Because of his faithfulness God raised up
Jesus out of death and gave to him 1ife and im-
mortality, not as a man, but 1ife divine, an
endless and indestructible l1ife, and exalted
Jesus to the very highest place in all the
universe next to Jehovah. (Philippians 2:5-11)
God committed to Christ Jesus, the immortal One,
all power in heaven and in earth...(Matthew 28:18)
Therefore Jesus said: "I am he that liveth, and
was dead; and behold I am alive forever more,
Amen; and have the keys of hell and death."
(Revelation 1:18) Christ Jesus therefore be-
comes clothed with all power and authority to
act for Jehovah in all things as his chief
executive officer (55).

Here, as in Russell's theology, we see Jesus given the
reward of immortality because of his faithfulness to
Jehovah. Jesus, in Rutherford's theology, can almost be
heard to say: "If only I can stick it out to the end, then
I'T1 be immortal." Again we see this theology falling far
short of the awesome love of God shown to us through His
Son, who simply came to die for a lost world.

Secondly, Rutherford believed that Jesus came to die
"for as many of the human race as take their stand on the
side of God and Christ and maintain their integrity to-
ward God when put to the test" (56). This theology is a
far cry from Romans 5:8 which says that "while we were yet
sinners, Christ died for us!"

Jesus, the only perfect man since Adam, died to vindi-
cate Jehovah's name and to save all obedient mankind from
their sins, according to Rutherford. Rutherford then
speaks concerning the resurrection of Jesus:

It was not their previous knowledge of the
Scriptures and their faith in them that Christ
Jesus would be raised from the dead which in-
duced the disciples to believe that he was raised,

but it was what they actually saw and experienced
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that led them to this conclusion (57).

What does Rutherford think the disciples saw? He says

elsewhere:

-..And in addition to raising up Jesus as a
divine being, he also removed the body in his
own good way and to his own good place, that it

might not see corrupton, even as he had promised.
-Psa. 16:10 (58)

Rutherford also says:

The question will arise in the minds of many,

did he appear in a spirit body or a human body,
and how did he get the body if it was not the one
in which he was crucified? We may be sure that
he was not raised from the dead with a human body,
because on one of these occasions he appeard to
the disciples when they were in a room with the
doors fastened.(John 20:19-26) The only answer is
that now, as a divine being, he had the power to
create a body and clothing and appear at any time
and upon any occasion that he desired (59).

Rutherford obviously does not believe in the bodily
resurrection of Jesus Christ. Rutherford has misunderstood
the Biblical teaching of the resurrection. This Biblical
teaching is taught well by the Apostle Paul in I Corinthians
15:51-53(NASB). It says:

Behold, I tell you a mystery; we shall not all

sleep, but we shall be changed, in a moment, in

the twinkling of an eye, at the last trumpet;

for the trumpet will sound and the dead will be

raised imperishable, and we shall be changed.

For this perishable must put on the imperishable,

and this mortal must put on immortality.
The Bible clearly teaches that the body that dies is not
totally discarded by God. The resurrected body of a person
is a new body, but not the exact same body that died. The
resurrected body is the risen physical body that has changed-
the mortal has put on jmmortality. That is why we can say,

"0 Death, where is your victory, 0 Death, where is you sting?"
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Summing up Joseph Franklin Rutherford's reasons for
success as the second leader Jehovah's Witnesses' movement,
the following can be said. Rutherord possessed the abi-
Tity to join together the local congregations under one
theocratic dictatorship; his administration thrived on the
expectancy that "millions now living would never die;"
his legal training aided him in controlling those who
would knock him down from his place of power. Rufherford
was also able to control the ignorant who were coming into
his organization. He made sure that every member of the
Jehovah's Witnesses was a minister and would give large
portions of their time to door-to-door "evangelism'-
this aided in spreading the Jehovah's Witnesses' message
rapidly. People who followed Rutherford were longing for
contentment, rest and security, and truly believed Rutherford
would lead them to a delightful and exclusive heaven-on-earth
Upon Rutherford's death in 1942, he left behind a self-
propagating and self-indoctrinating organization which had
complete control over its members (61). We leave Joseph
Rutherford, the second leader in the Jehovah's Witnesses'
history and move to the more modern era of the Witnesses'
history. It is in this era that all writings come out of
the organization "anonymously"-only the Watch Tower Bible
and Tract Society is given the label of authorship. It is
also in this era that the movement came out with their own
translation of the Bible, which reflects their theological

stance concerning Jesus Christ. Pertinent scripture texts

pertaining to Christ will be considered in this next section.
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The Jehovah's Witnesses in the Modern Era

After Joseph Rutherford's death, Nathan Homer Knorr
was elected president of the Watch Tower Society. He
became determined to expand even more the preaching acti-
vities of the Jehovah's Witnesses until the Lord Jehovah
himself should call a halt. Thus, the Jehovah's Witnesses
developed into a major religious force of millions in the
period following the Second World War (62).

Knorr was born in Bethlehem, Pennsylvania in 1905,
and became associated with the Allentown, Pennsylvania
Bible Students at the age of 16. After graduating from
high school in 1923, he took a job with the Society in
Bethel. Knorr became known as an excellent writer and

speaker (63).

In 1950, the first volume of their New World Translation

of the Holy Scriptures appeared. Also, sinte 1950, "The

New World Society" has become their title in common usage.
This title describes the body of Jehovah's Witnesses since
they form the future earthly society in a new world (64).

Under the leadership of Knorr, the Society came into
closer contact with the local congregations. Watch Tower
representatives took more time to train individuals in their
preaching activity. Sermans were developed to be used in
the door-to-door evangelism. Also, a school was built at
the Brooklyn headquarters to train Witnesses in the doctrines
of the Watch Tower Society (65).

Whereas local congregations of Jehovah's Witnesses had

been meeting in homes or rented halls, under Knorr, modern
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"Kingdom Halls" were established. The Jehovah's Witnesses,
once a despised group,become more socially acceptable at
this time, even by certain Christian representatives be-
cause of the Witnesses' dedication to what they believed.
This social shift resulted in more of the middle class in
our society joining the Jehovah's Witnesses' movement (66).

Under Knorr there was an appeal by the Watchtower
Society and the average Witness for more recognition in the
arena of scholarship. The Witnesses also made an intensi-
fied attempt to publicize their own history, something
which they had given little attention to in the past. Thus
emerged the historical consciousness of the movement.

In 1977, Frederick William Franz, who had been vice-
president of the Watohtower Sociéty since 1949, became ‘their
next president. He was born in 1893 in Covington, Kentucky
and grew to be a deeply religious youth. He set out early
in his life to be a Presbyterian minister, but while at-
tending the University of Cincinnati in 1913, he was handed
some Watchtower publications. In 1914, he dropped out of
college and became an active Bible Student with the Society.
During his leadership, Franz created an "aura of almost
mystic authority around the offices of Watchtower president
and the Watchtower Society's board of directors" (67).

