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Svanberg

ABSTRACT

Different churches flourish in different environments. The main question of this
study is what church plants will grow and flourish in Swedish soil. The study focuses on
the qualities of the suitable plant and not on how to plant it.

- The spiritual soil and climate in Sweden is different from that in the US.
Secularization has gone so far that people have started to talk about the “theophobia” of |
the Swedish people. What kind of church plant will be able to reach ordinary,
secularized, unchurched Swedes?

Through a multiple case study that examines three churches planted between 1992
and 1996, the study tries to answer that question. A comprehensive review of literature
provided the framework for the study. It also surfaced a check-list of eighteen standard
church planting principles. The study investigated the extent to which these standard
principles were present in the case study churches and to what extent they were
manifested in an indigenous way in these churches.

The final objective of this study was to develop an indigenous model for new
Methodist Churches in Sweden based on the principles discovered in the review of
literature, the employment of these principles revealed in the case study, and the historic
and contemporary challenge facing Methodism in Sweden.

Therefore, the last chapter proposes a mode] featuring ten important
characteristics that should mark new Methodist churches in Sweden which would be
capable of reaching unchurched, secular people. These distinctives include: (1) a growth-
oriented, Wesleyan theology, (2) inspiring worship, (3) fervent spirituality, (4) visionary
leadership, (5) gift based ministry, (6) relational life and witness, (7) authentic Christian

living, (8) cell/celebration church structures, (9) cultural relevance, (10) and a seeker-

targeting approach.
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CHAPTER1
Overview of the Study

This chapter gives an overview of the study. It provides a background to and an

understanding of the problem aﬁd states the purpose and methodology of the study.‘
Introduction

I love growing roses. If possible I would grow roses in every corner of my
garden. The climate in Sweden and the location of my garden do not allow that. The part
of the garden that is located north of my house is not suitable for roses. The house and
some huge birches give too much shadow and roses would not survive there. That part of
the garden, however, is perfect for thododendrons. It is the same way with churches.
Different churches grow and flourish in different places.

For as long as I can remember in my pastoral ministry, I have had a longing to see
churches grow, new people come to Christ, and new churches started. I have seen new
movements come to Sweden, plant new churches, attract people, grow, and do church in
new and fresh ways. Often I have felt the frustration over the small possibilities I have
seen within my own church to do what I always have longed to do. At times I have been
tempted to leave my church to start over again in a new movement and ride on the
momentum of newness and freshness. But I am a Methodist, born by Methodists. My
children are fourth generation Methodists on their father’s side and fifth generation on
their mother’s. It is through the Methodist church God has shown me his extravagant
love. There I gave my life to him, there he called me to ministry, there I met my

wonderful wife, there. . ..
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The year in the Beeson program at Asbury Theological Seminary rekindled my
confidence in the possibilities of Methodism once again becoming an aggressive
multiplying church planting movement. I met colleagues with a burning passion for
church planting. I saw thriving; cutting edge Methodist churches that reach the
unchurched in new and exciting ways. I met men and women of faith with a burning
desire to seek and save the lost. The year in Wilmore, Kentucky, gave my wife and me a
renewed vision for reaching the unchurched and building a church that reaches the
unchurched and glorifies God.

Theological Introduction

Since the first day of Pentecost the church has been God’s main instrument for
advancing his kingdom and proclaiming the gospel of salvation to humankind. Acts of
the Apostles tells the fascinating story about how a group of petrified men hiding from
the Roman authorities empowered by the Spirit went out and literarlly turned the world
upside down (or maybe turned it right again). The immediate result of their witness was
the growth of the church. New churches came into existence in area after area and in
town after town. Even though the Bible does not mention church planting explicitly, that
is what happened. And ever since, the spreading of the gospel is intimately connected to
the formation of new churches.

Acts also gives us the narration of Paul’s travels in Asia Minor and in Europe.
Wherever he went people turned to Jesus and as a result new churches came into being,. -
It is interesting to follow his first journey to Europe recorded in Acts 16-18. Paul came to

Philippi and two different churches were born. He went on to Thessalolinca and later to
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Berea. He came to Athens and eventually he ended up in Corinth. In all these places
people became Christians and started to meet together as the church of Jesus Christ.

The point is that it is impossible to extend the gospel to new groups of people
Withou’g also starting new churches. Paul’s experience in Corinth is good example of that.
He started his preaching ministry in the synagogue but the religious and cultural patterns
of the synagogue made it impossible for it to embrace all who wanted to hear the gospel.
Paul did the only thing possible, he moved next door and continued his ministry in Titus
Justus’ house.

In our days new churches are needed in order to reaching secular unchurched
people as much as it was imperative for Paul to leave the synagogue in order to be able to
proclaim the gospel in a way that non-synagogue-goers could understand. Ever since that
first era of Christendom new churches have taken the gospel to new groups of people, to
new countries, and to new continents. Among the many movements that have been a part
of that great task of advancing the kingdom to all creatures we also find the people called
Methodists.

Historical Review of Swedish Methodism

In order to understand the importance for the Methodist Church in Sweden to
once again become a church planting movement the developmet of Methodism in Sweden
has to be considered.

Influences From British Methodism
The contacts between Sweden and the Wesleyan movement go back to the

eighteenth century. John Wesley had contacts with several Swedish Lutheran priests.
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The most prominent of them was Carl Magnus Wrangel, with whom Wesley developed a
close and lasting friendship (Hagen 16). Wrangel had for some years supervised the
Swedish Lutheran Churches in America. In America he also met with many Methodists
and iﬁ a meeting with Wesley, Wrangel tried to make him aware of the spiritual condition
of people in the colonies. Wesley wrote about their meeting in Bristol on October 14,
1768:

I dined with Dr. Wrangel, one of the King of Sweden’s Chaplains, who has spent
several years in Pennsylvania. His heart seemed to be greatly united to the
American Christians; and he strongly pleaded for our sending some of our
Preachers to help them, multitudes of whom are as sheep without a shepherd.
(Wesley, Journal 111 346)
The friendship between Wesley and Wrangel inspired Wrangel to found in 1771 the
Society called the “Pro Fide et Christianismo.” This society is still in existence. It is
quite interesting to note that Wesley was elected a corresponding member of the society
(Hagen 17).

The first Methodist work in Sweden started in 1826. In the early years of
industrialism in Sweden many workers and engineers from England settled around
Stockholm and Gothenburg. Samuel Owen, a steam-engine engineer, settled in
Stockholm in 1806 in order to build steam engines for the growing Swedish industry. He
was the first steamship builder in Sweden. He also was a Methodist. In 1826 he
managed to convince the Wesleyan Church in Britain to send a preacher to Sweden to
care for the souls of the English speaking people in the Stockholm area. The first

preacher stayed only for three years. In 1830, George Scott arrived. He soon established

himself with his evangelical preaching. In 1840, a church was built, called the English
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Church. Scott was not satisfied just to serve the English speaking population in Sweden.
Challenged by the religious and moral decadence, he started to preach in Swedish.
Together with some of the most prominent reformers of that time, he started a movement
for temperance against the widespread and devastating drinking customs among thé
Swedish people, regardless of class. A Methodist congregation was formed; but
according to Swedish law such a congregation outside the State Church was illegal. Scott
was forced to dismiss the congregation after only two weeks of existence.

This, the first free church congregation in Sweden, came to have a great impact on
the further development on the religious scene. In the group of followers Scott had
gathered we can find C. O. Rosenius, the founder of the “Evangeliska Fosterlands-
stiftelsen” (The Swedish Evangelical Free Church), and F. O. Nilssoﬁ and Anders .
Wiberg, who became pioneers for the Baptist movement in Sweden. Scott’s impact was
growing, and that offended many conservative Lutherans as well as the liberal press. His
enemies spread unfavorable propaganda, and threats from the hostile crowds caused him
to leave Sweden in 1842 (Hagen 40).

A New Beginning For Methodism in Sweden

Great numbers of Scandinavian emigrants were touched by the ministry of the
Bethel Ship and its founder Olof Gustaf Hedstrom during the years 1845-1875. As a
result some returned to their home regions and preached the gospel of a “full, free and
present salvation.”

“Betelskeppet John Wesley” i New Yorks hamn kunde torhénda kallas den

scandinaviska metodismens vagga. Faktum é&r att sjdmén och emigranter, som dér
blivit omvinda till Gud av glédande nitalskan och omsorg om vinners och
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frinders eviga vilfird vinde tillbaka for att “mana dem att undfly den
tillkommande vreden”. (Hurtig 16)'

The Bethel Ship was an old condemned brigg which was transformed into a seamen’s
mission.

The first Methodist’ classes were organized in Visby, on the island of Gotland,
October 11, 1866, with twenty-three members. Later a Methodist Church was organized.
In Stockholm a revival broke out, which resulted in the organiéation of the first Methodist
Episcopal congregation in Sweden, January 8, 1868. The first annual conference was
held in Uppsala in 1876.

The period between 1876 and 1895 was a time of great growth for Swedish
Methodism. Many outbreaks of revival were reported. The fact is that most Swedish
Methodist congregations have their origin in this period. Another group of congregations
can be dated to the first twenty-five years in this century. Only a few congregations are
younger than that. In 1895 the total membership, including members on probation, was
16,397 (Hurtig 34).

The first youth organizations started in 1892 in Gothenburg, Orebro, and
Stockholm. A theological seminary started in Orebro in 1874. It moved to Stockholm in
1886, to Uppsala in 1883 (Hurtig 35).