A cause for great disillusionment occurred in 1975
among Witnesses when the year came and went and nothing
spectacular had happened. The leadership of the Watchtower
Society had stated repeatedly that the year 1975 would mark

the beginning of the millinium. Franz, in fact, stated to

a large Witness audience in the spring of 1975 that he and
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his associates were looking forward confidently to what
fall of that year would bring. But one year later, speak-
ing to a similar audience in the same city, he placed the

entire blame on the audience, stating that they should have

not predicted the coming of the millinium. Thus Franz

and his collegues tried to sweep their own mistaken predic-

tion under the carpet. Many ordinary Witnesses wrote the

Watchtower headquarters to ask what had happened. An a-
pology was finally given by headquarters in 1979, but they
again began to preach the end was near and people should
be converted before it was too late (68).

In 1980, three members of governing body's Chairman's
Committee brought forth the following proposal. Since the
Society had long taught that the generation that had seen
the outbreak of the First World War in 1914 would live to
see the end of this "system of phings,“ and because that
generation was dying off quickly, a new doctrine should be
taught which would adjust, but not invalidate Watchtower
Chronology. This was not done, but it showed how the lead-
ers were more interested in shoring up the Society's escha-
tology with Rutherford-like changes than in abandoning it (69).

The growth and development of the Jehovah's Witnesses'
form of government that they call a theocracy has been great
in their modern era. In a modern era publication released by
the Jehovah's Witnesses an excellent presentation of their
"Theocratic Society In Qperation" is given. A photocopy of

this publication will be followed by my summary of it and

comments.
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THEOCRATIC ORGANIZATION

Study 94
AN ORGANIZATION DIREQTIID By GOD

! There was a time when Jehovah was alone. 1le personally
constituted the universe. Then he began his marvelous worl
of creation. His first creation was his only-begotten Son, who
later became Jesus Christ. This Son he (ool inlo associalion
with himself in creating, and so, in working with the Father,
the Son was Jehoval's master worker. (Col. 1:15, 16; Prov.
8:30) Later, when angels, mighly spirit creatures, svere
brought into existence, they loo were given commissions of
work to do, all under the direction of God. Viewed collectively,
this universal organization is pictured in the Scriptures as a
wile to Jehovah, because it works under his direction as a
submissive helpmate.—Isa. 54:5; Gal. 4:26.

2God has all this invisible universe organized inlo an
cficlent and orderly arrangement. The mighty spirit creatures
making up the invisible universe are of various ranks and
are placed in positions of varying degrees of responsibility.
There are the cherubs, who are speclal consorts of Jehovali's
throne and who uphold his majesty and supremacy in the
parls of the universe to which they are assigned. (Ps. 99:1;
Gen. 3:24) There are the seraphs, who sarve to purge and
kkeep out uncleanness from the organizalion and to declare
Jehovah's glory. (Isa. 6:1-7) There are myriads of olher
angels, used to perform various services. (2 Ii. 19:35; Dan.
10:5-13) Jesus Christ is the archangel Michael, above all of
them. (1 Thess. 4:16; Rev. 12:7) The apostle Paul describes
the angels as being organized into “(hrones or lordships
or governments or authorities.” (Col. 1:16, NW) All these

mighty spirits serve at Jehovah's command and are account-
able to him for dutics accomplished.—Dan. 7:9, 10; Job 1:6;
2:1

® The prophet Ezeklel was given a symbolic vision of the
great organization of Jehovah God, like a chariot above
which Jehovah sat and which went forward according to the
command and spirit of God. It was allended by the ranks
of glorlous spirit creatures. This organizalion was exhibited
to Ezekicel as having ‘wheels within whecls.! Certainly Jeho-
vah has a well-arranged, harmonious organizalion undei his
direction.—Ezckiel, chapters 1, 10.
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+When God created Adam and Eve upon the carlh, WQNWWM
them work to do, in harmony with hls purpose owﬁ °
carth. As children of God with God-glven mm&nzams MSM
work, they were part of God's great family-like onmm_:w Nww n.
H‘oi_r;%. their heavenly Father comnmunlicated 2:~ ,.MS.
<on::w Irom the invisible realm, giving them no::ﬁ::m%Em.ﬁ
their good. (Gen. 2:16, 17; 3:8, 9) When they rebelled aga st
God, rejecting God's standard of good and bad, they we
expelled {rom his oamuzipumo:.

s During the centuTics that followed, there were Nw.oﬁmw:w
wlio manifested strong faith in God and looked to him Om
direction. While they are not referred to in the m:bm Wm mow
of God, because they were sinful humans, they certain %_ ‘.ﬁm m
his servants. On numerous occasions Jehovah oo:m:ﬁ:w Nw uno
with them through angelic spokesmen, E.E by hls sp mw.pw.
moved his prophets to give expression to his will. AOSJ U m
Ilch. 2:2; Acts 3:21) He dealt, not only with W:E«,EC.W m.; ut,
in time, with the nation of Isracl, to which he gave ins J:_n-
tlons concerning worship that /cpm.w: harmony with y%
purpose. He provided them with a written Law, a priesthood,
instructions concerning the offering of sacrifices and pro-
phetic promises concerning his purposes for the future.

6 A ovah's appointed time, foretold long in mmﬁ:ﬁ.o
s:%ﬁ%&wﬁ E.ow%mm Daniel, the most qualified of God's
heavenly creatures appeared on the earthly scene to lay the
foundation for the Christian congregation. He was :,,o.o:o to
whom the Law and the Prophets pointed. (Luke w‘w.ik»mw
This one was intimately acquainted with the organizaliona
procedures of Jehovah God. e had served with his Father
during all the time that the heavenly on@&.ﬁﬁmﬁ.os was being
brought Into existence. He was “the Word,” God's wonwomoipm
tive spokesman through whom instructions had been Issucc
to others of his creatures. (John 1:1, 14) He knew the mind
of his Father better than any other creature. MSS: he spoke,
it was, as he sald, ‘not of his own originalily,’ but the words
of God. (John 14:10) During his sﬁcm‘mda.p.vmx.m\gn min-
istry he personally trained men who would carry on the
worlk afler his return to heaven.