In 1896, a Society for Home Mission was founded. The target for its work was

! “The Bethel ship John Wesley” may be called the origin of Scandinavian Methodism. The fact is that
seamen and emigrants who were converted to God there, by glowing zeal and care for friends’ and
relatives’ eternal welfare turned back (to Scandinavia) to “urge them to flee from the coming wrath.”

? This time Methodist refers to the American branch of Methodism (the Methodist-Episcopal Church).
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primarily the fast growing towns in the northern part of Sweden (Hurtig 47). During its
first twenty-five years of existence, the Society supported the work in more than forty
places. Later this independent society was integrated into the church organization as a
department for home mission. |

The beginning of the 1920s was in many ways a pivotal period for Swedish
Methodism. The first Scandinavian bishop was elected. The old pioneers of early
Swedish Methodism were all gone. The seminary moved in 1923 to Gothenburg. The
Methodist Church in Sweden reached its peak membership number of 17,000 members in
1920 (Hurtig 64). The decline between 1920 and 1945 was mainly due to people leaving
the church for other denominations. The Pentecostal movement was growing rapidly
during this period and the spiritual atmosphere was turbulent. Since 1945, the yearly
number of new members received is less than the number of deceased.

The bishops of the Methodist Church in Northern Europe have since 1946 been
Scandinavians. During the 1950s and 60s many congregations built new facilities. This
was a trend which quenched the vitality of many congregations. The new church
buildings, in many cases with attached apartment blocks, caused severe economic
problems for the congregations, and most of their energy was used to get the budget
balanced. The decline of membership has continued and even accelerated in recent years.

In the early 1970s, the Mcthodist Church was engaged in trilateral talks with the
Swedish Covenant Church and the Baptist Church about a church union. These talks did

not result in anything.
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According to Metodistkyrkan i Sverige 100 ar, the most recently planted

Methodist churches in Sweden are (1) Mérsta, a suburb to Stockholm, in 1923, (2)
Emmaboda, in 1926, and (3) Mélndal, in 1928. In 1965, the Methodist Church was
involved in a multi-denominational church plant in Bollmora, a suburb south of
Stockholm. Work among immigrants, mainly from Pakistan, resulted in organizing a
new church outside Stockholm in December, 1996. A small international Methodist

congregation was organized in Lund in December, 1998.

Table 1

The Methodist Church in Sweden, Membership.

1917 1937 1957 1977 1997

15,608 13,165 9,523 6,003 3,588

The Methodist Church in Sweden has a problem reaching unchurched people and
attracting the young. A recent survey showed that out of 3,588 members in full
membership 1997, 144 were born in 1970 or later; only 4 percent of the members are
under 28 years of age.

Understanding the Problem
The Methodist Church in Sweden has a history of decline for the last seventy-five

years. Many local churches have been closed and their buildings sold. All mainline
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denominations in Sweden are declining. The Methodist Church in Sweden has never
been a large denomination, and therefore the decline has affected it more than other larger
denominations. The church peaked in rnemberéhip around 1920 with about 17,000
membe;s; today it has about 36‘00 members and 60 local churches. This decline haé
affected the Methodist self-esteem severely. Instead of developing an aggressive strategy
for outreach, the focus has been on trying to help dying churches hang in just a little
longer. During the period 1928 -1996, the Methodist Church in Sweden did not plant any
new local churches. Some small churches have merged with other congregations from
other denominations and formed new ecumenical congregations, but these churches are
not new church plants. In December, 1996, the work among Urdu-speaking immigrants
in a Stockholm suburb resulted in the forming of a new Methodist congregation with
twenty-five adults and fifteen children. The members of this church mainly originate
from Pakistan and their worship language is Urdu. An international United Methodist
Church was formed in Lund, December 5, 1998. It is led by an American UM minister.

During the last thirty years many winds of renewal have been blowing over our
country. The Jesus people and subsequent to them the Charismatic renewal were quite
accepted. But they did not make much of a lasting impact on the religious life in Sweden
due to the absence of new church plants. Some communities were formed but they did
not last. In recent years two movements have appeared in Sweden with the intention of

planting new churches. In the 1980s the Faith movement® came and planted new

3 This movement is mainly connected to the teaching of Kennth Hagain and his Rhema Bible School in
Tulsa, Oklahoma.
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churches. Most Swedish Free churches considered some of their teaching too extreme,
and the issue of church planting became contaminated by this movement and their overly
aggressive style. As a result of their aggressive- presence as church planters, anyone
planting a new church in the 1980s and early 90s was considered connected with the
Faith movement.

During the last five years things have changed. One reason for the more positive
climate for church planting is the influence of John Wimber and the Vineyard. Today the
Vineyard has established about ten new church plants, but without the same bad
reputation the Faith movement had. In addition to this, some denominations have
realized that church planting is a excellent tool for reaching new people and they have
decided to start planting new churches.

In October 1996 three “Baptist” denominations merged to form a new
denomination, Nybygget-kristen samverkan. One focus of this new denomination is to
plant new churches. Their vision is to plant 75 new churches by the year 2010. This is an
exciting development considering the low value church planting had just five years ago.

Many of the newly planted churches in Sweden are clones of American patterns,
especially the Faith churches and the Vineyard churches. Included in these patterns are
some assumptions and beliefs which might best be referred to as American civil religion.
My concern is to find a model for new Methodist church plants reaching out to secular

unchurched people in a way that is culturally relevant and biblically true.
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Context of the Study

Sweden has an area of 174,000 square miles--similar to California--and a
population of 8.85 million. Half the land surface is covered with forest. Less than 10
percent .is farmland. Nearly 100,000 lakes dot the countryside, which is relatively flat.
Stockholm, the capitol, is almost on the same latitude as Anchorage, Alaska. The average
temperature in Stockholm is about sixty-four degrees in July. Eighty-five percent of the
population live in the southern part of the country. Life expectancy is high--about 75.5
years for men and 80.8 years for women. Sweden has a low birth rate. Over 40 percent
of the population growth is due to immigration, mainly from the other Scandinavian
countries but also from elsewhere in the world.

Sweden has had a fairly rapid population growth since the beginning of the 1960s.
In 1960 Sweden had a population of 7.5 million. Thirty-five years later the population
had grown to 8.85 million. The prognosis for the future is that the population will
continue to grow but not in the same pace as in recent years. The population prognosis for
2005 is 9.0 million and in the beginning of the 2020s the population will reach 9.5
million. Today Sweden is in a period in which the percentage of old-age pensioners is on
decline. This decline will continue until the Swedish “Boomers” born during the 1940s
will start turning sixty-five.

A characteristic of our tin:e is that the formation of unmarried couples and
separations have become more common. Most people today live a part of their lives in
couple relationships. About 85 percent of all women have children. Half of them have

two children. Twenty-five percent have three or more children. The typical Swedish
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family has two children. Separation and divorce have become more common. This
means that mémy people live alone for a period of their middle age and that more and
more people spend some time during their lives in a cohabitation relationship. About 20-
25 percent of all seventeen-year-olds have experienced a separation between their parents
and 5-10 percent have never lived with both their parents (SCB).

Sweden is a constitutional monarchy with a parliamentary form of government.
The parliament consists of one chamber with 349 seats. Currently seven parties are
seated in the parliament. The Social Democratic Party has held power alone or in
coalition during the periods 1932-1976, 1982-1991, and is the ruling party today. During
the periods of 1976-1982 and 1991-1994 non-socialist parties were in government.

About 4.3 million people are in the labor force. This high figure, 50 percent of
the population, is due to the fact that 75 percent of all women age sixteen to sixty-four are
gainfully employed. Up to the end of the 1980s the unemployment rate was low by an
international standard. However, due to the recession that began in 1990, in December,
1996, the unemployment rate was 8.7 percent.

People in Sweden are not as mobile as Americans. They often stay where they
were born. If they move to a bigger city to study, they very often try to go back to the
area where they came from originally. This lack of migration, in comparison with
America, is one of the major reasons for the absence of rapidly growing developing areas.
Swedish people have a higher faithfulness toward institutions, organizations, and place of
origin. This also impacts the religious scene. People seldom change denominations or

shop around to find the church that best meets their needs.
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Using the American Generational labels and time spans the numbers look like

this:
e G.I. Generation <1929 2.1 million
e Silent Generation 1930-1945 0.9 million
e Baby Boomers 1946-1964 2.4 million
e Baby Busters 1965-1976 1.7 million
e Echo Boomers 1977> 1.7 million

The two largest age groups in the population pyramid are those born during the 1940s and

the 1960s.

It is interesting to notice in the survey shown in Tro och virderingar i 90-talets

Sverige that more Busters than Boomers say they believe in a personal God, 14 percent
compared with 12 percent. Another observation is that the Busters’ beliefs are more
polarized. Their figures for atheists are the highest in the survey. In addition to this the
figures for believers and seekers have decreased from 56 percent for the age group fifty
plus to 42 percent for the Busters.

Ninety percent of the Swedish population are nominal members of the Church of
Sweden. Since 1520, Sweden has been a Lutheran country with a national state church.
Not until the Enlightenment of the eighteenth century were Jews, Reformed, and
Catholics allowed to exercise their beliefs. Of great importance to the religious
development of the eighteenth century was the emerging Pietism, which stressed the
freedom of the individual over against the established church.