71 When Jesus ascended to heaven, divine direction m; the
affairs of the Christian congregation did not ccase. To :_6
contrary, Jesus had promised: “The helper, the holy spirit,
which the Father will send in my name, that onc will teach
you all things and bring back to your minds all the :::mm..H
fold you.” (John 14:26, NW) At Pentecost, 33 C.E,, that spirit



J78 QUALIFIED TO BE MINISTERS

was poured out on the 120 disciples who were waiting in
Jerusalem jn obedlence to Jesus' direction. The benefits of
Christ’s ransom sacrifice having been applied on their behalf
so that they were declared righteous by God, they now were
brought Into a new relationship with Jehoval as his spirit-
Legotten sons. These “holy ones” were now members of God's
universal organization of holy creatures, and they were
called to become members of the kingdom of God with
Christ. (1 Cor. 1:2; Jas. 2:5) Under direction of the holy spirit,
they were moved there at Pentecost 1o speak to Jews and
proselytes of many nations about the “magnificent things of
God.” (Acts 2:11, NW) They continued to look to God for
directifon, and he provided it by means of the holy spirit.
—Acts 4:24-31. -

8 When the tlme came, in harmony with the prophecy
recorded at Daniel 9:24-27, for the opportunily to become
members of the body of Christ to be extended to uncircum-
clsed Gentiles, again it was God in heaven who directed it.
The Gentile Cornellus of Caesurea was “given divine instruc-
tions by a holy angel” to send for'the apostle Peter at Joppa,
and Peler, in turn, was instructed by the spirit to go with the
men who came to find him. (Acts 10:3, 19-22, NW) That it
was, indeed, God who was directing matters was made un-
mistakable when holy spirit fell on those Gentiles when they
heard and accepted the message that Peler carried to them.
(Acts 10:44) Thus in an unmistakable manner God “joined
In bearing witness with signs as well as portents” that the
Christian congregation was being directed by him.—Heb. 2:4,
NW.

® Even after the miraculous gifts of the spirit passed away,
the spirit itself continued to operale upon the Christian con-
gregation in harmony with God’s will, and it does so today.
There s still on earth a remnant of the body of Christ, per-
sons who have been anointed with holy spirit and com-
missioned as ambassadors, urging people, “Become reconciled
to God.” (2 Cor. 5:20, NW) They thus serve as ambassadors
of God, and it Is God who is muking entreaty to mankind
through them, because they serve under his direction. T'o them
has been entrusted responsibility for the global Kingdom
preaching work being done at the conclusion of this system
of things.

301t §s urgent for all who desire salvation to recognize this
visible organization on which Jehovah's spirit operates.
Those who receive the ones sent forth by Jesus as preachers
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» news recelve Christ, and, in turn, they are re-
mﬂm:m““n mwooﬁwwo<m: God, who anointed Jesus. (Matt. 10:40) H:
his illustration of the sheep and the goats, Jesus made clear
that. when he arrived in glory, he would scparale people of
all Lm:o:m on the basis of how they trcated his brothers, the
spirit-anointed members of his body. Those who u.n?ou,.:ca
them by wholeheartedly sharing with them as gm;:o,:o@
Christians in God's service would be granted o<oﬂ~um::n life;
persons who neglected to do this would be cut off in destrue-
tion. (Matt. 25:3146) In the final book of the Bible, HJ::.E?
tion, the “great crowd” of those who are shown as standing
approved before the throne of God, ascribing salvation to
him and io the Lamb, are “rendering him sacred service day
and night in his temple,” that is, in assoclation on carth with
(he remnant of the body of Christ, who malke up a temple of
“Jiving stones,” “a holy temple for Jehovah ... & Mu_:ow HooH.
God to inhabit by spirit.”"—Rev. 7:9-15; 1 Pet. 2:5; 1ph. 2:21,
22, N1V, -

11 Although this “great crowd” who are Dm.moﬁupo& with the
{emple class are not anointed by holy spirit as :c:..v. of the
heavenly kingdom, God's spirit, nevertheless, is s<::¢§.o to
{hem in full mecasure and they, Individually, can manifest
the fruits of the spirit in their lives. They are mg.,.o?: {o
God for the privilege of serving in association ﬁ.,:: the
ones who are heirs of the heavenly kingdom and gladly glve
{hem wholehearted cooperation in carrying out the God-
assigned ministry, to the glory of Jehovah God. Not only a_o
they benefit from the ministry of Eo remnant of Christ's
body members now, but they will continue to do so in Po new
system of things, when Christ's glorified  fellow heirs will
serve under his directlion in restoring obedlent munkind to
perfection, that they may enjoy “the glorious freedom of the
children of God.” (Rom. 8:21) Those who fully appreciate
{his theocratic structure of the organization, discerning ﬁ.:un
it truly does function for God’s glory and under his direction,
will zealously work in close cooperation with it

cview: 1-3. Bricfly describe Jehovah's unlversal organization in the
:rwmom“”vi 4. ﬁzw.,c. at W:a time, were human rmembers of ro.ﬂ ,::.<2..f,up
organization, and how dld God communicate with them? 5. HL...SS our
Common Era, how did God direct his human servants who rmunoman;
from sinner Adam? 6-8. (a) Outline how Jechovah formed the Christian
congregation, and explain the relationship to God cnjoyed by Its
mewmbers. (b) ITow was divine direction of the cc:mnonz,r_o: evident
even ofter Jesus' ascenslon 1o heaven? 9. Today, whom 18 God using us
ambassudors? 10.11. (a) ‘f'o galn salvation, what must ull others
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recognlze, and how do the Scriplures show th! {
s? (b
should we all bave toward this organlzation? (B What ultitude

Study 98
THEOCRATIO SOCIETY IN OI'ERATION

1 Jehovah's organization is theocratic. That mean
is ruled by the direct administration of God, Ewm M:ﬂ:mw:m
desire {o serve in association with the organization must
respect the theocratic arrangement of things. They must
submlit to Jehovah God as the Universal Sovereign and they
ought to give full cooperation to those whom he has put in
vo&:c:m.cm responsibility. It is vital that each one appreciate
the position occupled by Jesus Christ as Ilead of the Christian
congregation, as the Ransomer and now as King empowered
by God. (Acts 4:12; Rev. 19:16) So, too, they must show
proper ﬁom.a.d for those on carth who have been appointed
by holy spirit as overseers of God's people, and, even within
the family, they must work in harmony with the principle
of theocratic headship.—Acts 20:28; 1 Cor. 11:3. !
*The modern-day organization of Jchovah's witnesses
H::o.:n.u:m in harmony with the patlern found in the carly
Christian congregation. In accord with the example set by
uom:w Christ and his apostles, they look: 1o ihe Bible as the
inspired word of God. In order to govern his congregation
on earth, Jehovah caused the Bible to be writien. Although
EH:.:..: mostly by men, it is not {rom a visible source, but is
Inspired from heaven. Its instructions are theocratic Irom
God to his creatures. It applies earth-wide and Hmromwvnmoo.
dence over anything humans may say. (1 Pet. 1:24, 25:
2 Pet. 1:21) The Creator knows hhow to operate his ou.mm.:mwu..
«ton and what are the best procedures for it to employ
8 At the time of Pentecost, 33 C.IE, Jesus Christ, to J.iSE
his .ﬁ:mo::em looked as their master, appointed his spirit-
anointed followers as a class as “the faithful and discrect
slave,” responsible to provide spiritually for the individual
members of the household of faith, (Matt., 24:4547, NW) A
few were moved by holy spirit to write ?:.:c:w of the
Christian  Greele Scriptures. Others were shepherds and
Smn..:c«mn all were active ministers of God who shared in
various ways, not only In preaching to unbelievers but .in
.building up their fellow Christlans.—Eph. 4:16. .
«That “faithful and discreet slave” is still with us today
being made up of all those of the remnant of Qimcm
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body mnembers yet on carth. But since thelr Lord’'s return,
their responsiblilities have been enlarged. The “slave” class
has been appointed over all the Master's belongings here on
carth. They are caring for the spiritual welfare of his “other
sheep” and publicizing to the ends of the carth the fact that
{heir returned Lord is ruling in the heavens as King and
will soon destroy all who reject government by God.—John
10:16; Matt. 24:14.