In the middle of the nineteenth century many new Christian movements emerged.

Some of these were renewal movements within the Lutheran church. It was also during'
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this time that the Baptist and Methodist revivals spread throughout the country. The
Pentecostal movement came to Sweden in the beginning of the twentieth century.

Up to the year 1858, it was illegal to have an ecclessiola without a Lutheran priest
presiding. After 1860, Swedish citizens could leave the state church, but only if they
transferred their membership to another evangelical church. In 1868, the Methodist
Church was the first denomination to be authorized to perform legally valid weddings.
Not until 1951 did it become possible for people to be without a church membership.

Since the 1920s, the mainline churches have declined. The Pentecostal movement
grew rapidly during its first fifty years but now their numbers have plateaued. Today the
Christian map consists of three parts. The first part consists of the Church of Sweden and
the Swedish Evangelical Free Church (EFS). The Church of Sweden had a total annual
attendance of 7.8 million in 1994 (SCB). The figure for 1980 was 10.1 million in total
annual attendance (SCB). This means an average attendance of 150,000 per Sunday in
1994. EFS has a membership of about 30,000 and is a renewal movement within the
Church of Sweden.

The second part is the traditional Free Churches and Evangelical Churches. They

had a membership of 237,710 in 1997 (Sveriges Frikyrkosamr&d Arsbok). The third part

is the Catholic, Orthodox and Eastern Churches. These churches are mainly immigrant

churches and they had 259,655 members in 1997 (SST Arsbok 1998).

“ The Salvation Army, The Methodist Church of Sweden, The Holiness Union Church, The Pentecestal
Movement, The Seventh Day Adventists, The Swedish Alliance Mission, The Swedish Baptists, The
Swedish Covenant Church, The Orebro Mission, The Vineyard Churches and the Word of Life churches.
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According to an article in Nerikes Allehanda, only 5 percent of the Swedish
population regularly go to church. Fifteen percent claim that they believe in God and
another 35 percent say that they think there is an higher power somewhere (Bergensten).
Despite. these depressing figures, people are open to talk about spiritual things.
“Livsaskédning &r ‘inne’, mystiken fascinerar folk och man ser ofta ett kosmiskt

sammanhang utan tydliga grinser’”

(Bergensten). It is appropriate to say that people in
Sweden are interested in spiritual or religious things but that the church in the way it
traditionally has worked does not have the ability to attract the seekers. For many
Swedish seekers the church is a spent force.

Purpose of the Study

The purpose of the study was to discover usable principles for reaching secular,
unchurched people in Sweden through planting new churches, in order to develop an
indigenous model for new Methodist church developments.

The study used a dual approach to accomplish this. The review of literature
provided the theoretical frame of reference. The second part of the study, the field
research of three new planted churches in Sweden provided evidence for the usability of
the principles discovered.

Research Questions

Research Question #1: Which new church plants in Sweden will best serve

for collecting the field data needed for this project?

5 “The issue of ‘view of life’ is ‘in,” mysticism fascinutes people and people often see a cosmic context
without specific borders.”
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Research Question #2: To what extent do the standard principles for church

planting match the principles found in the field research.

Research Question #3: What additional‘principles are discovered by the field
research.

Research Question #4: What indigenous manifestations of the standard church

planting principles and the additional church planting
principles can be identified in the churches studied?

Research Question #5: What model emerges for planting new Methodist

churches in Sweden based on (a) the principles discovered
in the review of literature and (b) the indigenous
employment of these principles revealed in the case study,
and (c ) the historic identity and contemporary challenge
of Methodism in Sweden?
Definition of Terms
The following terms need to be defined:
Church planting and church development are used synonymously.
Indigenous is a term which is used in various ways. In this study it will be used
according to Dr. Darrell Whiteman’s definition. Indigenous is “the way in which
indigenes perceive and identify particular cultural elements introduced into their
society. If they perceive them as their own, and identify them as ‘own custom’ then

these elements have become internalized into the culture. That is, they have become
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indigenous despite their origin” (Melanesians 375). The reason this definition is
chosen is that the field research will partly deal with “cultural elements introduced”
into the Swedish society and how these elements have become internalized.

* A Model is a holistic pattern or design consisting of principles and the approach to
utilizing those principles fitted together.
e Principles are basic qualities or laws of healthy growth, the application of which is
fundamental for every form of church development.
e When the phrase Standard principles occurs in the text, it refers to the eighteen
principles established in and presented as a check list at the end of Chapter 2
Methodology

The methodology used was a multiple case study involving three churches. The
reason was that the data needed for this kind of explorational study was primarily
qualitative. The phenomenon studied was contemporary church plants in Sweden and the
study was conducted within the churches’ real-life contexts.

The three churches for the multiple case study were selected from churches
planted within The Methodist Church in Sweden, “Nybygget,” The Swedish Alliance
Mission, The Swedish Covenant Church, The Swedish Baptist Convention, The
Pentecostal movement, and the Vineyard Churches from 1992 to 1996. They were
selected using the following critexia:

1. The church should have been planted during the period 1992 through 1996.

2. The conversion growth should be more than 50 percent of the total annual growth.
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3. The church should have an expressed focus on reaching secular, unchurched people
stated in its vision statement or mission statement.
4. The church should be willing to participate ih the study.

The study was more interested in qualitative than quantitative data. The following
vehicles for data collection were used: (1) review of documents and records, (2)
interviews, (3) and on site observations. The interviews conducted in the case study
churches were open-ended in nature. Questions used in the interviews" are recorded in
Appendix A. An observation guide was used to record the observations made during site
visits. The observation guide is displayed in Appendix B.

Description of the Project

The study examined three churches in Sweden planted between 1992 and 1996
and mainly reaching unchurched, secular people. The result of the findings together with
the review of literature and the historic identity and contemporary challenge of Swedish
Methodism helped clarify a model for new Methodist church plants in Sweden.

With the assumption that much of what has been written in the U.S. about this
issue is applicable to the Swedish situation, I searched for specific principles for church
planting among unchurched people and evaluated them in the study.

It is of high importance for my study to gain knowledge of how unchurched
people in Sweden view the existential and religious questions. Sweden is one of
Europe’s most secularized countries. Therefore, the whole issue of secularization,
modernity, the new post-modern thinking, and the emerging youth culture proved to be |

very significant for my dissertation.
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Another issue having a great impact on the outcome of this study was
contextualization of the gospel into an indigenous culture. Usually this issue has been
discussed in the context of encounter with third world cultures. The gap between
Christian faith and the gospel and post-modern secular people is wider than one can
imagine.

It was also important to lay a theological foundation for the study, investigating
some crucial texts and concepts in the areas of evangelism and church planting.

Finally, I investigated the Methodist heritage in our own country and in the
Wesleyan revival to search for models and patterns transferable to our own time and
situation.

Importance of the Study

The need for churches and church plants in Sweden which are culturally relevant
to seekers and secular people makes this study very urgent. There are, however, some
limitation to the study:

1. The number of churches examined in the multiple case study.
2. The focus of the dissertation on planting new Methodist Churches.
3. The setting of the study in Sweden.

I hope, however, that the methodology will be replicable in other denominations

and settings. In addition, the model resulting from this study may also be adaptable to

other denominations in Sweden and Scandinavia.
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Overview of Remaining Chapters

Chapter 2 contains the review of literature which constitutes the theoretical frame
of reference for the study. The review of literaﬁne begins with a theological foundation
for church planting and then continues to review literature from the fields of early
Methodist history, sociology, demography, church growth, missiology, and church
planting. It ends with a section which provides a model emerging from the review of
literature.

Chapter 3 provides the design of the study, including operationalization of the
thesis for the study, methodology, and finally a description of how the data has been
analyzed.

Chapter 4 reports on the findings from the multiple case study. It answers the
research questions mentioned in Chapter 1 and operationalized in Chapter 3.

Chapter 5 presents a summary of all the findings and draws the conclusions
emerging from the study. Finally it proposes a model for new Methodist church
developments aimed at reaching secular, unchurched people, which is the larger objective

of the study.
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CHAPTER 2
Review of Literature

In order to create an indigenous paradigin for church planting with the focus on
secular unchurched people in Sweden, a number of areas need to be considered. The
theological study provides a framework for the whole study. It establishes a firm biblical
and theological foundation. The historical literature helps illuminate the fact that many
principles found modern and threatening today are not new but a vital part of the
Methodist history and heritage. The sociological literature helps reveal the answers to
questions about culture, society, and people’s values and beliefs. The demographic study
provides information on the Swedish population both currently and its projected
development. The missiological literature answers questions about cross-cultural issues
and how to contextualize the gospel in order to reach the vast mission field of secular
unchurched people. Finally, the church growth literature provides knowledge about how
and why churches grow, and the church planting literature will focus on strategies and a
methodology for church planting. The chapter ends with the presentation of the model
emerging from this review of literature.

Theological Foundation for Church Planting

Nothing is more important than the task of evangelism. This is shown by the fact
that all the Gospels as well as Acts record the Great Commission in one or another form
(Warren 104).

Go and make disciples of all nations, baptizing them in the name of the Father and
of the Son and of the Holy Spirit, and teachirg them to obey everything I have
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commanded you. And surely I am with you always, to the very end of the age.
(Matt 28:19-20)

Go into all the world and preach the good news to all creation. Whoever believes

and is baptized will be saved, but whoever does not believe will be condemned.
(Mark 16:15-16)
Repentance and forgiveness of sins will be preached in his name to all nations,

beginning with Jerusalem. You are witnesses of these things. (Luke 24:47-48)

Again Jesus said, “Peace be with you! As the Father has sent me, I am sending

you.” And with that he breathed on them and said, “Receive the Holy Spirit. If

you forgive anyone his sins, they are forgiven; if you do not forgive them ,they

are not forgiven.” (John 20:21-22)

But you will receive power when the Holy Spirit comes on you; and you will be

my witnesses in Jerusalem, and in all Judea and Samaria, and to the ends of the

earth. (Acts 1:8)
Jesus is clear in his instructions. He wants all on earth to hear the gospel, turn away from
their old ways of living, receive forgiveness for their sins, and become his devoted
followers. The mission of the Christian church is to make this happen. The fulfillment of
this mission ought to be the highest objective for every Christian church or congregation.
It is evident that the church is called not to exist for itself. It exists for the salvation of the
lost. No effort to fulfill the Great Commission, however, is true to the commissioner if it
overlooks the important fact that the fulfillment of the Great Commission never can be
separated from the Great Commandment. The driving force is God’s love for every
individual. We are called to be means for channeling that love to other people.

In the Great Commission as recorded in Matthew 28, Jesus focuses on two
components that will be most helpful for this study. The first component is making
disciples. This means more than just making converts. To make disciples involves thz

whole process of turning “irreligious people into fully devoted followers of Jesus Christ”

(Willow Creek 63). The second component is the cross-cultural perspective. Jesus ralks
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about making disciples of all nations. This changes the perspective from the ethnocentric
way of thinking that dominated the minds of Jesus’ first disciples. It also ought to
enlarge the perspective of all Christians in order to understand that the focus of God’s
activity is not only their kind of people. Donald McGavran said:

The goal of the Great Commission is the establishment of a church of committed
Christians in every community, every neighborhood, every class and condition of
people, where everyone can hear and see demonstrated the gospel from his own
intimates, in his own tongue, and has a reasonable opportunity to become a
disciple of Jesus Christ. (Qtd. in Chaney 130)
The Greek word €0voc, most commonly translated nation or people, means a unit of
individuals, larger than the family or the klan, formed by people having the same lingual,
cultural, or historical heritage (Kalén 85, Strong’s #1484). The Great Commission
includes every “nation, tribe, people and language” (Rev 7:9). Thus, unless the gospel is
communicated cross-culturally, the church can not fulfill the Great Commission. Today’s
pluralistic society demands a cross-cultural approach if all are to hear and see the gospel
demonstrated by their own intimates and in their own tongue. “There is only one way the
Great Commission can be fulfilled, and that is by establishing gospel-preaching
congregations in every community on the face of the earth” (David Womack qtd. in
Chaney 180).
Church Planting in Acts: Paul and Silas In Philippi

Throughout the book of Acts we can see how the gospel was spread as the

apostles traveled from place to place and planted new churches. “Church planting is the
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New Testament way of extending the gospel” (Wagner 19). New churches are necessary
in order to fulfill the Great Commission.

How did the apostles plant new churcheé? The story of Paul and Silas in Philippi
is a good example. Their visit to Philippi resulted in the planting of two new churches.
Acts chapter 16 tells the story. The first observation is that Paul went where the Spirit led
him (v. 6-10). The Holy Spirit is the director of the expansion of the church (Sinclair 42).
The Spirit enabled the early church to expand from Jerusalem and Judea to Samaria and
to the ends of the known world. The Spirit led Paul and Silas to people who were
receptive and prepared by God’s prevenient grace. The second observation is that Paul
and Silas used the bridges of culture (v. 13). They searched for people with whom they
could connect culturally. They went out to a place where they thought they could find
praying people.

The third observation is the importance of the oikog, household (v. 14-15). Lydia
was the first convert in Philippi. When she believed, she and her whole oikog were
baptized. At that time, the oikoc contained more than only the closest family. It
contained relatives, servants, and even friends. The oikog was an individual’s span of
contacts. It refers to the people we relate to on a regular basis (Neighbor 82). Lydia later
invited Paul and Silas to stay in her home. That home became the base for the first
Christian Church in Europe! The basic New Testament pattern for church planting was to

form new churches on the basis of new converts’ olkot.
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The fourth observation is that opposition and persecution are a part of the New
Testament pattern for church planting (v. 16-24). Paul and Silas were put in jail for the
deliverance of the demon-possessed slave girl. |

The fifth observation is that in spite of temporary backlash, Paul and Silas were
praising God in the middle of the night (v. 25-26). God intervened and the prison was
shaken by an earthquake. This is the prelude to the last observation (v. 27-35). Paul and
Silas saw every person as only one prayer away from becoming a brother or sister in
Christ. Even this jailer mattered to them because he mattered to God. In the conversion
of the jailer, we can see the same pattern as with Lydia. The whole owxog was baptized
and a new church was planted with that home as its base.

Do They Have to Become Like Us?

The rapid growth of the early church created some intricate problems. The
number of Christians of Gentile origin was continuously growing. This created tension
between the Gentile church and the Jewish church. The pivotal question was whether or
not the Gentiles had to become Jews in order to become Christians (Acts 15:5). The
principle at stake here is urgent also for the contemporary church to handle. It is simple
but quite fundamental. “Was the gift of God for the selected few or for the world?”
(Barclay 113). Another way of considering thé same question is to ask whether it is by
law or by grace that the world wili be saved. If the Council in Jerusalem had followed
the opinion of the Judaizers, the Christian church would never have become more than a |

small Jewish sect (Hunter, Unchurched 60).
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The hazard today is that the established evangelical church, in trying to defend
itself against the impact of the world, unconsciously is about to repeat the mistake of the
first century Judaizers. The Jerusalem Council éame out with a decision designed to
secure the unity of the church and provide avenues for Jews and Gentiles to fellowship
with one another (Barclay 116, Willimon 130-31). These principles will have great
impact on how the evangelical church handles the question about how to reach the
unchurched. George Hunter, over the years, has observed a number of unspoken goals
people in traditional churches have for unchurched people. Some of them are “believe
like us,” “behave like us,” “have an experience like ours,” and “become like us” (Hunter,
Unchurched 37-8).

The decision of the Jerusalem Council established a case for the church ever after.
The goal is not to conform people into the same mold. The goal is to reach the world for
Christ. This made it possible for the Christian church to adapt to most of the major
cultures in the Roman Empire and to become the most universal faith in the world today.
The principle operating here is the indigenizing principle, and it was established at the
Jerusalem Council. But, as Hunter alerts us, “its implementation does not come
automatically for any of us. The culture in which any of us are raised seems ‘natural’ to
us, so we would naturally extend ‘our kind’ of Christianity everywhere unless we know
how important it is to adapt to other cultures” (61). We thus need to rediscover the
validity of Donald McGavran’s observation that the barriers that keep people from
becoming Christians are often nct theological or religious but cultural and sociological

(60). The result for us must be the same as for the early church, to become indigenous
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with the kind of people we try to reach for Christ. The report from the Willowbank
consultation on gospel and culture sponsored by the Lausanne movement and held in
Willobank, Somerset Bridge, Bermuda, January-6-13, 1978, declares that “no Christian
witness can hope to communicate the gospel if he or she ignores the cultural factor”
(Willowbank Report 13). A faithful strategy calls us to adapt to other people’s culture
rather than making them become like us. This is the legacy of the Jerusalem Council, and
is today’s and tomorrow’s challenge for the Christian church in Sweden.

New Wine in New Wineskins

The parable about the wine and the wineskins will help us to understand the need
for new forms and avenues for the gospel to reach today’s secular and unchurched people.
We find this parable together with two other parables as an answer to the Pharisees’ -
question about the fasting habits of Jesus’ disciples (Mark 2:18-22, Matt 9:14-17, and
Luke 5;33-38). Evidently, the Pharisees are not interested in the fasting issue. The
Pharisees’ hidden agenda is: “Why are you breaking our traditions?” Jesus’ answer is
clear. The new thing from God, which he represents, will ultimately break every man-
made tradition or rule. The parable of the wine and wineskins is the climax of his answer
to the Pharisees. “And no-one pours new wine into old wineskins. If he does, the wine
will burst the skins, and both the wine and the wineskins will be ruined. No, he pours
new wine into new wineskins (Mark 2:22).”

There is an interesting difference between the adjectives new (veog), which refers

to the wine, and new (kxaivog) referring to the wineskins. When Jesus talks about the
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new wine, he talks about something that is new and fresh in its character. The new wine,
in Mark’s gospel could very well refer back to the “new” teaching with authority (Mark
1:27) which Jesus exercised (Guelich 117). Snyder refers it to the gospel, which always
is unchanging but still always new (Wineskins 15). The wineskins must be new, “in the
sense unused” (Bauer 394), to be able to contain and preserve the fresh wine. The
wineskins are the point of contact between the wine and the world around it. Snyder
asks:

What kind of wineskins are most compatible with the gospel in our emerging
global society? For the wineskins are the point of contact between the wine and
the world. They are determined both by the wine’s properties and the world’s
pressures. Wineskins result when the divine gospel touches human culture.
(Wineskins 14)
The conclusion must be that while the gospel does not change, but remains the same true
gospel, the ways in which that gospel is conveyed to people must change in order to
communicate it in a relevant way. It is the “wineskin” that makes the gospel relevant to
secular people. There is thus a need for new “wineskins” for every era and for every
culture. The purpose of this study is to discover what the “wineskins” look like that are
relevant to secular unchurched Swedish people. The easiest way to implement new,
culturally relevant “wineskins” is to plant new, culturally relevant churches. I am,
however, convinced that any church can become a new “wineskin.” I am also convinced
that many newly planted churches may look like old “wineskins” to many unchurched
people.