s 'rom among the members of that spirit-anointed class
certain ones serve as a visible governing body. In the first-
century congregation that governing body was made up of
the “twelve apostles of the Lamb,” along with certain mature
brothers in the Jerusalem congregation. (Rev. 21:14; Acts
15:2, 23) When decisions had lo be made that affected all of
God's people, they examined the matter carefully in the
light of the Scriptures, sought the direction of God’s spirit
and then gave appropriate direction. Response to thelr over-
sight strengthened the faith of the congregations and re-
sulted in continued increase with God's blessing.—Acts 16:4,
5: 1 Cor. 3:6, 7.

o In order that the worl under present-day conditions may
be most elfectively accomplished, “the faithful and discreet
slave” has organized a legal corporation, the Watch Tower
Bible and Tract Society of Pennsylvania. During the ycars
since the Lord came to his temple the visible governing body
has been closely identified with the board of dircctors of
{his corporalion. This does not mean, however, that the
corporation itself is necessary for the cxistence of the
governing body, for even if no corporation existed God's
congregation with ils theocratic structure would still exist.
The Society is nonprofit and noncommercial, the members
being chosen on the basis of Christlan malturity. Tt is thco-
cratic and wholly devoted to advancing the interests of pure
worship.

1In order to obey Jesus' command to preach this good
news of the Kingdom in all the inhabited carth, the Watch
Tower Society has branch offices in varlous countries. All of
{hese are subject to the visible governing body and all are
sharing in the same service and for the same purposc. 1Jow-
ever, cach branch specializes in its own territory. IKnowing the
problems and conditions that exist there, the branch is In
position to apply instructions in the most beneficial way and
{o handle local matters prompily.

8 Just as there were “overseers and ministerial servants”
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In the congregatlons during the time of the apostles, the
S5ame arrangement Is In. operation today. (Phil. 1:1, NW)
These men are not appointed because of personal popularity
but because they are mature Christians, giving evidence that
they are responsive to God’s splrit and that they fit the
description in the Bible of those who may serve in such
capacities. (1 Tim. 3:1-13) The appointment is then made
under the supervision of the governing body, theocratically.
In addition to the servants who reslde locally, there are also
the clrcult and district servants who travel from place to place
to upbuild the congregations.

® Their counsel, based on God's Word, is beneficial and for
our upbullding. So we do well to heed the counsel written by
the apostle Paul at Hebrews 13:7, 17 (NW), which says:
“Remember those who are taking the lead among you, who
have spoken the word of God to you, and as you contemplate
how their conduct turns out imilate their faith. Be obedient
to those who are taking the lead among you and be submis-
sive, for they are keeping watch over your souls as those who
will render an account; that they may do this with joy and not
with sighing, for this would be damaging to you.”

1 Not only the overseers and ministerial servants are
minlsters. There is no clergy and laily distinetion among
Jehoval's witnesses. They are a society of ministers, each
and every baptized Witness being a minister, a preacher of
the good news and a teacher of those who want to learn of
God's purposes as set forth in the Bible. They all endeavor
to aid others to become believers. (1 Thess. 3:2; 1 Cor. 3:5)
This Kingdom preaching work is vital and is to be done with
a sense of urgency. Now is the time to share in it as fully as
possible. )

1 Regular meetings to discuss God’s Word are part of
the program of activity. They meet in private homes and
in other assembly halls, as did the early Christians. (Heb.
10:25; Rom. 16:5; Acts 19:9) They realize that regular
atlendance al such meelings is vital to their spiritual well-
being. Perfodically they also have larger assemblies, which
Increase thelr knowledge, sharpen their appreciation of the
organization and afTord opportunity for faith-building asso-
clation with fellow witnesses.—Neh. 8:1-3.

12In everyday association wilh one another those of the
theocratic society of Jehoval's witnesses try to make such
occasions helpful, upbuilding. They enjoy being with others
of Jehoval's witnesses. (1 Thess. 5:11; Rom. 14:19) One of

THEOCRATIC ORGANIZATION :

hiere
L vel to a far-distant place w .
Y oon ing a fellow Witness :F.Iw

Jehovah's witnesses m
: cet
is unacqualnted; yet upon m ‘ 9
Wowzﬂng%ﬁo joy, a meeting of minds and a cominon groul
est and conversatlon. .
ch%mmmo principles govern every Hmomm of mwoAHmMm%M:a.
mature Christian witness om uo:ﬂﬂﬂwmwczmwo::ﬂm Jusbanc,
he endeavors to shoulder the noH . e
> i oving mannecr.
head of the house, doing so in a ; I TN
i ri i » trate a submissive atti )
wife, she strives to demons e .
| isti ths, too, as they grow in apy .
her husband. Christian youths, ) amnlary {n
i i an become cxemplary
tion of theocratic principles, ca ot a1l T persons,
i to their parents and respec o$. . i
wWMm“GanHtm.ﬁ >mm€ employer-employce wﬁmﬁo:m%”wwzwr:
vals witno 's law that the 'is
's witnesses know that it is .Ooa.m . > istian
Hmymwwwwmmw his secular work conscicntiously, as to O.oa.ww:%w
a ?:. measure of service. They a_on not %smomymo me_.wﬁmﬁ m.o,M.:,Q
ir r. Neither arc they, if employers, ar
M%Joﬂﬁ%mowma. 3:22-25) The extent to which cach one E..%:,rm
ww%m principles in all these various aspects of life is D. wo:,rm.
tion of that one’s progress toward malurity, and that Is a
goal toward which all should strive. o
14 Jehovah’s witnesses are very happy as a :gooﬂ;.:r‘
society, both because of the {ine spiritual condition they ow.u.ow
now E,E because of what they look forward .ﬁo. (Isa. m,o.pl
14) They anticipate living after the destruction of this o d
order in God’s rightcous new system of things, ,iﬂo.ao.:ﬂov\
will be perfected in mind and body. (2 Pet. 3:13, H.: They
know that the theocratic society will go :i.ojms »L.:.Emomao:
and will continue to grow and expand until it {ills the mpl.:.
They keenly look forward to the share that they may :u<o. w,:
the work to be done then, to Jehovah’'s glory; so they arc
grateful for the loving assistance that the organization is
providing to make them acceptable servants of God now M:E_
to equip them for a part in carrylng out the will of God inl
his righteous new order.