While this study promotes the planting of new churches in Sweden, it does so

with the profound conviction that this is the best way to bréak through the barriers
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between churched and unchurched people, and reach the nation with the gospel. Church
planting, by its nature, is a ministry directed toward the world (Chaeny 11). It is directly
involved in the fulfillment of the Great Commiséion. 'As Peter Wagner asserts, “The
single most effective evangelistic method under heaven is planting new churches”
(Wagner 11). Paul says in Ephesians 1:23 that the church is the body of Christ, “the
fullness of him who fills everything in every way.” Evangelism and church planting
bring the body of Christ to its fullness. “When we plant churches among any people, we
make it possible for the character and beauty of Jesus to become incarnate in that
culture,” (Chaeny 8) if they are indigenous.

Being All Things to All Men

It would be easy to compose a long list of biblical references on the importance of
extending the gospel to new people and people groups. I will, however, only add an
additional remark. Many authors, talking about the importance of the principle of using a
flexible approach ﬁtted to the cultural setting in commﬁnicating the gospel, refer
predominantly to one important text in the New Testament, 1 Corinthians 9:19-23 (Logan
Beyond 59, 67; Morris 102; Strobel 161; Warren 197). In order to win as many as
possible, Paul adapted his communication approach to the situation and to the cultural
setting. He tries to be “all things to all men” so that by all possible means he might save
some. Warren remarks that somecne might criticize Paul for being a chameleon and not
acting with consistency. But then he answers the critique himself by referring to Jesus,
who had no standard approach to people he met either. “He simply started where people |

were” (Warren 197). The Living Bible paraphrase of this passage (1 Corinthians 9:22-
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23) is wonderful, “Yes, whatever a person is like, I try to find common ground with him
so that he will let me tell him about Christ and let Christ save him. I do this to get the
gospel to them and also for the blessing I myself receive when I see them come to
Christ.”

Paul’s strategy in his ministry was to find something common in people’s lives to
which he could connect the gospel. In order to do that he had to enter into the other
person’s culture and thinking.

Church Planting in the Power of the Holy Spirit

One cannot read through the Acts of the Apostles without being struck by the role
of the Holy Spirit as a driving force in the extension of the early church. It is fair to say
that every new church planted was born through a mighty move of the Holy Spirit. The
secret of the growth and success in that time is equally relevant to our day. It is
summarized best in the words of the prophet Zechariah, “Not by might nor by power, but
by my Spirit, says the Lord Almighty” (Zach. 4:6). Below follows an examination of the
planting of some of the churches Luke writes about in Acts.

The Jerusalem Church. Jesus’ last words to his disciples were that they should
wait in Jerusalem for the fulfillment of the promise which the Father had given, the
empowerment by the Holy Spirit. He was clear in his instruction. The disciples were
supposed to do nothing until that promise had been fulfilled in their lives. The way the
disciples together with some other of Jesus’ followers waited for that to happen was to
join “together constantly in prayer” (Acts 1:14). As an answer to their prayers and as thek

fulfillment of the promise, God poured out his Spirit over that group of men and women.



Svanberg 31
Through that outpouring of the Holy Spirit the first Christian church was born. Acts
chapter two tells us that story. Whenever God is doing something extraordinary in
extending his Kingdom, there are two important.moves of the Holy Spirit going on. The
first move is what the Spirit does within the believers. Through prayer they open their
hearts and lives for God and for his empowerment. Peter is eager to underline in his
sermon what the people see and hear is a genuine move of God: It is not their own power
or ability. It is the fulfillment of God’s promise to their fathers. It is the work of the
Holy Spirit.

The second move of the Spirit consisted of the work going on in the hearts of
those who listened to Peter’s sermon They were “were cut to the heart” (Acts 2:37),as
Luke pus it. The Holy Spirit was at work within them and made them receptive to the
gospel. People repented, were baptized, were filled with the Holy Spirit and the church
grew as “the Lord added to their number daily those who were being saved” (Acts 2:47).
The pattern seen in the birth of the Jerusalem church is present also in many other
examples both in Acts and throughout the history of the Christian church.

From the many examples of prayer, answers to prayer, and prayer releasing God’s
miraculous power, the evident conclusion is that prayer was one of the most important
components in the life of the early church (c. f. Acts 2:42). It seems that the combination
of quality and quantity in their prayer life is the main issue here. Some times they prayed
for an extended period of time as was the case during the ten days before Pentecost or
when Peter was in prison. Other times their prayers were short as when they gathered to |

pray when Peter and John had been commanded not to speak any more in Jesus’ name.
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But whether short or long prayers they were prayers of faith and integrity and God did
mighty things. “After they prayed, the place where they were meeting was shaken. And
they were all filled with the Holy Spirit and spoke the word of God boldly” (Acts 4:31).

The Samaria Church. After the death of Stephen a persecution broke out
against the Jerusalem church. Philip, who was one of the deacons in the Jerusalem
church, came to Samaria. He preached the gospel to the people there. He did miraculous
signs. Many were healed, delivered, and saved. Philip’s ministry in Samaria was
empowered and driven by the Holy Spirit. His sensitive heart to the directions of the
Spirit is evident. In the midst of the revival in Samaria, the Spirit urged him to go out on
an empty road to wait for a lonely traveler. Philip went. He led the Ethiopian eunuch to
the Lord and planted the seed for the kingdom of God to grow in African soil.

Peter and John came from Jerusalem to Samaria see what was going on there.

When they arrived, they prayed for them that they might receive the Holy Spirit,

because the Holy Spirit had not yet come upon them; they had simply been

baptized into the name of the Lord Jesus. Then Peter and John placed their hands

on them, and they received the Holy Spirit. (Acts 8:15-17)
This shows how essential it is for a Christian church to act as a body filled by the power
of the Holy Spirit. The point separating growing and not growing churches according to
Christian Schwartz is, “Are the Christians in this church ‘on fire?” Do they live
committed lives and practice their faith with joy and enthusiasm™ (26)? Peter and John

wanted to have a church in Samaria that was on fire for Jesus. The only way to get that

was, and still is, through a living relationship with the Holy Spirit.
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The Ephesus Church. One mark of Paul’s ministry as an apostle was the
miraculous signs and wonders that followed his proclamation of the gospel. The
churches in Phillipi, which were referred to earliér, were both established by signs and
wonders. The slave girl was delivered from demons by the power of the Holy Spirit. The
jail was shaken by God’s power.

When Paul came to Ephesus he met twelve men who were disciples of Jesus.
They did not know of the Holy Spirit and they were only baptized by “John’s baptism.”
Paul baptized them and when he “placed his hands on them, the Holy Spirit came on
them, and they spoke in tongues and prophesied” (Acts 19:6). These twelve men became
the core group of the new church in Ephesus.

Paul’s preaching of the gospel was rejected by the Jews in the local synagogue.
During two years Paul held daily discussions in the hall of Tyrannus. The result was,
according to Luke, that “all the Jews and Greeks who lived in the province of Asia heard
the word of the Lord” (Acts 19:10). What was the secret? Luke goes on to tell us that
“God did extraordinary miracles through Paul, so that even handkerchiefs and aprons that
had touched him were taken to the sick, and their illnesses were cured and evil spirits left
them” (Acts 19:11). The church in Ephesus was born through the work of the Spirit. It
lived by the power of the Spirit. It extended the gospel to the whole region by the power
of the Spirit.

Some forty years later, the church in Ephesus seemed to have lost its passion for

Jesus and its empowerment by the Spirit. In Revelation, John delivers this message from
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the Lord to the church in Ephesus. “You have forsaken your first love. Remember the
height from which you are fallen! Repent and do the things you did at first” (Rev. 2:4-5).

There is a pattern in how God moves andvnew churches are planted. It begins
with prayer. Then the Spirit equips those praying to become effective witnesses. He also
moves in the hearts of the lost to make them receptive to the gospel. A miraculous event
takes place, an outpouring of the Spirit occurs, signs and wonders are performed, and
extraordinary conversions happen. The church is planted and grows as the gospel is
extended to new groups of people.

When dealing with the topics of church growth and church planting it is so easy to
become merely technical, or be bogged down in details and strategies. The New
Testament and the history of the Christian church teach us the importance of being
dependent on the Holy Spirit and that the way we tap into the current of power is by
prayer. The greatest models for church planting can be created, but if they lack the
guidance and power of the Spirit they will never prevail and make an eternal difference.

Historical Literature

Maurice Sinclair says in Ripening Harvest; Gathering Storm that the same Holy

Spirit, who drove the first apostles to reach out across their cultural comfort zone in order
to communicate the gospel to individuals and nations, is the driving force of mission

throughout the history of Christencom (42).



Svanberg 35
Lessons from Early Methodism
An important manifestation of the Holy Spirit’s guidance is the revival movement
that has its roots in eighteenth century England. -The real take-off for this movement was
a prayer night conducted one of the first nights of the year 1739.