IVIEW?S . What do we mean when we say that Jehovah's o:nc:_m;..
:%nw‘\__wf.\e:owng:n. and how do we show pvcnr.m,::o:.‘ MQM ﬁﬁ-._ﬁ”cm_zm__m.ﬂ
2. What place does the Bible occupy in the organlzation? 3. *.n when did
...:5 falthful and discrect slave’ originate, and :o:\.;:ru u i :_m
5-7. Desceribe the Christlan governing body .c:a Its no:w:cﬂ:%n he
Watch Tower Soclety. 8, 9. In what way are uo?“::m :J” 1Ic ¢ n_:wﬂ wr:
tions appointed, and how should we view :_ME. Hfo._ W wo anm ! .rno...,.
hovah's wltnesses are ministers, and how so? .ww. o<udu< @,n:nnc‘w.;w_.i
tlon mectings and conventlons :ﬁcoﬂ.mp:n. to c.v. um:,. H i w.:....p >
the everyday conduct of God's people? Give examples. 14, For whu
the theocratle organization cquipping us?

(70)



The article describes a theocratic organization to mean
"that it is ruled by the direct administration of God, and
all who desire to serve in association with the organization
must respect the theodratic - - arrangement of things." This
in itself does not sound so bad, but what exactly is meant
by the Jehovah's Witnesses' theocratic arrangement of things?

The Jehovah's Witnesses believe that before creation
Jehovah existed by Himself. His first creation was Jesus
Christ, also known as the archangel Michael. Jehovah and
His master worker Jesus Christ then created the mighty
spirit creatures known as angels. They also were given
various duties under the rule of Jehovah. God then created
people, giving "them work to do, in harmony with his pur-
pose for the earth." When Adam and Eve rebelled against
God, "they were expelled from his organization."

Jehovah worked through people, specifically the nation
of Israel. Eventually, our of this natjon, came the most
qualified of God's heavenly creatures-Jesus Christ. He
"appeared on the earthly scene to lay the foundation for
the Christian organization" that again would be directed
by God. Holy spirit came to the 120 disciples after Jesus'
Ascension, and because of Christ's ransom sacrifice, they
"were brought into a new relatijonship with God as His spirit-
begotten sons." They were called "holy ones" and were now
a part of God's universal organization of Holy creatures and
were to become a part of the Kingdom of God with Christ.

The vremnant today of these first "holy ones" is the

Jehovah'!s Witnesses' organization. This organization gains

direction directly from God and he guides the organization's
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followers. In order to gain everlasting life, people must
follow this visible organization of God, if not, they will

die and be destroyed. A1l the followers of the Watchtower
organization today are promised to live in a paradise on earth
in their present bodies where their mind and bodies will be
perfected.

The system of governing rule in the Jehovah's Witnesses
includes the following: the leaders are the “faifhfu] and
discreet slave" at Watchtower headquarters. They supposedly
receive directions for rule directly from God. The Watch
Tower Society then is the "visible governing body" of the
"spirit anointed class." This body has branch offices in
every country. Each local congregation has overseers and
ministerial servants who Tead the localized Jehovah's Witnesses.
Each person who is a baptized Jehovah's Witness of a local
congregation is themself a minister. Their job is to be "a
preacher of the good news and a teacher of those who want
to learn of God's purposes as set forth in the Bible."

Their preaching is to be done with a sense of urgency.

Bible principles govern every facet of the mature
Christian Witness of Jehovah. The main purpose of the
theocratic organization is to provide acceptable servants
of Jehovah now and "equip them for part in carrying out the

will of God in his righteous new order: to come on earth,.

What an ideal society: it is one where Christians Took
to God as theiy ultimate authority, and are in submission to
his anojnted leaders; and above all, all belijevers spread. bhe

good news with a sense of urgency. The structure appears
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sound, but the Jehovah's Witnesses do not carry out the
theocracy God's way.

The Jehovah's Witnesses view God as their ultimate author-
ity, but their God is not the Christian God as we know Him.
The Christian God is He who has made the ultimate revelation
of Himself through Jesus Christ. To the Jehovah's Witnesses,
Jesus is only a creature.

The Jehovah's Witnesses say that we must submit to God's
anointed leaders. However, viewed from the standpoint of
Christian orthodoxy, their leaders at Watch Tower headquarters
hardly are anointed by God. They teach a totally different
gospel from the one we claim as Christians, and they have dis-
torted the Bible in their translation to fit their theology.
Thus, the lTocal congregations of believers are spreading false
good news, leading many astray from the True path.

The true body of believers is the Christian Church, that
invisible body of belijevers who confess Jesus Christ as their
Lord and Savior, and follow Him in the Power and Personality

of the Holy Spirit.

Doctrine of Jesus Christ in the Modern Era of the Jehovah's Witnesses

It has been observed that the Jehovah's Witnesses, in the
modern era (since the time of the beginning of Knorr's presidency%
have published their books and articles with anonymous author-
shipy which means that the leaders at headquarters work as a
committee to make new writings. It is from these writings that
we shall view their doctrine of Jesus Christ. As we look at

their doctrine of Christ in their various writings, we shall
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also make an analysis of how they have brought these doctri-

nal interpretations forth in their New World Translation of the

Holy Scriptures.

Who was Jesus before he came to earth according to the

modern era Jehovah's Witnesses? In Let God Be True, the

Witnesses say:

This One was not Jehovah God, but was "existing
n God's form." How so? He was a spirit person,
Just as "God is a spirit;" he was a mighty one,
although not almighty as Jehovah God is; also he
was before all others of God's creatures for he

was the first son that Jehovah God brought forth...
He was the first of Jehovah God's creations (71)

How can the Witnesses place Jesus as inferior to Jehovah
in the light of Philippians 2:5-11 which clearly teaches
Christ was equal with God, but emptied Himself and came in
the likeness of man? Very shrewdly, the Jehovah's Witnesses
change the wording of the Philippians passage in their
Bible. Their New World Translation of Philippians 2:5-11
says:

Keep this mental attitude in you which was also

in Christ Jesus, who, although he was existing

in God's form, gave no consideration to a seizure,
namely, that he should be equal to God. No, but
he emptied himself and took a slave's form and
came to be in the likeness of men. More than that,
when he found himself in fashion as a man, he
humbled himself and became obedient as far as
death, yes, death on a torture stake. For this
very reason also God exalted him to a superior
position and kindly gave him the name that is
above every other name, so that in the name of
Jesus every knee should bend of those in heaven
and those on earth and those under the ground,

and every tongue should openly confess that

Jesus Christ is Lord to the glory of God the
Father (72).

According to the Witnesses, the first created being of
God was inferior to Jehovah God and he gave no considera-

tion of ever trying to be as powerful as Jehovah God.
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Instead, he emptied himself of what power he did have as a
mighty god, in order to die as a man and be given a "su-
perior position" to the one he originally had. Again, here
in the Jehovah's Witnesses' theology we see the Logos trad-
ing in his original state of being and becoming a man. By
performing his mission prepared by Jehovah, he is reward-
ed by being given more rights, powers, and privilages than
he originally had. A great deal for the Logos, but where
is the love for humankind fit in on Jesus' part?

In Life Everlasting-In Freedom of the sons of God, the

modern day Jehovah's Witnesses say the following about who

Jesus Christ was while on earth:
As a result of this (the Logos emptying himself to
come to earth) he was not a God-man on earth; he
was not part spirit and part man; he was not
a hybrid heavenly and earthly creature. He was a
pure man, whose 1ife force had been transferred
from heaven by the miraculous operatijon of the
spirit (or active force) of Almighty God. He was
no incarnation of a heavenly person, no incarnation
of the "Word of God," but, as John 1:14 plainly
states, "the Word became flesh and resided among us...(73).

Jesus Christ was totally man or "pure man" according
to the modern Jehovah's Witnesses. The divine, created
"mighty god" became a person (divine referring to angelic
status, not'pertaining necessarily to God's own nature).

In God's Eternal Purpose Now Trijumphing, the Jehovah's

Witnesses share more precisely who the angelic being was
who became a human being and how this earthly transformation
exactly occurred. They say:

Rather, the Almighty God, the heavenly Father,

by means of his holy spirit, transferred the

1ife-force of his chosen heavenly son from the
invisible spirit realm to the egg cell in Mary's
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body and fertilized it. 1In this way Mary became
pregnant, and the child conceived in her was "holy."
It was indeed what the angel Gabriel called it,

the "Son of the Most High." Luke 1:32 Who, though
was the son whom God chose to be born as perfect
human creature? It was not the angel Gabriel, for
he was the one that materialized and appeared to
Mary and announced her coming with motherhood. The
Holy Scriptures do indicate that it was the one
whom an angel, when speaking to the prophet Daniel,
Ca1led "the prince of your people, the great

prince who is standing in behalf of the sons of
your people,"” namely, Michael. (Daniel 10:21;12:1)
He had been acting as a princely supervisory angel
in behalf of the nation of Israel, and he was
doubtless the angel that manifested himself in

the burning thornbush to Moses at the foot of

Mount Horeb back in the sixteenth century B.C.E.

He has rightly been called Michael, the archangel.
His having his life-force transferred to Mary's

egg cell by Almighty God's power that overshadowed
Mary meant that he, Michael, disappeared from
heaven. By human birth from Mary, the Jewish vir-
gin, he was to become a human soul...(74).

So more precisely, Michael became Jesus Christ, and
as a perfect human being fulfilled the mission Jehovah
gave to him to bruise the serpent's heel as prophesied in
Genesis 3:15. The Jehovah's Witnesses also say:

As a spirit Son of God, Jesus Christ was able

to ascend back to heaven...Just as the Jewish
high priest in the Most Holy sprinkled the Atone-
ment blood toward the golden Ark of the Covenant,
so Jesus entered into God's heavenly presence and
presented the value or merit of his perfect

human sacrifice...the Son of God was rewarded with
a heavenly position higher than the one he held
before...He resumed his pre-human name, Michael,
so that again there was a "Michael the archangel”
in heaven. (Jude 9; Revelation 12:7) (75).

When discussing who the modern Jehovah's Witnesses be-
lieved Jesus Christ to be, their statement of faith can
be summed up as follows: he was the archangel Michael
whose life-force was transferred to, and fertilized in, the
egg cell of Mary. He thus became a Tiving human soul.
After his death, he was resurrected again as the archangel

Michael, but given a higher position of authority in heaven,
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We have already looked at how the Jehovah's Witnesses
have worded Philippians 2:5-11 to fit this theology of Jesus

Christ. Other scriptures arranged to fit their theology

of Christ include: 1. John 1:1 where they say the Word was
"a god," and not God. 2. Changing the "I AM" statements of
Jesus (such as in John 8:58) to "I have been." The "I AM"
statements of Jesus are significant for in them he equates
Himself with Jehovah who used this title for Himself in the
01d Testament. 3. They explain Revelation 3:14 and Colos-
sians 1:15 and the use of "the beginning of the creation by
God" and "the first-born of all creation," as describing
Jesus' "creaturehood." " But, in fact, these texts point to
the fact that he was the "author" of creation. Because
of this false theology about Jesus Christ, they must add to
the wording of Colossians 1:16,17 which says "by Him all
things were created." The Witnesses add here all "other"
things. 4. The Witnesses argue that because Jesus is referred
to in Isaiah 9:6 as a mighty God, and not Almighty God, he
must therefore be inferior to Jehovah. But they fail to
include in their translation of.Isaiah 9:6 the words by
which he was also called Everlasting Father, and Prince
of Peace (76).

These passages in their translation of the Bible
have proven to be those texts where they most heavily
place their arguments. A thourough study of these passages
in the original languages and other related texts in the
Bible would seem to be the best offense in encountering

door-to-door evangelists of the Jehovah's Witnesses,

In their whole doctrine of Jesus Christ, the Jehovah's
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Witnesses fail greatly in trying to make Jesus three dif-
ferent beings at three different times, for the Bible

clearly teaches that Jesus Christ is the "same yesterday,

today and forevert"

The Jehovah's Witnesses' Doctrine of Jesus Christ is a
form of the ancient Arian Heresy

Arianism derives its name from a priest named Arius
who lived in Alexandria around the year 300 A.D. (77).
The controversy that was raised over his views of Jesus

Christ eventually Ted to the Council of Nicea and the making
of the Nicene Creed in 325 A.D. which condemned Arius'

teaching on Jesus Christ.

Let's look directly at what Arius himself taught about

Jesus Christ, and then compare his teachings to the Jehovah's

Witnesses. Arius said:

We believe that this God gave birth to the Only-
begotten Son before age-long times, through whom
He has made those ages themselves, and all things
else; that He generated Him, not in semblance,
but in truth, giving Him a real subsistence (or
hypostasis), at His own will, so as to be un-
changable and unalterable, God's perfect creature,
but not as other creatures, His production, but
not as other productions; nor as Valentinus main-
tained, an offspring; nor again, as Manichaeus, a
cosubstantial part; nor as Sabellius, a Son-
Father, which is to make two out of one; nor, as
Hieracas, one torch from another, or a flame
divided into two; nor, as if He were previously in
being, and afterwards generated or created again
to be a Son, a notion condemned by thyself,
blessed Pope, in full Church and among the as-
sembled Clergy; but, as we affirm, created at the
will of God before times and before ages, and
having 1ife and being from the Father, who
gave subsistence as to Him, so to His glorious
perfections. For, when the Father gave to Him
the inheritance of all things, He did not thereby
deprive Himself of attributes, which are His
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ingenerately, who is the Source of all things (78).