Jan. 1, Mon. Mr. Hall, Kinchen, Ingham, Whitefield, Huychins, and my brother
Charles were present at our lovefeast in Fetter Lane, with about sixty of our
brethren. About three in the morning, as we were continuing instant in prayer, the
power of God came mightily upon us, inasmuch that many cried out for exceeding
joy, and many fell to the ground. As soon as we were recovered a little from that
awe and amazement at the presence of His majesty we broke out with one voice,
“We praise Thee, O God, we acknowledge Thee to be the Lord. (Wesley, Journal [
170)
With this event, remarks Snyder, the “stir of a new awakening was in the air” (Radical
30). This awakening broke out among the multitudes of poor and unchurched people in
the coal mining districts in southwestern England. Due to the ecclesiastical laws of those
days, the Church of England was unable to respond to the challenge created by the
emerging towns and villages in the new industrial and coal mining areas. The parish
system with its defined tasks and borders had no chance to adapt to the rapid changes of
the new industrial era. The parish churches were located where they were most reachable
in the old agricultural society. People had now moved and lived far off from the old
parish churches. A legitimate question one might raise is whether the Church of England
at that time was interested in the poor workers and coal miners in these new towns and

villages. My point is that the first people the Methodist revival reached out to were

secular unchurched people with little or no Christian memory (Malm 18). Wesley’s
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audience was largely people “beyond the range of the usual ministry of the Church”
(Wood 137).

Preaching to the Unchurched. There wés, however, one huge hurdle for John
Wesley to overcome. In order to reach the unchurched of his day, he had to change his
whole way of doing ministry. Up to April 2, 1739, Wesley had never preached the gospel
outside a church building or a society meeting. The step he took that day was extremely
important, a giant step for the advancement of the gospel. By taking this step he returned
preaching to where it belongs, to the marketplace (Miller 14). Field preaching at
Kingswood, outside Bristol, broke the ice for the new revival to reach the unchurched. It
is not accidental, but nonetheless symbolic, that Wesley’s text that Sunday afternoon
April 2, 1739, was from Luke 4:18.

At four in the afternoon I submitted to be more vile, and proclaimed in the

highways the glad tidings of salvation, speaking from a little eminence in the

ground adjoining the city, to about three thousand people. The scripture on which

I spoke was this, . . . “The Spirit of the Lord is upon Me, because He hath

anointed Me to preach the gospel to the poor.” (Wesley, Journal I 185)

When George Whitefield later that summer returned to America, Wesley was left
in charge of the work in Bristol. He traveled between London and Bristol frequently,
concentrating on field preaching and the organizing of classes and societies. The
Wesleyan Revival was from the beginning “a movement largely for and among poor

people, those whom ‘gentlemen’ and ‘ladies’ looked on simply as part of the machinery

of the new industrial system” (Snyder, Radical 33).

John Wesley--the Organizer. John Wesley was an organizer (Warren 121). If

he had lived in our time we might have called him an apostolic church planter. Only a
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few months into the new year of field preaching, he had set up the basic structure for the
new movement. The organization was simple. It had three levels: the Society, the Class
Meeting, and the Band. The obj¢ctive of the Soéiety was to “pray together, to receive the
word of exhortation, and to watch over one another in love, in order to work out their
salvation” (Wesley, Works VIII 250). The only requirement for membership was “a
desire to flee from the wrath to come, and be saved from their sins” (Wesley, Works VIII
250). From 1742, every society was divided into classes of twelve persons overseen by a
class leader. “The class meetings were not designed merely as Christian growth groups,
however, or primarily as cells for koinonia, although in fact they did have that function.
Their primarily purpose was discipline” (Snyder, Radical 38). It would be equally true,
however, to say that the primary purpose of the classes was evangelism. After 1742 -
every society member was also a member of a class where pre-Christians mixed with
Christians. A majority of the converts in the 18" century Wesleyan revival were won to
Christ in a class megting.

The third component in the organization was the bands. The bands were small
cell groups of either men of women, formed for pastoral care, which averaged between
five and ten persons in size (Snyder, Radical 60). These were accountability groups with
an expressed goal of growth for their members--going on to perfection.

In building the Methedist system Wesley was led to take measures he had not

foreseen. Surveying the unshepherded crowds at Bristol, he determined

“preaching the gospel to the poor” must take precedence over custom and

“properity.” And as awakened sheep flocked to him for guidance, he adopted and

adapted forms to keep the sheep folded and growing. And Wesley saw--in

surprise and confirmation--that this was “the very thing” the New Testament
church was about. (38)
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Arthur Skevington Wood comments in his book The Burning Heart: John Wesley,

Evangelist on Wesley’s ability to organize. The system he created to preserve the harvest
showed his great skill as an organizer. “Some believe that this is where his real genius
lay” (Wdod 186). But his genius was not in the field of innovation. He was primarily an
adapter. “He knew how to suit a plan to the occasion” (Wood 189). Here we have a very
important point in Wesley’s approach to evangelism. Both the field-preaching and the
society-class-band system were ways in which he adapted his approach in order to reach
and preserve as many lost people as possible for the kingdom. Wesley’s “supreme
standard for evaluating any evangelism approach was its outcomes, that is, whether or not
the approach helped to achieve the perennial apostolic objectives of the discipling of
people and growth of the true Church” (Hunter, Power 43). In a mood of envy
Whitefield writes about Wesley: “My brother Wesley acted wisely. The souls that were
awakened under his ministry he joined in class, and thus preserved the fruit of his labour
[sic]. This I neglected, and my people are as rope of sand” (Qtd. in Wood 188).

John Wesley--the Mission Strategist. We often like to think about Wesley as an
evangelist and sometimes even as an organizer. But behind these two great abilities, we
will find that more than anything, he was a mission strategist. Besides the more
recognized theological goals of renewing the church and spreading Scriptural holiness,
Wesley also had what Hunter calls “more apostolic goals” (Hunter, Power 40). He saw
in the Methodist movement an expression of the life of the early church. Wesley’s

objective was “none less than the recovery of the truth, life, and power of earliest
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Christianity, and the expansion of that kind of Christianity” (40). Wesley’s strategy for
doing this was clear. He said to his cadre of lay preachers: “You have nothing to do but
to save souls. Therefore spend and be spent in this work. And go always, not only to
those that want you, but to those that want you most” (Wesley, Works VIII 310). In the
implementation of this strategy Wesley was utterly pragmatic. He wanted to see changed
lives. The ways that worked best were the ways he chose. Hunter gives an example of
how the guidelines which appear to have shaped his practice may have looked:

1. If an approach or method ought to achieve your apostolic objectives, but does

not, scuttle it--even if you like it!

2. If your employment of a method or approach is effective, use it to the hilt-

-even if you do not like it!

3. There is no perfect method which, like magic, will do the job for us. Rather,

Christians evangelize, preceded and empowered by the Spirit, through

culturally appropriate methods. (Power 44)
One example of this pragmatism in Wesley’s own life was that even though later in his
life, when he became a famous man and he was given the opportunity to preach indoors
he never quit preaching for the unchurched in the open air. This in spite of the fact that
he always considered field preaching a cross to be borne (45).

Some interesting components emerge in Wesley’s “nothing to do but save souls”
strategy. The first one was his awareness of receptive people. He knew that people
were more receptive during certain times in their lives and that this receptiveness was like
a flower in full blossom; it has to bc picked before it fades. This readiness to receive the
gospel is a work of the Holy Spirit in “prevenient grace.” Many of the successful

evangelists and church leaders have also discovered this great secret. Today we know

that people are more receptive to the gospel in times of change and transition (Warren
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182-83). Wesley knew how to recognize these people; he was driven by an evangelistic
urgency--“reaching receptive people while they are receptive, lest we miss the day of
visitation” (Hunter, Power 52). This is the reason why Wesley taught his followers, both
lay people and preachers, to identify and reach out to receptive people. “The strategy
became a standard principle of Methodist evangelization” (53). In “Minutes of Several
Conversations Between the Reverend Mr. Wesley and Others” we read the following:

Q. Where should we endeavor to preach the most?

A 1. Where there is the greatest number of quiet and willing hearers.

2. Where there is most fruit . . .

Q. Ought we not diligently to observe in what places God is pleased at and

any time to pour out his Spirit more abundantly?

A We ought; and at that time to send more labourers [sic] than usual into that

part of the harvest. (Wesley, Works VIII 300)

The second component in Wesley’s “nothing to do but save souls” strategy was
the realization that “a people’s culture is the medium of God’s revelation to them”
(Hunter, Power 53). Different people respond to different cultural forms. Even though
John Wesley might have preferred the intellectual life at Oxford, he chose to preach in the
open air in the vernacular language of ordinary people. Even though Charles Wesley
might have preferred high class church music, he wrote new words to songs sung in the
streets and at the pubs. Wesley writes in “The Character of a Methodist” that the “most
obvious, easy, common words, wherein our meaning can be conveyed, we prefer before
others, both in ordinary occasions, 2nd when we speak of the things of God” (Wesley,
Works VIII 340). Maybe it is along this track we ought to interpret Article XV “Of

Speaking in the Congregation in Such a Tongue as the People Understand” in The

Articles of Religion of the Methodist Church (Discipline, 1992 62). Hunter says, “John
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and Charles Wesley led their apostolic movement by adapting to eighteenth-century
British culture” (Unchurched 66). How could they do that? They exegeted the culture
around them in order to indigenize the faith’s lmguage, music, and style to that culture.
If we, their twentieth and twenty-first century followers, will be faithful to their legacy to
us, we had better to follow their example. “We do not honor our founders by blindly
perpetuating in a changing world what they once did . . . we honor them by doing for our
time and culture what they did for theirs” (67).

The third strategic component was the multiplication of classes. Wesley was
driven to multiply classes. They were the backbone in the whole Methodist system of
reaching unchurched people. They served “as recruiting groups, as ports of entry for new
people, and for involving awakened people with the gospel and its power” (Hunter,
Power 56). Hunter goes on to summarize Wesley’s approach in four maxims:

Preach and visit in as many places you can.
Go most where they want you most.

Start as many classes as can effectively be managed.
Do not preach where you cannot enroll awakened people in classes. (56)

BN

We can see the importance of the class-meeting as an evangelistic tool in
Wesley’s invitation at the end of his meetings. He simply invited people to meet with
him later in order to form a class. William B. Lewis asserts that it was in the class
meetings “the great number of conversions occurred” (Qtd. in Snyder, Radical 56). The
more classes Wesley and his preachers organized the more lives they could touch; the

more lives they touched the more people went from being sinners to becoming saints.



Svanberg 42
Wesley scholars argue about when Wesley’s conversion took place. Was it at
Aldersgate in 1738, or did it actually take place back in 1725? I think that both
experiences are of great importance; but when it comes to the life-changing experience
which turned Wesley into a burning evangelist, the Fetter Lane love feast New Years
Day, 1739, is the pivotal point. Ever since that day, where Methodism is growing and
expanding it happens through a mighty move of the Holy Spirit. ‘One example is the
camp meetings in frontier America during the eighteenth and nineteenth centuries.
Another example is the power with which Methodism encountered Sweden.
The Fire of Methodism Spread over Sweden
The first Swedish superintendent was Victor Witting. In a letter to Dr. J. P.
Durbin, corresponding secretary at the Board of Missiors in New York, he writes:
Nyérsnatten 1867 holls den forsta metodistiska vaknatten i Stockholm. Salen var
fullpackad af uppméarksamma &horare. Herrens Ande var kraftigt ndrvarande.
‘Hjelten frén Edom’ gick fram bland folket i sin stora kraft, och de ‘slagna af
Herren’ voro manga. Flera hundrade uppstodo for férboner, och det fanns vil
nippeligen ndgon ménniska nérvarande, som icke var mer eller mindre paverkad
af Herrens Ande. Mangen fann frid och prisar till denna dag Gud f6r denna
vaknatt. Herrens hérlighet uppfyllde rummet, och de nyomvéndas jubel samt de
slagnas &ngest gjorde det i sanning till ett heligt rum. Detta var en af
metodismens forsta segrar i Sverige, och det var en hérlig seger. (Erikson 56)°

This was the prelude to the organizing of the first Methodist congregation in Sweden. In

his book Metodismen i Sverige, J. M. Erikson, who for more than thirty years was the

% “The first Methodist vigil was held in Stockholm during the new years night 1867. The room was filled
by alert listeners. ‘The hero from Edom’ went forth among the people with great power and many were
slain by the Lord. Several hundred stood up for prayer, and there was hardly anyone who was not more or
less affected by the Spirit of the Lotrd. Many found peace and praise God to this day for this vigil. The
Glory of the Lord filled the room and the jubilation of the newly converted and the angst of the slain made

it truly a holy room. This was one of the first victories of Methodism in Sweden, and it was a glorious
victory.”
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Secretary of the Conference in Sweden, describes the development of Methodism in

Sweden. He gives an interesting picture of a growing movement. In most places where

the Methodist message was preached, revivals bréke out. People were struck by the

Spirit and were delivered from the agony of sin under loud groanings. Revival, radical

conversions, and manifestations of the presence of the Holy Spirit characterized the

young Methodist movement in Sweden.

Methodism as a Church Planting Movement. It is interesting to see how the
first move of Methodism started new congregations. The first Methodist preachers who
came to Sweden were emigrants and seamen who through the work at the Bethel Ship
John Wesley in New York’s harbor had been converted and returned to their homes with
this new and vibrant faith. That is the reason why we find the first churches around the
Swedish south coast from Gothenburg to Stockholm. There are mainly four ways new
Methodist congregations were planted during this period (1868-1895):

1. Returning seamen and emigrants witnessing about their Methodist faith in their old
home areas (Hurtig 19).

2. Methodist families, either returning from America or moving from a town with a
Methodist congregation to another without one, requesting the Conference to send a
preacher to their new home town (Erikson 84, 109).

3. Methodist lay preachers from a “mother congregation” extending the gospel to
people in the towns and villages in the surrounding area (108).

4, Methodist preachers (ordained) who were sent to a new place to plant Methodism

there (86, 112).
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It is worth noticing that the Methodist movement almost from its beginning was
clergy centered. Without a Methodist preacher nothing could be done. Erikson records
many requests from places, both in Sweden and Finland, for a visit of a Methodist
preacher, which were turned down (413). The harvest was great but the clergy were few.
When I read the story of early Methodism in Sweden, it strikes me that with a more lay-
oriented organization Methodism may have had an even greater impact on our country.
Here is one of the most important differences between the Methodist movement and the
other free church movements in Sweden. One of the significant characteristics of the
Swedish free church movement was its profound democratic structure. In the Baptist or
Covenant congregation, the cobbler or iron mill worker could be the chair person and the
preacher. Erikson touches on this in his book, but defends, of course, the Methodist
system. He refers to the Salvation Army and the Holiness movement. His argument is
that these movements, which have a similar theology of sanctification to the Methodists,
have damaged the Methodist cause with their use of preachers who were not educated in
the way the Methodist clergy were (296). History tells us another story. While the
Methodist Church strove to be recognized and respected especially by the State church,
the Salvation Army had an enormous impact on the Swedish society. The Holiness
movement impacted the Swedish free churches in modeling a revivalistic type of
Christianity with a clear holiness message of the Keswick type.

An Indigenous Swedish Methodist Church? A question often raised is whether
the tight connection to American Methodism made it hard for the Methodist Church in

Sweden to be indigenous with the Swedish people and keep pace with the development in
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the Swedish society. During 130 years of Methodism some have tried to answer this
question by campaigning for an independent Swedish Methodist church separated from
the American church (Hurtig 28). Erikson tells h(;w the Conference expelled
Superintendent Victor Witting from the church for trying to separate the Swedish
Methodist Church from its mother church in America. Later it also expelled another of
the leading pastors, the leader of the seminary, after a complaint in the Conference. The
main reason, according to Rev. A. H. Berg, was his attempt to reform the Methodist
Church in Sweden. He meant that it had betrayed its original calling. He wanted the
church to pay more regard to the demands of the day, to adopt a more Swedish character
(275). That A. H. Berg also had personal aspirations to become the leader for this new
Swedish Independent Methodist Church should not eclipse the important fact that the
question about how indigenous the church was had already been discussed in the middle
of the 1870s.

Svenska Sindebudet quotes in 1894 a German magazine called
“Gemendschaftsblatt.” The title of the article is “How will the masses be reached with
the gospel?”

Orsaken varfor kyrkan ej lyckats vinna massorna i den omfattning som hon borde,

torde fornimligast fa sokas 1 foljande tre omstédndigeter,

1. Kyrkan har forlorat ur sikte arten och omfattningen af sin hdga uppgift . . . .

2. Kyrkan har blifvigt langt efter de forédndrade tidsforhéllanderna, da det giller

tillgripandet af nya hjdlpmedel och anvéndandet af nya metoder.

3. Det storsta felet uppenbarar sig likvél i saknaden af “kraften frén héjden”. 1

dgandet af denna kraft ligger hemligheten af den stora framgéng, som den
forsta kristna forsamlingen hade efter den forsta pingsten, och utan denna
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kraft star kyrkan #n i dag alldeles vanméktig gentemot vérlden. (Hur skall
massorna nas med evangeliet?)’

The important observation in this article is that the lack of cultural relevance is only one
reason for the church’s inability to reach the unchurched masses. The lack of vision and
the powef of the Holy Spirit is maybe even more devastating in this context. We find
here three important principles for a successful church:
1. There must be a clear vision.
2. The church must be culturally relevant (the indiginizing principle).
3. The church must be dependent on the Holy Spirit.
Unless this happens Johi: Wesley’s words will inevitably come true:
I am not afraid that the people called Methodists should ever cease to exist either
in Europe or America. But I am afraid lest they should only exist as a dead sect,
having the form of religion without the power. And this undoubtedly will be the
case unless they hold fast both the doctrine, spirit, and discipline with which they
first set out. (Works XIII 258)
Sociological Literature
In order to reach secular unchurches people it is of great importance to understand
their mindset and what shapes their vlues and worldviews. The prostmodern challenge is

both a threat to the 21 century church and a window of never before experienced

opporunity.

7 The reason why the church does not win the masses in the way it ought to do would be found in
primarily three circumstances: 1. The church has lost its vision of the character and extent of its task . . . .
2. The church is far behind the changed conditions of the time, when it comes to the utilizing of new
technology and methods. 3. The greatest error is found in the lack of ‘the power from above.” The secret
to the great success the first Christian church had after the first Ch-istian Pentecost lies in the possession of
this power, and without this power is the church to this day powerless verses the world.”
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The Postmodern Challenge

A paradigm shift has taken place the last couple of decades, the shift from
modernism to post-modernism. Thomas Oden méintains that the modern era lasted
exactly 200 years, from the fall of the Bastille in 1789 to the fall of the Berlin wall in
1989 (Veith 27). It is not so important to be able to set a specific date on when the shift
to a post-modern society took place. The crucial point is the fact that this shift is a reality
and that from now on whatever we do as a Christian church will be affected by this
paradigm shift.