The first thing that can be said about Arius' doctrine
of Jesus Christ is that he believed the Son to be created
by God as a perfect creature. Accordingly, Arius believed
that the Son could not sin because he was made perfect.
This would seem to correlate with the Jehovah's Witnesses'
belief about the Son's origin. But again we must ask, does
not creaturehood necessitate the being given a free will
that can choose to sin or not? Only a perfect being, un-
created and wholly good cannot sin. It would appear though
that the Arians and the Jehovah's Witnesses in turn see the
Son's creaturehood as "totally other" in type and substance
than all other creation. But is this Biblical? No! Is it
rational? Yes! This is what appealed to Arius, and the
Jehovah's Witnesses centuries later.

Above all, the oneness of God was precious to Arius.
He was soaked in neo-platonist philosophy, which taught
the one sole God, called the "One" who was above all else.
In this philosophy there was also believed to be lower
ranks assumed by the one known as Intelligence, and the
Soul of the world. These two were intermediaries between
One-God and the worid (79).

Continuing in the "rationalistic mode," in explaining
the term "only-begotten" as used of the Son, Arius said
that the Son was the only creature created by God before
time. Hence, "only-begotten" was understood to mean "born
alone from Him alone." Whereas all other creatures were
made through the Son, as an instrument of Divine power (80).
Elsewhere, Arius wrote:
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...that there is a Trinity, but not with an equal
glory, the Hypostasis being incommunicable with
each other, One infinitely more glorious than the
other; that the Father is foreign in substance to
the Son, as existing unoriginate; that by God's
will the Son became Wisdom, Power, the Spirit,

the Truth, the Word, the Glory, and the Image

of God; that the Father, as being Almighty, is

able to give existence to a being equal to the Son,
though not superior to Him; that, from the time that
He was made, being a mighty God, He has hymned the
praises of His Superior; that He cannot investi-
gate His Father's nature, it being plain that the
originated cannot comprehend the unoriginate; nay,
that He does not know His own (81).

According to Arius, the Son could be granted every
honor and majesty short of the full nature of the Godhead.
Arius was willing to grant the Son all divine attributes
except divinity of his being (82). Arius, as the Jehovah's
Witnesses, believed that the Son was a "mighty god," but
not the"Almighty God."

The Arian controversy, as mentioned earlier, led to
the formation of Nicene Creed which condemned the Arian
teaching of the Son's nature as heretical The final wording

of the Nicene Creed came to be what follows:

1 believe in one God the Father Almighty,
Maker of heaven and earth, And of all things
visible and invisible:

And in one Lord Jesus Christ, the only-
begotten Son of God; Begotten of hisiRatherobe-
fore all worlds, God of God's, Light of Light,
Very God of very God; Begotten, not made; Being
of one substance with the Father; By whom all things
were made: Who for us men and for our salvation came
down from heaven, And was incarnate by the Holy
Ghost of the Virgin Mary, And was made man: And
was crucified also for us under Pontius Pilate; He
suffered and was buried: And the third day he rose
again according to the Scriptures: And ascended
into heaven, And sitteth on the right hand of the
Father: And he shall come again, with glory, to
judge both the quick and the dead; Whose kingdom
shall have no end.

And I believe in the Holy Ghost, The Lord, and
Giver of Life, Who proceedeth from the Father and
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Fhe Son; Who with the Father and the Son together

1s worshipped and glorified; Who spake by the

Prophets: And 1 believe one Catholic and Aposto-

1jc Church: T acknowledge one Baptism for the re-

mission of sins: And I look for the Resurrection of

the dead: And the Life of world to come. Amen (83).

The Nicene Creed was a way of excluding Arian theology,
thus it was primarily negative (84). The importance of the
Nicene Creed cannot be under estimated. This was well under-
stood by the man who stood head-torhead against Arius,
Athanasius. Athanasius was in his early twenties at the be-
ginning of the Arian dispute and was at that time secretary
to the Bishop of Alexandria. Before he died at age 80, he
had became Bishop of Alexandria, and had been sent into
exile five times (85). But is was the persistance of this
man that led to the defeat of the Arian teaching on Christ.

Athanasius had argued that Judaism made a sharp distinc-
tion between God and God's creation. Therefore, he said
that if the Son had been created,. he was on the wrong side
of the distinction, and could not be divine. If the Arians
believed in the Son's divinity, then they must out of ne-
cessity believe in two Gods, which was very unbiblical (86).
To Athanasius, the word "begotten" was very important. He
argued that to be begotten from someone was to bp "of the
same substance," as opposed to "created" which meant "of
a different substance." If the Son was begotten, he must be
of the same substance as the Father. The Nicene Creed de-
clared that Christ was "begottenr not created," and "of the
same substance as the Father""(87).

It is no mystery that the Jehovah's Witnesses are a

modern form of the ancient heresy Arianism. In 1991, a
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Jehovah's Witness door-to-door evangelist told me that they
were. He said that the ancient Arians were a chosen rem-

nant that had only reappeared in the 1800's under "Pastor"
Russell. He wondered if I would join their ranks. No, I

could not. For me, all the doctrines and meaning of Christ-
ianity center on the Incarnation of Jesus Christ. As Alfred
Mortimer has written, "The Incarnation is the most stupendous
manifestation of God's Love, the crowning act of his mercy" (88).
For me, and all believers in Jesus Christ as their personal

Lord and Savior, the Incarnation is summed up in a verse in the
Bible stated by Jesus Christ Himself, "Greater love has no one
than he lay down his 1ife for a friend." God has shown us the
Greatest love possible by coming in the form of His Son. May

all people, including Jehovah's Witnesses, confess that Jesus

Christ is Lord, to the glory of God the Father!

CONCLUSION

The history of the Jehovah's Witnesses has been briefly
presented from their founding times under Charles Russell,
under Joseph Rutherford, and under Nathan Knorr and Frederick
Franz in the modern era. I have attempted to highlight the
Jehovah's Witnesses' doctrine of Jesus Christ as presented in
the writings of the Society throughout its history. My last
task was to show how the Jehovah's Witnesses are a modern
form of the ancient heresy Arianism. It is my hope that this
paper can give contemporary Christians a better understanding

of who are these curjous people, the Jehovah's Witnesses, By
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properly understanding the Jehovah's Witnesses, we can better

lead them to the path of Truth found in personal relationship

with the Lord Jesuys Christ.