The Enlightenment was the foundation of modernism. An immanent world view,
human autonomy, and a rationalist mind are some components of the Enlightenment
thinking (Veith 33). The modern paradigm was formed by “cause-effect” thinking. It
viewed humanity as basically good. Most people no longer expected miracles or
supernatural things to occur. There was a strong belief in modernism that humanity could
manage to solve its own problems. The religion of the Enlightenment was Deism.
“According to the Deists, the orderliness of nature does, in fact, prove the existence of a
deity, a rational mind that created the universe. This God is, however, no longer involved
in the creation. He constructed nature in all its intricacy and then left it to run like a vast
machine” (33). In the late nineteenth century the Enlightenment thinking developed into
pure materialism. Out of this hard materialistic way of thinking emerged a new
philosophical school called existentialism (37).

Existentialism asserts that there is no inherent meaning or purpose in life.

Nevertheless, “individuals can create meaning for themselves. By their own free choices
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and deliberate actions, human beings can create their own order, a meaning for their life
that they and they alone determine” (Veith 37). Existentialism is the ideological
foundation for the post-modern thinking. The exiétentialist motto, which also is the post-
modern motto, seems to be “What’s true for you, doesn’t need to be true for me.”

Post-modern thinking challenges the closed system of the Enlightenment on the
basis of the total break-down of modernist thinking. The absolutes which were the
foundation of the modernist thinking proved themselves unreliable. One example is
Einstein’s theory of relativity which challenged the old Newtonian paradigm. Another
challenger of that paradigm is the new Quantum Mechanics.

Newtonian mechanics assumes that one can apply the basic law of mechanics to

any and every situation within the universe. However, atomic physics has shown

that these laws cannot and do not apply at the atomic level because it is
impossible to know both the momentum and position of an atomic particle with
sufficient accuracy. This is generally known as the Heisenberg uncertainty

principle. (Burnett 55)

In the post-modern worldview there are no absolutes. This is rooted in the
postmodern distrust in the claims of modernism (McCallum 32). Postmodernists “live
with and affirm the chaos, considering any order to be only provisional and varying from
person to person” (Veith 42). The result is, as we have seen with existentialism, that
people can deconstruct and reconstruct their own reality. Chart 1 tries to contrast some of

the beliefs of modernism with postmodern beliefs. Leffel shows three postmodernist key

beliefs in his article in the Dennis McCullum edited book The Death of Truth.

1. Humans are cogs in a social machine.

2. People are never really autonomous.
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3. People are never objective or rational (31-37) .

Postmodernism is, according to Walter Truett Anderson, a conceptual shift as
profound as any in human history. He distinguishés between “objectivists” and
“constructivists.” Objectivists are those who believe in absolute truths. Constructivists

are those who believe that human beings make up their own realities.

The constructivists . . . say that we do not have a “God’s eye” view of nonhuman
reality, never had, never will have. They say we live in a symbolic world, a social
reality that many people construct together and yet experience as the objective
“real world.” And they also tell us the earth is not a single symbolic world, but
rather a vast universe of “multiple realities,” because different groups of people
construct different stories, and because different languages embody different ways
of experiencing life. (Anderson qtd. in Veith 47-48)
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Subject

Modernism

Postmodernism

Human Nature

Humans are purely material
machines. We live in a
purely physical world.
Nothing exists beyond what
our Senses perceive.

Humans are cogs in a social
machine. We are primary
social beings.

Free Wil

Humans are self-governing
and free to choose their own
direction.

People are the product of
their culture and only
imagine they are self-
governing.

View of reason

People should be
“rationalistic optimists”
who depend only on the
data of their senses and
reason.

There is no such thing as
objective rationality (that is,
reason unaffected by bias)
in the sense that modernists
use the term. Objective
reason is a myth.

View of Progress

Humankind is progressing
by using science and reason.

“Progress” is a code-word
used by modernists to
justify the domination by
European culture of other
cultures.

(Jim Leffel in The Death of Truth 32)

Chart 1

on Four Important Subjects.

Comparison Between Modernism and Postmodernism

The postmodernist sociology of knowledge makes the following two claims.

First, that human beings are what their cultural environments make them to be. There is a

profound difference between modern existentialism and post-modern thinking. While in

the modern existentialism the meaning is created by the individual, in postmodernism the

creators of meaning is a social group and its language. Thus, postmodernists have a

problem with the individual identity (McCullum 34-35). The individual identity becomes
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a product of that person’s social setting. This makes the group identity very important for
post-modern people. This is one of the reasons why stories are so important in the
postmodern culture. The narrative shapes and gives meaning to reality; it shapes people’s
perception of reality. This is why narrative counseling is the most growing area of
counseling today (Dinkins). The goal of post-modernism is to live without any limits for
what to think and how to think. This is to signal the death of all worldviews “whose
secretly terroristic function was to ground and legitimate the illusion of a ‘universal’
human history” (Terry Eagleton, qtd. in Veith 49). Post-modernism is thus a worldview
which denies all worldviews. Post-modern existentialism builds upon Nietzsche’s
emphasis on power as the driving force behind people’s actions. This concept turns every
issue into a power issue. Liberation, for example, comes “from rebelling against existing
power structures, including oppressive notions of ‘knowledge’ and ‘truth’ ” (48).

Second, all our thinking is a social construct. A profound absence of objective
truth leads to a point where we have “no final bar of appeal” (McCullum 35). In the
foundation for post-modernist theories lays the assumption that language is a cultural
creation and thus cannot render truths about the world in a objective way. “Individuals
always interact with reality through the medium of language™ (37). Language shapes
what we think, and while it is a cultural creation, “meaning is ultimately a social
construction” (Veith 51). Marring this assumption with Nietzsche’s emphasis on power
issues, postmodernists find the necessity for deconstructing the text. The text here
defined after the post-modernist slogan “The world is a text.” Deconstruction is a

subversive reading, built upon the assumption that language does not reveal meaning;
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rather it constructs meaning. To deconstruct a text is to take it apart in order to reveal the
power relationships within. It is uncovering the “opposing ideas implied in the text and

“demonstrating how the author has favored one side over the other because of his or her
social contéxt” (McCallum 283).-

The First Postmodern Generation

What does postmodernism do to the values of up coming generations? Celek and
Zander assert that the Busters are the first generation to grow up entirely in the
postmodern era and that this has had a tremendous impact on them (46). Postmodernism
is also, according to their opinion, “the single most powerful force in shaping the
mindset, attitudes, and values of the Buster generation” (51). One can recognize some .
common postmodern values shared by most Busters and many Boomers today.

1. There are no absolutes; everything is relative. A postmodern person’s attitude might
be, “Let’s respect each other’s truths. You have your truth; I have my truth. They
might be radically different from each other. That’s okay.” Postmodern values can
often contain diametrically opposite truths at the same time (46).

2. Community has been elevated to a higher value. Busters have done away with their
autonomous selves and have their identity in their social community. They are people
who have realized that they need each other to survive in this world. Here Busters
hold together the paradox of being very individualistic and yet highly valuing
relationships.

3. Life has no meaning or purpose. “Postmodernism has been described as a room

without walls, floor, and ceiling” (50). This ultimately leads to despair and many
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Busters cannot handle such a dark worldview. The suicide rate in the US for
teenagers has doubled since 1968 (50). There is deep search for meaning going on
among the Busters.

4. Pessimism is deep seated in Busters. They do not believe in this world nor in
changing it. They are disillusioned, yet they do not give up. .

5. The postmodernist mind processes truth relationally rather than logically (51).
Busters do not respect authority. They have lost faith in institutions (Kallenberg,
Brakenhielm, and Larsson 7).

In his groundbreaking book, Megatrends, John Naisbitt calls our time “the time
of the parenthesis, the time between eras” (279). The transition from a modern society to
a postmodern society gives the Christian church a window of opportunity to reach secular
people, an opportunity the church cannot afford to spoil. Diogenes Allen writes:

In a postmodern world Christianity is intellectually relevant. (It is also

experimentally relevant). It is relevant to the fundamental questions, Why does

the world exist? And Why does it have its present order, rather than another? It is
relevant to the discussion of the foundations of morality and society, especially on
the significance of human beings. The recognition that Christianity is relevant to

our entire society, and relevant not only to the heart but to the mind as well, is a

major change in our cultural situation. (6)

It is urgent for the church to respond with great authenticity to the cry coming from this

first postmodern generation. In order to start such a process of ministering to

Busters/Gen Xers, Leadership Network conducted a Gen X forum in March, 1996. Ten

themes of how to minister to Busters emerged from that forum:

1. The foundation for ministry to and with Generation X is authenticity.
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2. Ministry to Gen Xers looks different than ministry to Boomers.

3. The importance of music to Gen X and its integration into a new style of worship
canndt be underestimated.

4. The ste.reotypes of Gen X should be dispelled and instead recognize the diversity of
the generation and its alignment with Biblical values.

5. Use narrative stories to communicate with Generation X.

6. Go beyond the intellectual to hands-on demonstrations of the Gospel.

7. The most effective Gen X evangelism will be 