45



PPN NN
SO AW

N
~

WWWwLWwLwWwww
coONOYOY R W

A pDDW
WN = O W

AL pD
O~

[ P T ey e e L
C)LDCO\IG'}(J'I-D(A)I\JD—‘OLOCO\JO\UT-DWNP—‘

WMNMN
O woo

=
-+

ENDNOTES

Penton, p.231
Reid, p.590
Mckinney, p.19
Penton, p.13
Hoekema, p.224

Russell, The Divine Plan of

the Ages, p.b6

Penton, p.14 and Gruss, p.39

Penton, p.l1l4d

Encyclopedia Americana, p.225

Russell, Jehovah's Witnesses in the Divine Purpdse, p.l4

Penton, p.14
Ibid, p.16
Ibid, p.16 & 17
Ibid, p.17
Ibid, p.19
Ibid, pp. 21-23
Ibid, pp.40-42
Ibid, p.29
Gruss, p.43
Ibid, p.43
Russell, The Divine Plan of

the Ages, pp.26-28

Ibid, p.153
Ibid, p.179

Russell, Atonement Between God and Man, p.84

Russell's Sermons, p.491
Ibid, p.491

Ibid, p.496

Gruss, pp.51-52

Russell, Atonement Between God and Man,

Ibid, pp. 120-121
Ibid, p.120

Ibid, p.121

Ibid, p.84

Gruss, p.53
Harrison, p.172
Penton. p.48
Ibid, p.48

Gruss, p.54

Ibid, p.bb

Ibid, p.b56
Harrison, pp. 181-182
Penton, p.62
Harrison, p.182
Penton, p.60
Gruss, p.60

Ibid, p.65

Ibid, p.63
Penton, p.63

46



49.
50.
51.
52.
53.
54.
55.
56.
57.
58.
59.
60.
61.
62.
63.
64 .
65.
66 .
67.
68.
69.
70.
/1.
/2.
/3.
74,
75.
76.
77.
/8.
79.
80.
81.
82.
83.
84.
85.
86.
87.
88.

Rutherford, Reconciliation,
Ibid, pp.106-107

P

.106

Rutherford, The Harp of God, p. 103

Ibid, p.104
Rutherford, Enemies, p.123
Ibid, p.123
Ibid, p.125
Ibid, p.126

Russell, The Harp of God, p.

Ibid, p.162
Ibid, p.171
Gruss, p.6b5
Ibid, p.63
Penton, p.78
Gruss, p.6?7
Ibid, p.69
Ibid, pp.69-70
Ibid, p.75
Penton, p.80
Ibid, pp.100-101
Ibid, p.218

160

Qualified to be Ministers, pp.380-383

Let God Be True, p.32

Ibid, p.32

Life Everlasting, p.75
God's Eternal Purposes, p.7
Ibid, p.155

Placher, p.73
Newman, pp. 213-214
Piault, p.105
Newman, p.210
Ibid, p.216
Belloc, p.32
Kerr, pp. 75-76
Torrence, p.63
Placher, pp.73-74
Ibid, p.74

Ibid, pp. 74-75
Mortimer, p.141

4

47

Make Sure of all things, p.282



10.

11.

12.

13.

14.

15.

BIBLIOGRAPHY

Belloc, Hilaire. The Great Heresies. Books for Libraries
Press, Inc,, Freeport, New York: 1968

Gruss, Edmond Charles. Apostles of Denial. Presbyterian
and Reformed Publishing Co.: 1970

Harrison, Barbara Grizzuti. Vision of Glory. New York:
Simon and Schuster, 1978.

Hoekema, Anthony A. The Four Major Cults: Christian
Science, Jehovah's Witnesses, Mormonism, Seventh-

day Adventism. Grand Rapids, Michigan: William
B. Eerdmans, 1976.

Kerr, Hugh T., editor. Readings In Christian Thought.
Abingdon Press: Nashville, 1966.

Mckinney, George D. The Theology of the Jehovah's
Witnesses. Production House: San Diego, 1975.

Mortimer, Alfred G. . The Creeds. Longmans, Green, and
Co., New York: 1903

Newman, John Henry. The Arians of the Fourth Century.
Christian Classics Inc. : Westminster, Md., 1968.

Select Treatises of St. Athanasius.

Penton, M. James. Apocalypse Delayed. Toronto, Canada:
University of Toronto Press, 1985.

Piault, Bernard. Translated from the French by Rosemary
Haughton. What is the Trinity? Hawthorn Books:
New York: 1959. ‘

Placher, Willjam C. A History of Christian Theology:
An Introduction. The Westminster Press: Louisville,
1983.

Russell, €.T. Pastor RusSeT]'s'Serméns. International
Bible Students Association: BrooklTyn, New York, 1917.

Studies in the Scriptures: Series I:

" The Divine Plan of the Ages. The Bawn Publishing
Inc.: Brooklyn, New York, 1943 (origianally published
in 1886).

Studies in the Scriptures: Series V:

The Atonement Between God and Man. Divine Plan:
Edison, N.J., 1977 (wriitten in 1899 by Pastor
Russell).

48



16.

17.

18.

19.

20.

21.

22.

23.

24,

Rutherford, J.F., The Harp of God. International Bible
Stu@ents Association Watch Tower Bible and Tract
Society: Brooklyn, New York, 1921.

Reconciliation. International Bible
Stu@ents Association Watch Tower Bible and Tract
Society: Brooklyn, New York, 1928.

. Enemies. International Bible Students
Association Watch Tower Bible and Tract Society:
Brooklyn, New York,

Tormance, Thomas F. The Incarnation: Ecumenical Studies

in the Nicene-Constantinopoliton Creed A.D. 381.
The Handsel Press: 1981.

Watch Tower Bible & Tract Society. Let God Be True.
Watchtower Bible and Tract Society, Inc. International
Bible Students Association. Brooklyn, New York: 1946.

' Life Everlasting in
Freedom of the Sons of God. Watchtower Bible and

Tract Society of New York, Inc. International
Bible Students Association: Brooklyn, New York, 1966.

Make Sure of all things.

Watchtower Bible and Tract Society of New York, Inc.
International Bible Students Association: Brooklyn,
New York, 1965.

Watch Tower Bible & Tract Society. New World Bible Trans-
lation Committee. New World Translation of the
Christian Greek Scriptures. Watchtower Bible and
Tract Society, Inc. International Bible Students
Association. Brooklyn, New York: 1950.

Watch Tower Bible & Tract Society of Pennsylvania.
Qualified to be Ministers. Watch Tower and Tract
Soci€ty of New York, Inc. International Bible
Students Association: Brooklyn, New York, 1955.

49



	Book title
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 
	Page 


